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A Study on the Historical
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Shengyen’s Travel Writings
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| Abstract
The title of this study is: “A Study on the Historical

Characteristics of Master Shengyen’s Travel Writings”. In the
religious history of China and other countries, traveling is thought
to be an essential act of religious practices and preaching. In the
progression of the transformation and development of Chinese
Buddhism, the travels of many eminent monks have set up an
important tradition in Chinese culture. The travels of Master
Shengyen are both innovative and continuously, therefore his
travel writings naturally and profoundly reflect many historical
characteristics. However, such historical characteristics are much
different from those shown in the works of the eminent monks
in Chinese religion history such as Faxian 7%A#H of Eastern Jin
and Xuanzang 32 Z& of Tang. This study will try to probe into the
historical characteristics and meanings of ages in the travel writings
of Master Shengyen through the aspects of Chinese Buddhist
literature, Chinese modern literature and Taiwan literature, hoping
to show forth the significance of Master Shengyen’s travel writings
in the history of Taiwan literature, Chinese modern literature and
Chinese Buddhist literature.

Key words : Master Shengyen, travel literature, Chinese Buddhist
literature, Chinese modern literature, Taiwan literature
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| Abstract

Printed books have occupied a central place in East Asian
Buddhist culture for centuries, venerated as vessels of the dharma
and as sacred objects in their own right. Indeed the act of publishing
sutra texts was often portrayed as generating immeasurable
amounts of merit. Yet the language and style of the scriptures is not
one that is immediately accessible without specialized instruction,
and thus commentaries, discourses, lectures and other didactic
devices proliferated alongside the sutra texts. One genre of didactic
text that has played a crucial role in the personal religious histories
of many Chinese Buddhists is the introductory text or book for
beginners (chuxue #]E2 or rumen AF'T). Dozens of such texts were
produced from the late nineteenth century onwards, and continue
to occupy bookstore shelves today. Books of this type enable the
curious to learn about Buddhist teachings in an easily-accessible
format, without the need for an immediate investment of time or
personal commitment.

This presentation will focus on three authors of such Buddhist
introductory texts, each of whom lived in very different historical
circumstances and thus produced markedly different types of
books: Yang Wenhui #5538 (1837-1911), who resurrected
Buddhist publishing in the decades following the Taiping Rebellion
and who wrote Textbook for Beginning Buddhism HEZA1E2FRA



Ding Fubao T it (1874-1952), the editor of the massive Great
Dictionary of Buddhism i KgEHL as well as a series of eight
introductions to Buddhism; and Master Shengyen EE &%l (1930-
2009), whose books are some of the most popular introductory
texts to Buddhism in the English-reading world.

The major argument of this article is that introductory texts
are much more complex and significant than their elementary
nature might suggest. They represent distillations of a multitude
of traditions into a stable and accessible framework, and serve as
textual embodiments of the authors’ pedagogical methods. Books
for beginners constitute a unique category of Buddhist print culture,
one which sought both to rewrite the past and to re-represent it for
the next generation of believers and practitioners.

Key words : Buddhism, print culture, religious primers
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1. Introduction

Printed copies of scriptures and other texts have occupied a
central place in East Asian Buddhist culture for centuries. They
have been venerated both as a medium to transmit the teachings
of Buddhas and eminent masters, and as sacred objects with
supernormal powers, with the act of reproducing scriptural texts
widely portrayed as generating immeasurable amounts of merit.@
Yet without specialized instruction, the erudite terminology of
many scriptures is not immediately comprehensible even to
the literate, and thus annotations, discourses, lectures and other
didactic devices have proliferated alongside scriptural texts to
serve as guides for the perplexed. One didactic genre that has
played a crucial early role in the religious engagement of many
Chinese Buddhists in the modern era is the book for beginners,
a class of text marked by such terms as chuxue #]2% (beginning
study), rumen AT (introductory), and gangyao Hi|% (general
outline).® Dozens of such texts were published from the late
nineteenth century onward and continue to be featured prominently
on bookstore shelves and in digital collections today. Books of this
type enabled readers who were curious about Buddhist teachings to
learn more about them in an easily-accessible format, and did not
immediately require the commitment of time and effort required to
learn to read scriptural texts. Such books for beginners represent a
crucial aspect of modern Chinese Buddhist print culture, one that

@ Sece, for example, Gregory Schopen, “The Phrase sa prthivipradesas caityabhiito
bhavet in the Vajracchedika: Notes on the Cult of the Book in Mahayana” and
“On Sending the Monks Back to Their Books: Cult and Conservatism in Early
Mahayana Buddhism” in his Figments and Fragments of Mahdyana Buddhism
in India: More Collected Papers, Honolulu: University of Hawai’i Press, 2005,
25-62, 108-153.

@ Of the three, the last appears to have been used most widely in titles, with seven
items using this term appearing in the Digital Catalogue of Chinese Buddhism:
http://bib.buddhiststudies.net/.



was a central concern for several influential authors, editors, and
publishers.

This paper examines three creators of Chinese-language
Buddhist introductory texts, each of whom sought to connect their
deep knowledge of the Buddhist textual corpus with the interests
and needs of the novice student: Yang Wenhui #5 & (1837-
1911), who helped resurrect Buddhist scriptural publishing in
the decades following the Taiping Rebellion; Ding Fubao | i
f# (1874-1952), a physician and bibliophile who drew upon his
extensive personal collection of rare books for his annotations;
and Master Shengyen EE#iZHN (1930-2009), whose English-
language books are presently among the most popular introductory
texts to Buddhism. These figures are connected in that they all
studied a similar body of scriptural texts and shared a number of
social connections among Chinese and Japanese lay and monastic
Buddhists; but each lived in a very different era in terms of what
types of texts were available, what technologies were used to
print them, and the larger educational and linguistic background
of the audiences for their books. In examining their books for
beginners, I will be drawing upon the field of print culture studies
to provide a context for understanding the significance of what
they wrote and how it was employed by students and readers.
Print culture refers to the sphere of human activity that surrounds
the production and consumption of printed materials, and consists
of two related aspects. The first is products of print, meaning the
physical books, pamphlets, and other materials that are produced
by the printing press. The second is the social structures of print,
including editors, book collectors, publishing houses, book stores,
and reading practices.® Through the lens of print culture we are

® I am indebted for this twofold definition to Professor Greg Downey of the School
of Journalism & Mass Communication and the School of Library & Information
Studies at the University of Wisconsin-Madison. See his blog “Uncovering

Information Labor”, available at: http://uncoveringinformationlabor.blogspot.
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able to look more closely at the larger context within which these
texts were produced, and see where the content of these books was
not simply the product of their credited author, but where it was
also informed by such factors as educational changes, networks
of related publications, social connections with other scholars and
authors, and similar phenomena that transcend the printed page. In
the case of Buddhist books for beginners, I would argue that from
Yang Wenhui through to master Shengyen, these introductory texts
embody and reflect a much more complex set of intellectual and
historical concerns than their elementary nature might suggest.

2. Yang Wenhui and the Re-Transmission of a
Buddhist Primer

Throughout the early Republican period (1912-1949) Buddhist
writers in China would trace the beginnings of the modern revival
of Buddhism back to the literati publisher Yang Wenhui. The story
of his conversion to Buddhist studies was widely disseminated, and
describes how having fled to Hangzhou #i/f in the early 1860s to
avoid the turmoil of the Taiping Rebellion, Yang chanced upon a
copy of Dasheng qixin lun KIEL(E5H (Awakening of Mahayana
Faith) in a bookstore.@® After reading the book, Yang was inspired
toward Buddhist study, and in 1866 began to publish woodblock
editions of Buddhist scriptures under the imprint of the Jinling
Scriptural Press <EfEZI#EHE. In 1897 he and his collaborators
formally established the press on the grounds of his estate in

com/ 2008/09/print-culture-and-sciencetechnology.html.

@ While this is the most widely-reprinted account of Yang’s turn toward
Buddhism, Goldfuss points out that autobiographical materials and letters
describe a less romantic and sudden process of conversion, initiated by either
the death of Yang’s father or an illness. Gabriele Goldfuss, Vers un bouddhisme
du XXe siecle: Yang Wenhui (1837-1911), Réformateur Laique et Imprimeur,
Paris: Collége de France, Institut des Hautes Etudes Chinoises, 2001, 35-37.



Nanjing, and by the time of his death in 1911 the press had printed
some 253 titles, had inspired or influenced a number of other
scriptural presses, and would continue to publish Buddhist texts
until the 1960s. Yang’s influence extended even further; his titles
were also reprinted by other presses, many publishers who would
rise to prominence in the 1920s and 1930s had studied under him,
and his own writings remained popular long after his death.® Late
in his life Yang turned to educational work, founding a Buddhist
school for monastics and laypeople called the Jetavana Hermitage
KYEfH 75 on the grounds of the press in Nanjing. Although the
school only operated for sixth months, from the winter of 1908 to
the summer of 1909, its students included such figures as Taixu
A (1890-1947) and Ouyang Jian BXEGT (1871-1943), both of
whom would later found Buddhist seminaries (Foxue yuan fE2EE)
of their own.

The Jetavana Hermitage was named after a park near Sravasti,
in modern-day Uttar Pradesh in India, which in the time of
Sakyamuni Buddha functioned as the first permanent meeting
place for Buddhist monastics, and which is said to be the location
where a number of Mahayana sermons were preached.®@ Yang
established his school to improve the education of Buddhist
monastics, although laypeople were also permitted to study there,
and it operated along the lines of a modern school rather than a
traditional Confucian academy, with different departments taught
by specialist teachers, set classes and textbooks.@ The civil service

® Holmes Welch, The Buddhist Revival in China, Cambridge, MA: Harvard
University Press, 1968, 2-10. Welch mainly relies on the account by Yang’s
granddaughter, Buwei Yang Chao, and the biography in Yang Wenhui, Yang
Renshan jushi yizhu ¥{Z[11JF 1383, 11 Vols., Beijing: Wofo si Fojing
liutongchu 1923.

O DDB, "jikEfs+ | . Several different Chinese transliterations of the name
exist. For Yang’s school, both jift/E5 & and iK{EfE & were used.

@ Goldfuss, 186-201.
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examination system had just been abolished in 1905, and new
types of educational institutions and study materials were being
developed across China. As part of his educational efforts, Yang
printed two notable introductory texts designed for beginners in
Buddhist studies and which were intended for use in his school:
Fojiao chuxue keben WEHFEFRA (Textbook of Buddhism
for Beginning Students) and Shizong lieshuo —+52H&EE (Brief
Discussion of the Ten Schools). The primer continued to circulate
long after Yang’s school ceased to operate, with at least seven
editions known to have been printed, while the latter book appears
to have been more limited in exposure. In composing these books
for beginners, Yang drew upon longstanding models of education in
China, but was also well aware of what modern forms of education
and Buddhists abroad were up to; it is no accident that Yang chose
the term “textbook™ to describe his primer, and modeled his outline
of Buddhist schools on a Japanese work. In looking closely at the
composition, use, reception, and distribution of these books, we get
a glimpse of deeper historical currents at work in the development
of modern Chinese Buddhism. Yang in particular appears to have
been quite hesitant to introduce drastic changes to his Buddhist
publications, but was ready to incorporate new methods and models
in his creation of introductory sources, recognizing that beginners,
especially the young students of fin-de-siécle Qing, needed unique
types of sources in order to be able to learn effectively.

The first book that Yang produced for his new school was his
primer Fojiao chuxue keben fEHIEEFRZR. The preface for the
primer is dated the second month of Guangxu Y:f& 32 (February
or March 1906) and it was likely block carved later that year.®

® I have not yet seen an original or reprint edition with an explicit block carving date,
which usually appears appended to the end of a text. Luo Cheng ¥ F, Jinling
kejingchu yanjiu €BEZIFEEEMFE (A Study of the Jinling Scriptural Press)
(Shanghai: Shanghai shehui kexueyuan chubanshe, 2010) dates the book to 1906,
presumably based also on the date given in Yang’s preface. Luo Cheng, 180.
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The text as printed had gone through several generations of editing,
revising, and reprinting, and it is important to note that Yang was
neither the author nor the annotator of the work, even though he
is often credited with such roles in bibliographic and secondary
sources. He was, however, responsible for much of the editing. The
roots of the primer extend back to the Confucian text Sanzi jing —.
F#E (The Three Character Classic), commonly credited to Wang
Yinglin FJfE% (1223-1296) although other editions were later
published and popularized. The classic was one of the most widely-
used texts in primary education in China until the beginning of the
twentieth century, used to teach children both written character
recognition and basic ethical knowledge.® Its format, as indicated
by the title, is a main text (zhengwen 1E) made up of triplets
written in classical language, often accompanied by a more verbose
half-character-width exegesis and commentary (zhujie F1f# or
zhushu 1 5i). The method of instruction was for the student to
memorize the text and have its meaning explained by a teacher
with help from exegetical notes. In so doing the child would learn
both to recognize the meaning and sound of the written characters,
as well as the ethical teachings of the text itself.

In the Tianqi KEX era of the Ming BH dynasty (1621-1627), the
Chan monk Guangzhen E&EL (Chuiwan laoren WK & A; 1582-
1639) composed a Buddhist text based on the Sanzi jing model:
Shijiao sanzi jing ¥ =F#€ (The Buddhist Three Character
Classic).@® Guangzhen imitates the format of the earlier Confucian
work, organizing his text into three-character phrases, and

© See Herbert A. Giles, trans., Elementary Chinese: San Tzu Ching, Shanghai:
Messrs. Kelly & Walsh Ld., 1900.

@ See the DDBC Person Authority entry on Guangzhen, http://authority.ddbc.edu.
tw/person/?fromInner=A001662. My source for Shijiao sanzi jing is the edition
reprinted by the Yangzhou Scripture Hall in 1905. Other extant editions include
one printed at Chaoming Temple in 1872 held at Harvard, and another printed

at the Huikong Scriptorium E£22#& 5, possibly the same edition.
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similarly to the Sanzi jing he intended his work for the education
of the young; in this case, novices who are still being trained in
monasticism. As he writes in his preface:

Among the Confucians they have the Three Character
Classic for the education of children, which they wish the
young to recite and memorize, and upon maturing attain
insight. ... In our own teaching, Sakyamuni descended and was
born in the human realm so that he could scale the palace wall
and attain the Way, establish the teachings and promulgate the
denominations. This is something that can be distinctly verified,
and one can cite and describe it. How could one not be willing
to use it for the education of novices?®

Two themes mentioned in this preface would continue to show
up in later versions of this Buddhist primer: the importance of citing
textual evidence for the verification of teachings, and the primer’s
role in a process of instruction and memorization that would lead
to maturation (zhuang jil:) and insight (kaiwu BETE). The narrative
of Guangzhen’s book mirrors that of the Confucian Sanzi jing
but is based firmly in the Buddhist textual corpus; both begin
with descriptions of the basic nature of humans and the universe,
but whereas the earlier Sanzi jing states that “People at birth are
naturally good, the natures are much the same [though] their habits
become widely different”,® Guangzhen opens his primer with

@ The full preface is as follows, translated sections in bold: " fBH =F# - 74
WM BREEREY o BRIV BE - QiR ER0H - AeZfF o AT
St - WBEBMAIK - B AR - DLBOHREE - LEBSE B
JEWTHEH » ARn L - WAL ERIE - STAHIAH - SRS
— M EE =R RS E T S e - AL E o R

PANZH] o MARE - AREET - BRKEZAGET -
® " AW AR MAET  EAEE -



“Before the eon of nothingness, in the primordial chaos, there was
the original mind, the primeval universe.”® What follows includes
mention of Sakyamuni Buddha, his awakening and teaching of the
first Buddhist disciples, the arrival of Buddhism in China during
the reign of Emperor Ming HA% of the Han, the Chan patriarchs
including Bodhidharma 3/ and Huineng ££fE, and masters such
as Mazu Daoyi F&iiHiE—, and finally an outline of basic daily
practices for novices. Indeed at several points the text addresses
itself to “you novices” (er shami Bi7>7#). The entire text is about
twice the length of the Wang Yinglin edition of the Sanzi jing.
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Figure 1: Sample page from a 1905 edition of Shijiao sanzi jing
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At some point in the late Qing, a new edition of Guangzhen’s
Shijiao sanzi jing was produced, now featuring interlinear
exegetical commentary on the main text contributed by Minxiu
Fuyi BUfEiESk (fl. 1730s), a Chan monk of the Caodong &
i school.@ The annotations are written in a colloquial style
and expand upon the meaning of the terse classical phrases. In
some cases, the pronunciation of some characters is indicated
by reference to a homophone. The presence of the commentary
makes it much easier to understand the meaning of the text
without the help of a knowledgeable teacher. An edition of the
text with commentary was published in 1905 from blocks held in
the Yangzhou Scripture Hall #5)MNiE#%Pe, funded by donations
procured in large part by thirteen monastics and one layperson
credited in the publishing information. This edition consists of 64
triplets, and a total of 13,964 characters including commentary. It
was around this time that this version of the text attracted the notice
of the Pure Land monk Yinguang E[I3¥: (1861-1940), who set about
revising and editing the text. At the time Yinguang was based in
Putuoshan #FE[1] and had worked in the Andan Scripture Hall &
BRI of Fayu Temple 7AMY=F, but he was neither well-known
nor a published author until later in the 1910s when his writings
started to appear in Buddhist periodicals.@® It does not appear
that Yinguang’s version of Shijiao sanzi jing was ever published,
although his preface was reprinted in his collected works, and it
echoes many of the sentiments written by Guangzhen nearly three
centuries earlier:

...Its purpose is so that while a novice one may recite and
memorize it, one may learn the essential points of the Buddhist
texts, and make clear the doctrines of the ancestral Way. When

@ Sce DDBC Person Authority, http://authority.ddbc.edu.tw/person/
?fromInner=A020899.
® On Yinguang, see ZFJS, 2:761-765.



one reaches maturity they may read the entirety of the tripitaka,
practice all the five schools, achieve wondrous enlightened of
one’s own mind, and accord with the Buddha’s mind.®

Again we find the text being promoted as a tool for monastic
education, but here Yinguang emphasizes that the primer in merely
the first step in a long process of mastering the tools required
to read and understand the Buddhist canon. Perhaps because of
the strong Chan flavour of the earlier text, as both Guangzhen
and Minxiu were ordained in that school, the Pure Land monk
Yinguang is said to have changed about thirty per cent of the main
text and seventy per cent of the commentary.

It is this version of Shijiao sanzi jing which formed the basis
of Yang Wenhui’s primer. A devotee of the Pure Land tradition
himself, in his own preface Yang writes that Yinguang’s version far
excelled those previous, and only required a few corrections and
a new title to distinguish it from its past incarnations.® The main
text consists of 732 triplets, with four triplets per column of text,
for a total of 2,196 characters. Section titles appear as marginal
notes, and divide the text thematically into sections on Buddhist
history, schools, and doctrines. Compared to the earlier Shijiao
sanzi jing work by Guangzhen, Yang’s primer is much longer and

@® " PRV iRINY - BRI Z o FIPRRSZ 2258 - BHIHEZ M5 o S
M =5 0 B2RRE > DIEHL  ERFE - o (Yinguang, Yinguang
dashi wenchao EIIYEKETSCED, Vol. 3 1E#, No. 26.)

® A 1931 edition of Yang’s Fojiao chuxue keben and Fojiao chuxue keben zhu has
been photographically reprinted in Fozang jivao fjifE%:, Vol. 31, Chengdu:
Bashu shushe, 1993, 413-442. Goldfuss notes that this edition is the same as
the 1906 edition that can be found in some monastic libraries. Goldfuss, op. cit.
170fn3. A re-typeset reprinted edition appears in Yang Wenhui, Yang Renshan
quanji, edited by Zhou Jizhi & 5, Hefei: Huangshan shushe, 2000, 101-145.
Goldfuss was not able to find a copy of Yinguang’s edition of Shijiao sanzi jing.
Goldfuss, 173fnl5.
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more complex, going in to great detail in describing the different
Buddhist schools, especially the Chan and Pure Land lineages,
and the different worlds of Buddhist cosmology. The language,
however, was intended to be comprehended by children and those
with little education.® The primer was later widely distributed
and used as an introductory text in Buddhist seminaries, and Yang
attempted, unsuccessfully, to have it included in the Zokuzokyo &
JA%, the Japanese extended edition of the East Asian canon.@®
The 1906 edition of Yang’s primer contains two sections: Fojiao
chuxue keben, which contains the main text only, and Fojiao
chuxue keben zhu WZEH)EZRAEE, which presents each triplet
from the main text in a full-size font followed by half-width
exegetical commentary. The commentary provides lexicographical
explanations for difficult terms in the main text, and uses scriptural
references to expand upon advanced concepts. An example pair
of triplets and accompanying commentary shows the wealth of
knowledge that is meant to be contained by the pithy text:

“Transmitting the Mind-seal is the Chan Lineage.”:@The
Mind-seal of the Buddha is none other than prajria-paramita.
The Fifth Patriarch instructed people to recite the Diamond
Sitra. The Sixth Patriarch became known as the Bodhisattva
of prajnia study. All used prajiia as the mind-seal. Later people
named it the Chan Lineage. This supra-supramundane Chan®
cuts off the path of language and annihilates the locus of mental

® Jan Kiely, “Spreading the Dharma with the Mechanized Press: New Buddhist
Print Cultures in Modern Chinese Print Revolution, 1865-1949”, in From
Woodblocks to the Internet: Chinese Publishing and Print Culture in Transition,
circa 1800 to 2008, edited by Cynthia Brokaw and Christopher A. Reed,
Leiden: Brill, 2010, 198.

® Goldfuss, 170fn4, 171fn5.

@ TEUGE] - Rilist o

® DDB, " iR - il | ; FGC, 1554.
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Figure 2: Sample page from the 1931 edition of Fojiao chuxue keben zhu

functioning.® From the beginning they are partially bound
together.®

In this case the primer begins its section on Chan by telling us
something fundamental about what distinguishes it from others
schools: it relies upon transmission of the mind-seal (xinyin /[2E[]).
The commentary teaches the student to read mind-seal as identical
to prajna, citing examples from the biographies of the fifth and
sixth Chinese Chan patriarchs to support its claim, and using phrases
and concepts taken verbatim from Buddhist scriptural literature.

@ DDB, " SFEEEMTEEI . . DDB cites the phrase as originally from the
Recorded Sayings of Dahui KE:ZESR, T 1998A, 47, 920¢23.

® " ZOHT - BE R B 0 TS AGH SRR - O R 2
b B Ry DI, - B A Rl - SRR Rl SEEE
B AT » 486 A 43 FHIE = (Fozang jiyao, 31:424a.)
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The text of Fojiao chuxue keben along with its annotation
thus presents the teachings of the Buddhist scriptural texts in a
distilled form, referencing important source materials by title and
introducing the reader to key terms and phrases from the Buddhist
corpus. It is important to note, however, that the text as first printed
in 1906 was a joint product of Yinguang and Yang Wenhui, with
Yinguang providing an apparently substantial proportion of the text
and Yang crediting himself with corrections and some edits.® How
then did Yinguang’s unpublished manuscript edition of Shijiao
sanzi jing come to the attention of Yang Wenhui, and what was the
relationship between the two at the time? It does not appear that
Yang and Yinguang ever met each other, but there are two mutual
acquaintances who did visit both the Jinling Press in Nanjing
and Putuoshan in the years immediately preceding the carving of
Yang’s primer in 1906.8 The first was Gui Bohua f:{H#E (1861-
1915), an erstwhile participant in the 1898 reform movements
who had a conversion experience thanks to reading a copy of the
Diamond Siitra 5fl#%. He came to Nanjing to study under Yang
in 1900, and went to visit Yinguang on Putuoshan not long after his
arrival.® It might have been during this visit that Gui obtained a
manuscript of Yinguang’s edited Shijiao sanzi jing and brought it
back to Yang in Nanjing. Yinguang would not be widely published

@ Apart from the mention of Yinguang in the preface, however, Yang’s published
text cites only Yang’s input, and later bibliographic sources have maintained
this. Both the main text and the annotated version of Yang’s primer are credited
as being narrated by Yang Wenhui (Renshan) of Shidai [county]: " fEj#% &
=it

@ In a letter to Gui Bohua, Yang writes that he had not spoken to Yinguang in
person. Goldfuss, 150.

@ Goldfuss, 143-144. Note that in this context Goldfuss gives the wrong first
character for Yinguang’s name. On Gui’s biography, see Yu Lingbo T2,
Xiandai Fojiao renwu cidian BRABEEAYIEFH (A Dictionary of Modern
Buddhist Persons) , Taipei: Foguang, 2004, 1:852-854.



for another decade, and at the time was relatively unknown outside
of monastic circles. Another possibility is that it was thanks to Gao
Henian =#R4E (1872-1962), a well-traveled Buddhist layman,
that the text made its way to the Jinling Press. Gao had visited
Yinguang in 1898 and again in 1901, and came to Yang’s press in
1902 when Gui was still studying there. Gao was later responsible
for having a series of Yinguang’s essays published in the periodical
Foxue congbao 8% in Shanghai, but there is unfortunately
no evidence that he was bringing manuscripts out of Putuoshan as
early as this.®

Fojiao chuxue keben had a long publication life and continues
to be reprinted today. It first appeared in Yang Renshan xiansheng
yizhu ¥ 1LJeA4 583, a collection of Yang’s posthumous
collected works published by the Jinling Press in 1919.® The
primer with annotations was reprinted in its own volume by Jinling
in late 1930, and in 1933 the periodical Foxue chuban jie fZ2H
F%% (Buddhist Publishing World), which showcased publications
of the Shanghai Buddhist Books i fiE2E )5, featured a brief
description of the book's contents and an excerpt from the section
on the Vinaya lineage. It was later published by the Shanghai-based
press in 1936 under the title Fojiao chuxue keben zhujie 33 fi#
(annotated and explicated), by which time the book was being sold
as the “fifth edition”.® The primer continued to appear in Buddhist

@ Goldfuss, 144fn93. Yu Lingbo, Yang Renshan jushi pingzhuan #5{_[LIJ&E1
FFf# (A Critical Biography of Layman Yang Renshan), Taipei: Xin wenfeng,
1995, 176-179. Kiely, 199-200.

@ S1834. The collection was edited by Xu Weiru £REFAI (1878-1937), who had
founded scriptural presses in Beijing and Tianjin in 1918 and 1919.

@ Foxue chuban jie ffZ2:H RS (Buddhist Publishing World), Vol. 2, 1933; MFQ
64:185-187. The publication appears as SO0152. Shanghai Buddhist Books must
have published an earlier reprint edition, since it appears in advertisements in
their periodical Foxue banyue kan f:Z:: H ¥ (Buddhism Semimonthly) in
December 1934. See MFQ 50:202, 228.
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periodical articles throughout the 1930s and in to the early 1940s.
A January 15, 1935 article in Fojiao jushilin tekan 305 LARRF
F1J (Special Publication of the Buddhist Lay Association) outlines
the origins of the primer as part of Yang Wenhui’s educational
work, a sixth edition is advertised in May 1939, the preface
appears in a paraphrased version in November 1940, and the whole
of the main text was reprinted in Foxue banyue kan 22} H F)
(Buddhism Semimonthly) on July 16, 1941.€) These scattered but
substantial references in Buddhist periodical literature point toward
the abiding influence of the primer on Buddhist intellectual forum
as it was recorded and transmitted in their print media. There was
also a similarly-titled primer for intermediate students, Zhongdeng
Foxue jiaoke shu FZEHEEREEIE | written by Shanyin 22X (fl.
1920-1947), a disciple of Taixu, published in 1930 and 1931.®

In contrast, another introductory text printed by Yang that
focused on defining the Buddhist lineages had much less of an
impact on the Buddhist world of late-Qing and Republican-
era China than did the primer. Shizong liieshuo + FB&HE (A
Brief Discussion of the Ten Lineages) was a revised and edited
translation of Hasshii koyo J\Z#i%2 (Essentials of the Eight
Schools) by the Japanese priest Gyonen &KX (1240-1321).
Gyodnen’s work was reprinted in ten editions during the Meiji and
Taishd eras and was used as a primer in the new Japanese schools
for Buddhist priests. It was discussed at some length in Chinese
Buddhist periodicals, and Master Shengyen studied it while a
student at the Buddhist seminary at Jing’an Temple §FZZ<F in
1947.@ 1t first appeared in China in print in the February 1913
issue of Foxue congbao, was later included in the 1919 posthumous

@ MFQ 65:159-160, 54:450. MFQB 65:108, 65:377.

@ S1332, S1333, S1334. On Shanyin, see ZFJS, 2:830-834.

@ Daniel Stevenson, presentation at the Third International Conference on the
Intellectual Legacy of Shengyen, May 26-30, 2010. A translated discussion of
the book by Sakaino Koyo FilF5E, /\ SRl 22551, was serialized in Sichuan
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collection of Yang’s works, and was published in its own volume
in 1921, now joined by extensive commentary by Wan Shuhao &
MEE (fl. 1921-1936) and an additional preface by Ding Fubao,
by whose Shanghai Medical Press [1EEEEEE 5 the book was
published.® Significantly, in this schema Pure Land appears last
among the Buddhist lineages, portrayed as both the culmination
of the teachings of the previous school, and as the most universal
gateway for practitioners. Yang’s preface makes particular note of
the special position of the Pure Land teachings:

The first nine schools divide sentient beings by type; the
final school encompasses all sentient beings, and regardless
of what Dharma they practice, they all practice Pure Land
accumulation of merit. Thus the nine schools enter in to one
school. After giving rise to the Pure Land, all means of practice
can be fully realized. Thus one school enters in to the nine
schools.@

Determining the historical priority and special features of the
Buddhist lineages was not an easy task, and in Japan, where a
Buddhist sectarian consciousness was much more pronounced,
deciding how to write about their relationship was a process
fraught with dissension and conflict. Yang clearly favoured the
Pure Land lineage, but judging by his publication record he did not

Fojiao xunkan V4)1[ff#0A]F] (Sichuan Buddhism Weekly) from September
1925 to March 1926. See MFQ 128:75-187.

@ MFQ 2:21-27. The title does not appear in Foxue shumu biao ffZE HZ, the
1912 catalogue published by the Jinling Press. See Goldfuss, 171. The 1921
edition appears as S0313. Ding’s preface was reprinted in Haichaoyin ¥
(Sound of the Sea Tide) in 1921. MFQ 151:449-450.

@ "D IR R DI — RS BB mMiEERLAE
fi o HIUEA—52 - AR L RPIPTEREEE - Al—5FAJUSE » 4 (Fozang
Jivao, 31:442. Stevenson, op. cit.)
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ignore texts from other traditions within Chinese Buddhism. A few
outlines of Buddhist lineages were later published in Republican
China, and they would feature prominently in academic histories of
Buddhism published from the 1920s onward.®

Yang Wenhui’s introductory texts were both composed in
response to the need for materials with which to instruct monastics
and laypeople in the fundamentals of the Buddhist religion, but
in doing so he stayed close to longstanding traditions of Buddhist
pedagogy and introduced only a few innovations of his own.
When he compiled his primer in 1906, the home- and private
academy-based education system that used texts such as the Sanzi
jing for primary education was starting to fade with the recent
abolishment of the civil service exam, and would continue to
wane as governments of the Republican era established public
and private schools along a Western model. We can, however,
begin to see elements of Yang’s publication work that reflect
broader changes among Chinese Buddhists of the time. His use of
Guangzhen’s Shijiao sanzi jing as a textual model, for example,
mirrors the popularity among his contemporary Buddhists of Ming-
dynasty Buddhist writings, such as those of Ouyi Zhixu
JH (1599-1655) and Hanshan Deqing ¥&[11f5}# (1546-1623). We
might also relate Yang’s efforts to the larger context of the trend
toward compiling ‘bibles’ of Buddhism in Asia, which drew upon
models provided by missionary and orientalist scholars.@® The
most enduring influence of Yang on Buddhist books for beginners,
however, would come from his students, disciples, and others
inspired by his publishing efforts, who developed similar projects
of their own and who were able to further develop the scope of the
genre.

@ Jiang Weiqgiao’s #HER Zhongguo Fojiao shi "REI#E (History of Chinese
Buddhism) being one example.
@ Goldfuss, 174-176.



3. Annotated Scriptures and Collected
Evidentiary Tales: Ding Fubao

Thanks in large part to Yang Wenhui’s efforts, within a decade
of his death in 1911 there were at least twelve Buddhist scriptural
presses active in China, which together were producing hundreds
of titles.@ Yet authors, editors, and publishers were still faced
with the difficulty of understanding the language and meaning
of Buddhist scriptural texts. In a temple or classroom setting,
the content of books for beginners such as Yang’s primer could
be explained in person, but for the lone reader the language of
the primer, let alone the myriad titles being printed by scriptural
presses, could be quite bewildering. The physician, bibliophile, and
lay Buddhist Ding Fubao T iigf# (Ding Zhongyou | {fiifi, 1874-
1952) observed as much in 1919:

Numerous, numerous! The sea of scriptures! Take one step
into it, and it’s a vast [expanse] without a shore. All who see
the vast sea of work to be done simply sigh with despair. It
is as if we are in a boat on the ocean and encounter a sudden
storm of angry waves. One glimpse at the limitlessness, and all
the passengers look at each other in fear. But the boatmen who
know where it is peaceful, and who in calm control finally lead
the boat to the other shore, how could they not have something
called a compass (}8F3##)? Piloting a boat is like this, how
could navigating the sea of scriptures be any different?®

@ See Luo Cheng for a discussion of some of these presses. An outline of the
major presses and some discussion of the smaller ones appears in Gregory
Adam Scott, “Conversion by the Book: Buddhist Print Culture in Early
Republican China,” Ph. D. Dissertation, Columbia University, 2013.

@ Ding Fubao | iR, Dingshi Foxue congshu ] IffE2i%E (Ding’s Buddhist
Studies Collectanea), edited by Cai Yunchen %53 )=, Taipei: Beihai, 1970
[1918-1920], 377.
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Ding published a series of books in the late 1910s and early
1920s that sought to address the turbid sea of scriptures by
providing guidance to those who sought to explore its vast textual
expanse. This series was titled Dingshi Foxue congshu ] IX
EE2#E (Ding’s Buddhist Studies Collectanea) and was first
published through his Shanghai Medical Press VB E[F,
an imprint founded to publish medical works translated from
the Japanese. Ding’s Buddhist Studies series consists of three
major types of works: annotated scriptures; books for beginners
that collect evidence for Buddhist teachings from the corpus of
classical texts; and lexicographical works, of which Ding’s Foxue
da cidian W2 KEE (Great Dictionary of Buddhist Studies) is
the best known. Ding’s series represents an important phase in the
development of Buddhist publishing and of Buddhist studies in
China: the production of a newly expanded set of tools that made
it more possible than ever for individuals to study the meaning
and messages of the scriptures. In addition, they were further
empowered to guide themselves in their study rather than being
reliant on a teacher or community.

Ding was from Wuxi #£$#% in Jiangsu province, and thanks
to his family’s scholarly background he had an interest in books
from an early age. Initially he worked as a school teacher, but after
finding it difficult to live on the teacher’s salary, in 1902 he went to
study Chinese medicine under Zhao Yuanyi #5715 (1840-1902)
at the Dongwen Academy BRIZ%E in Shanghai.@® In 1909 he

@ Jiang Qingbo {IEE#fH, “Ding Fubao de cangshu guannian ji cangshu shijian
T PR R RO B, Tushuguan xue yanjiu 182 HEERITSE,
February 2000, 96; Howard L. Boorman, ed., Biographical Dictionary of
Republican China, New York: Columbia University Press, 1967, 3:269-270;
Ding Fubao, Chouyin jushi ziding nianpu WEFEE - HETH3E, in Qingdai
minguo cangshujia nianpu 5 RIEBE SR, edited by Zhang Aifang 5
75 and Jia Guirong B E2%8, Beijing: Beijing tushuguan chubanshe, 2004
[1929], 305; ZIFRZ, 423-424; Zhao Pushan #iEEHE, “Ding Fubao he ta zaoqi



placed first in the medical exams held in Nanjing, and because of
his experience translating Japanese medical works was posted to
Japan by the Qing government, where he observed their medical
system and purchased medical books.@® When Ding returned to
Shanghai he set up a private practice and began publishing his
accumulated medical knowledge, initially through Wenming Books
CHHZE ], the publishing house he had founded in 1902 with two
fellow translators and editors. His Dingshi yixue congshu ] K&
B #E (Ding’s Medical Collectanea) was initially published by
Wenming Books from 1908 to 1911, but from 1914 he began to use
the imprint of the Shanghai Medical Studies Press.@® His successful
medical practice brought Ding an increased income which he spent
on acquiring more rare and important texts for his collection, and
his ability to identify and acquire significant rare books helped to
supply the content for his press.

From 1913 he began to collect a great number of Buddhist
scriptures and started to compile a lexicon of Buddhist terminology,
and by the following year he was keeping a vegetarian diet,

bianzhu fanyi de yishu 1 g CRAMM S HANRE TIEEAVEE " Zhong-Xi yi jiehe
zazhi FPEEEFEGHESE, Vol. 10, No. 4, 1990, 248. Zhao Yuanyi had previously
translated works on Western medicine and had attained the juren 22 A degree
in 1888.

@ Ding, Nianpu, 32; Zhao Pusan, 248. See below for a discussion of his medical
translations.

@ Ding, Nianpu, 316-317, 325-326; Zhao Pusan, 248. Ding identifies Hua Chunfu
el H and Li Jinghan ZEJHH as his compatriots in the early days of Wenming
Books. Earlier in 1906 Ding had founded a translation and publishing house
called the Translation Society (Yishu gonghui /3 €) in his hometown of
Wuxi through which he published a number of medical texts, but it folded after
a property dispute in early 1908. For one catalogue of the Shanghai Medical
Press’ published works, see Shanghai tushuguan ¥EEIZEEE, ed., Zhongguo
jindai xiandai congshu mulu "HETRIZLEEE H %, Shanghai: Shanghai
tushuguan, 1979, 13-15.
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something that he evidently maintained for the rest of his life.@®
Although there are several variant accounts of Ding’s initial turn
toward Buddhism, claiming that he met Yang Wenhui in 1903
in Nanjing or that he took the lay precepts in 1913, there is little
corroborating evidence for any of them.® His engagement with
Buddhism appears to have come about gradually rather than due to
any dramatic event, and it was principally through collecting and
reading Buddhist texts that he came to be interested in the religious
tradition. Most significantly, it is clear that Ding never committed
himself exclusively to Buddhism, and eventually shifted the focus
of his textual studies and publishing to other religious traditions.@®
During the period of his Buddhist writing and publishing from
about 1918 to 1924, however, he produced his landmark Buddhist
Studies Collectanea. The thirty core titles of the series, as
delineated by the contents of the 1970 reprint edition and by the
preface and afterword that Ding wrote for the series, were initially
published between 1918 and 1920, although Ding continued to add
new titles and editions to the series as late as 1925. Because of its
sheer size and complexity the longest work in the series, Foxue da
cidian was not published until June 1921, but its preface and front

® Ding, Nianpu, 357. Compiling the dictionary was said to have taken eight years,
and it was completed in June of 1921, with an edition published through the
Shanghai Medical Press the next year. See ZJFRZ, 427; Ding, Nianpu, 1929.

® Ding, Nianpu, 318, 330. ZJFRZ, 424-425. Yu Lingbo claims that Ding had been
publishing Buddhist scriptures as early as 1912, but I have not found any other
evidence of this. Some accounts of Ding’s turn toward Buddhist studies are
mentioned in Kiely, “Speading the Dharma with the Mechanized Press”, 193.
See also Ding, Foxue congshu, 29. Yu writes that a bout with a serious illness
in 1914, along with the death of his mother in the same year, forced Ding to
reconsider his orientation to “worldly matters”, but Ding’s autochronology
records his mother dying in March 1920. Ding, Nianpu, 381.

@ Ding further notes in his preface to fFELEHE (1919) that from the age of 40

he became fond of reading Buddhist scriptures.



matter were already being published as part of the series in 1919.@®

The most numerous titles in the series and the earliest to be
published are annotated editions of Chinese Buddhist scriptures,
and include some of the most central works in the East Asian
Buddhist canon. Ding’s Jin 'gang bore poluomi jing jianzhu <E[f]
e I R AR ZERT (Annotated Diamond Sitra) contains many of
the features of the other annotated scriptures and can serve as an
outline of his approach to the genre: it has a preface that introduces
the theme of the text and notes bibliographic considerations
such as different extant translations, a set of miscellaneous notes
on annotation (jianjing zaji ZEREFEEC) that outlines the larger
exegetical context, and a record of miraculous events (/ingyi
Jji EHED) associated with the stitra.@® The book begins with
prefatory material that guides the reader through the historical and
interpretive context of the siitra, including listing bibliographic
information on the six commonly cited translations of the Diamond
Sitra. Ding then notes that much confusion has arisen from
using any of the five translations other than that of Kumarajiva

@® Cai Yunchen, who edited a reprint edition of the series, based his choice of
which texts to include in his reprint on the 1918 series catalogue appended to
Annotated Essential Records of Buddhist Scriptures {BSHEHEFRZETF . See
Ding, Foxue congshu, preface, 5. The catalogue itself is on p. 1520. For a later
catalogue of the series, see “Foxue congshu 2553, Shijie Fojiao jushilin
linkan HFUHEEUE MAT], No. 10, August 1925, 12. Cai did not include
Foxue da cidian in his reprint due to its size and the fact that the Huayan
lianshe #EEZHijil: in Taiwan had already reprinted it by that time.

@ Ding’s Great Dictionary of Buddhist Studies defines lingyi 8% as “an
abstruse, inconceivable phenomenon.” See Ding Fubao, Foxue da cidian fff;
B K&, Taipei: Huayan lianshe, 1956 [1921]. In using this term rather than
the more conventional ganying J&Jf&, he may have been following the ninth-
century Japanese text Record of Miracles in Recompence to Good and Evil
Manifesting in Japanese Lands (Nihongoku genhd zenaku rydiki H ZAN[E[FR
ZRIFHED). See FGC, 1452. The Diamond Siitra is also one of the most often

read and quoted scriptural texts that is included in the series.
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(Jiumoluoshi JBEEEE(T, 344-413), which is the one that he uses,
but that all the translations must be compared to each other in
order to properly understand the text. He also identifies three key
concepts present in the text: essence (benti AH4), practice (xiuxing
f&17), and the “final goal” (jiujing 9¢3%). Ultimately all these
concepts return to the four “cases” of existence, non-existence, not-
existence and not-non-existence (wuyou, fei wuyou 4, JEHER),
something cannot be described with language and words (yuyan
wenzi 355 X 'F).@ He proceeds to explain this with reference
to the three types of Buddha nature postulated by Zhiyan #5'fi
(602-668) in his exegesis of the Huayan Siitra HEEE#HL, providing
copious citations of places in the Diamond Siutra where these
concepts might be found.® Ding also makes use of the preface
to describe to the reader some of the circumstances under which
the annotated scripture was compiled. He states that while writing
his annotations and exegesis he maintained a purified mind and
body, cut off all extreme thoughts, and took extreme care with the
meaning of each individual character. He also expresses the hope
that his work has not only improved on past annotation efforts —
which he later criticizes as either good but relying too much on
specialized Buddhist vocabulary, or easy to understand but full of
mistakes — but has also preserved the teachings passed down by
the ancients without corrupting them with his own words. Finally
he offers a series of stories pulled from history that demonstrate the
power of the siitra to produce miracles and unusual occurrences,
ranging from the extension of one’s lifespan, to the granting of
sons, to banishing ghosts and protection from weapons.®

@ Ding, Foxue congshu, 2575. The four cases are the four logical possiblities of
all things and phenomena, expounded in Mdadhyamika thought.

® Ibid., 2576-2578. The cited passages all have to do with phenomena being
simultaneously not themselves; for example, one passage states that when one
sees that all characteristics are not characteristics, one sees the Buddha.

® Ibid., 2578-2579, 2586-2610.
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Figure 3: Sample page from Ding Fubao's Annotated Diamond Sitra

The exegesis and annotation (jianzhu Z£3¥) in Ding’s annotated
scriptural texts take the form of interlinear notes, printed in a
smaller font arranged in half-columns that follow the phrase being
discussed. In his general preface to the series, Ding writes that his
style of annotation is modeled upon the type of exegesis (xungu
ill&5) employed for the Chinese classics, following annotated
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editions of the Erya B4 (The Literary Expositor) and the Maoshi
FEFF (Book of Songs with Mao Prefaces) in citing passages from a
wide array of secondary sources in order to explicate the main text.
The similarity of Ding’s works to annotated editions of classical
texts was noted in the advertisements and book catalogues printed
in the Buddhist periodical Shijie Fojiao jushilin linkan 15 5F
AT (Magazine of the World Buddhist Lay Association) and
elsewhere.@ Each phrase of the original scriptural text, sometimes
as few as two characters, is followed by Ding’s explanation of the
phrase’s terms and meaning, with inline citations of passages in
related texts that support the interpretation. These texts include
other canonical scriptures, commentaries and other annotated
editions, often noting the division or section (Ch. pin /ii; Skt.
varga) of the work where the cited passage can be found, although
page numbers are never used to cite passages since neither standard
printed editions nor the page numbering scheme of the Taisho
Canon had yet come into widespread use.

Ding’s exegesis is extremely careful and thorough, and assumes
little to no previous knowledge on the part of the reader. For example,
the first three phrases of the first section of the Diamond Sitra in
Chinese and in Charles Muller’s translation are as follows:

AUERE - — RS B AS R - BLALE R
THATAR-

Thus I have heard. Once, the Buddha was staying in the
Jetavana Grove in Sravasti with a community of 1250 monks.@

With Ding’s added interlinear notes, these two lines occupy

@ ZJFRZ, 425. The advertisements appear as Anonymous, “Foxue congshu /%
#%.” See, for example, MFQB 7:76.

@ Chinese text from the Chinese Buddhist Electronic Text Association (CBETA)
hEEE TR I €, http://www.cbeta.org/. English translation from: http://
www.acmuller.net/bud-canon/diamond_sutra.html.
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half a page in the annotated edition, with approximately 460
characters of exegesis used to explicate 29 characters of sttra.@
The notes describe how the community of monks, led by Ananda
[, assembled after the death of the Buddha to assemble the
scriptures based on what they had heard him preach; how the
Fodi jing lun i85 (Treatise on the Buddha-bhiimi Sutra)
interprets the word “once” in two different ways;@® that “the
Buddha” refers to Sakyamuni Buddha; that Sravasti was a city in
northern Kos$ala in central India, and so on. In addition, he offers
a pronunciation guide for uncommon characters and readings of
characters, such as fift (¢i) when it appears as part of “Jetavana,”
by noting a homophonous character, in this case #J (gi). The
annotations included here differ from those that would eventually
be included in Ding’s dictionary Foxue da cidian, indicating that
he sought to explicate each term within the context that suited the
particular work, rather than in the more general sense provided by
the dictionary.@

Ding’s annotations thus have several functions, all of which
are intended to help guide the novice reader through unfamiliar
textual territory, and to help them better apprehend the teachings of

@ See Ding, Foxue congbao, 2612-2613. Even this level of detail is only an
average; sometimes a single phrase of classical text is followed by over a full
page of exegesis. In the 1920 work Detailed Annotated Heart Sitra {UiEFEEE,
Ding replaces an earlier annotated version of the scripture, which he felt was
too brief, with an even more detailed version where a single phrase is usually
followed by several pages of annotations. See Ibid., 2475-2478 for the preface
to this work.

@ As meaning cither that the speaking and the hearing of the siitra were separated
by only a instant (chana FIFF), or that they occur at the extact same time.

@ For example, the entry for —[Kf mentions its meaning as “once”, notes that all
the early sutras begind with “Thus I have heard. Once...... ”, and provides a
more metaphysical interpretation from Zhiyi’s %gH Commentary on the Guan

wuliangshou jing #iE R ZZACER. See also DDB, " #IfLER 4 .

The Publishing of Buddhist Books for Beginners in Modern * 79 «
China from Yang Wenhui to Master Shengyen

the scriptures for themselves. The annotations help readers whose
literacy is based on classical texts by using a style that would
be familiar to them; they provide a bibliographic map of related
texts to help the reader branch out into the larger conceptual and
textual world of the Buddhist traditions; they remind the reader
of the importance of comparative study and of paying attention to
the contextual meanings of individual terms; and they empower
the reader to ultimately interpret the meaning of the scriptures for
themselves by following the same methods of textual study and
lexicographical research as Ding demonstrates in his own work.
In doing so, Ding encourages the reader toward his vision of what
Buddhist Studies ought to be, which is to approach reading as an
engagement with a network of texts, all sharing references and
concepts, which must be understood in relation to each other if
they are to be understood correctly. He portrays this approach as
the central task of Buddhist Studies, and as one which corrects the
errors of the past and more closely approaches the original intent of
the scriptures.@®

The core of Ding’s approach is thus to put the authority of
interpretation in the hands of the reader, and to empower them
to use their own critical faculties to understand the scriptural
teachings. One important aspect of this is the inclusion of the
miracle tales in his annotated editions, which provide evidence to
the reader that these teachings are not only genuine, but have also
manifested recorded effects in the world throughout history. In the
section “Record of Diamond Siitra miracles Sl 5307, he
presents examples of strange and wondrous occurrences associated
with reciting or possessing the scripture.@® It includes stories from
Tang- and Song-dynasty collections of anecdotes, grouped under
fourteen headings, and is similar to thematic collections of miracle

@ Ding, Foxue congshu, 2578.
@ Ding, Foxue congshu, 2586-2610.



tales that were produced by Daoxuan & E (596-667) among
others, which themselves assembled stories from a range of other
sources. @

These stories feature much more prominently in the second
category of books within Ding’s Buddhist Studies series:
collections of evidentiary tales that are designed as books for
beginners. In these books Ding and his collaborators collect stories
and tales from classical literature as evidence for the truth of the
Buddhist teachings, with a particular focus on proving the existence
of spirits and the law of karmic response, by which immoral deeds
are inevitably repaid with supernatural punishments. In the years
following the publication of Yang’s Fojiao chuxue keben in 1906,
commercial presses in Shanghai had begun to publish their own
introductory Buddhist books. Foxue dagang #E:K#f (Outline
of Buddhist Studies) by Xie Meng #i5% (Xie Wuliang # &,
1884-1964), published by Zhonghua Books H#E&E 5] in 1916,
has one volume that surveys the history of Buddhism from the life
of Sakyamuni to the formation of the Chinese Buddhist schools,
with the second volume focusing on the foundations of Buddhist
doctrine, epistemology, and ethics. Foxue yijie 25 f# (Simple
Explication of Buddhist Studies), published by the Shanghai
Commercial Press iR H5ENZFERE in 1917 and later reprinted in
1919 and 1926, was written by Jia Fengzhen &% %8 (fl. 1930s),

@ See Koichi Shinohara f&Jfi=F—, “Dao-xuan’s Collection of Miracle Stories
about ‘Supernatural Monks’,” Chung-Hwa Buddhist Journal, April 1990, 319-
379. Accessed from: http://ccbs.ntu.edu.tw/FULLTEXT/JR-BJ001/koichi.htm.

@ Xie was a schoolteacher and scholar of Chinese literature and Buddhist history.
See the very short introduction to the reprint edition of his book in Xiandai
Foxue daxi B EKR (Great Collection of Contemporary Buddhist
Studies), Vol. 46. Xie uses /[H£2 to describe the second field covered in the
latter volume, and although this term is used to denote psychology in modern
Chinese, I have translated it as epistemology because the section deals with
the teachings of the dharma-laksana %8, prajiia #&35, and tathdagata-garbha
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who later published an introductory book on philosophy and a
history of lixue BE2 (Neo-Confucian studies).@® These commercial
publications indicate that in the 1910s and 1920s there was already
at least a small market for texts that sought to explain Buddhist
history and thought in an elementary way, although in these
two cases they were written by authors who were more closely
connected to the study of ideas and history, rather than engaged
Buddhist practitioners.

There are eight titles in Ding’s series that can be classified as
collections of evidentiary tales. One of the earliest, Foxue qixin
bian WHELE(EHR (Collection of Awakening Faith in Buddhist
Studies, 1919), includes a preface by Ding that outlines the
reasoning behind collecting the material for these works:

The aspects of the Buddhist scriptures that most cause
people to doubt them are causality spanning the three periods
[of past, present and future], and rebirth in the six realms.
Because of these, when beginners read the scriptures, they
usually have suspicions....... If one wishes to plumb the abstruse
teachings of the Buddhist scriptures, one must take faith in
mind (xinxin {3/0,)@® as one’s basis. Further, those who wish to
obtain faith in mind cannot not but first seek proof of causality
spanning the three periods and rebirth in the six realms. This
type of evidence is not something that kind be satisfied by
empty words, not something that one could exhaustively obtain
even after tens of years of reading. @

LNZK3E; schools. Jia also wrote an article on religion in education that was
published in 1927 in the Buddhist periodical Dayun yuekan KZ%H ¥ (Great
Cloud Monthly). See MFQ 138:120-126.

@ Here 1 follow Shengyen’s rendering of the term in his translation of Xinxin
ming {5,084,

®@ Ding, Foxue congshu, 2:147-148.



Ding proceeds to relate how when he himself became fond
of reading Buddhist scriptures in 1914, he searched for textual
evidence to support those concepts that were difficult to believe,
and how in this and other works he has collected relevant proofs
from the scholars and literati of ages past to provide the reader
with sufficient evidence to cultivate “faith in mind”. Ding’s
books for beginners are overwhelmingly focused on evidential
matters. Apart from offering evidence for causality and rebirth
as mentioned in Ding’s preface, the books offer stories as
evidence proving the existence of various types of spirits, the
underworld, and rewards for filiality and generosity, with most
themes appearing in more than one title. They also have several
sections that explore the historical development of Buddhism
in Indian and Chinese history; a different type of evidence than
that of narrative tales, but one which would become increasingly
important in Buddhist publications as historical studies began to
take shape.® Additionally, most of these books offer guidance on
further reading, either by listing the titles and abstracts of Ding’s
annotated scriptures as does Foxue chujie 2 #IFE (Initial
Stages in Buddhist Studies, 1920), or even more directly through
advertisements for other publications by Ding’s press.@

These issues of belief in the existence of spirits and the need
for textual evidence to support such beliefs are explicated most
clearly in the first chapter of Foxue cuoyao #iE2HR%: (Elementary
Outline of Buddhist Studies), a brief but concise title in the
series first published in 1920 and later reprinted in 1935. The
first chapter explains the genesis of the book through a rhetorical

® For example, the entire second volume of Foxue zhinan f2:$8F4 (Guide to
Buddhist Studies, 1919) is a series of surveys of the historical and doctrinal
outlines of Buddhism. See Ding, Foxue congshu, 2:356-374, 433-488.

® “Yiyue jingdian F L
eighth “stage” of Buddhist study described in the book. See Ding, Foxue
congshu, 2:755-766. Advertisements appear on 2:680, 890.

(Scriptures Suitable for Reading) is actually the
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between Ding and fellow Wuxi native Han Xuewen F&E2C
, and this conversational mode is continued through the rest of
the book, with Han asking questions and Ding offering responses
supported by selected passages from classical texts.® Han brings
up a passage from a book on medicine that Ding had edited which
states that no spirit exists after death, and extends this to argue
that the teachings of the Buddhist scriptures, and indeed of all
religions, are thus false superstitions that ought to be swept away.
Ding replies that he edited that book some twenty-five years ago,
and that back then his experience and learning were so narrow
as to cause that mistaken view; he then cites a number of experts
in different fields of learning who all believe in the existence
of spirits, saying that only those who are still at an early stage
of reading and study would deny the existence of spirits.@ As
for the charge that such beliefs are superstition, Ding points out
that superstitions are only so if they are not true, whereas spirits,
karma, and rebirth all have definite proof, and encourages Han to
read certain books to see the evidence for himself. After a night
of study, Han is, of course, converted from his views.® The texts
and selections that Ding instructed Han to read were none other
than four other texts that appear in Ding’s series, as well as some

Yary

essential sections from Dengbudeng guan zalu F 1 FEIHESR

@ Ding, Foxue congshu, 1:33-39. Whether Han was a historical person is as yet
unknown.

@ Han also mentions that those who study new learning are all calling out loudly
to expel these “absurd doctrines”, and some publish printed material that is
spread to every province. The experts Ding mentions in response include one
Yu Zhonghuan #7{H3#, who twenty years previously had established the Three
Equalities Academy —5F2%% in Chong’an Temple 5%Z*<F, and who later also
helped establish Wenming Books, the publishing house through which Ding
had issued many of his early works.

@® Han further asks Ding to guide him in the reading of Buddhist scriptures, saying “Sir,
you first used medicine to treat my body, then used scholarship to treat my soul.

Once the body is exhausted, the soul lasts forever, how can I repay you!”



(Miscellaneous Records of Observing Equality and Inequality)
by Yang Wenhui. The chapters that follow this exchange continue
this theme of presenting evidence for the existence of spirits and
other supernatural phenomena to satisfy Han’s questions regarding
Buddhist doctrines.@ Such questions of belief and of evidence
were important ones for Buddhist writers of this period; books on
science and logic were being widely translated and published, and
interest in spiritualism in both the West and in China challenged
the truth claims of scientism in several intellectual arenas.@

Ding’s mention of Dengbudeng guan zalu is one example of
the strong links that connect his series back to Yang Wenhui. Many
of the collections of evidentiary tales were edited by Mei Guangxi
MitEE (Mei Xieyun M7, 1880-1947), who had studied under
Yang from 1902, and who was made one of the trustees of the
Jinling Scriptural Press after Yang’s death. He was also a member
of Xu Weiru’s scriptural recitation society in Beijing, and a co-
founder of the Beijing Scriptural Press; he was known in particular
for his studies of the Consciousness-only (weishi ME5#) school
of Buddhist philosophy.® Wan Jun #E§J, who would contribute

@ The texts are HEEEIE, PHEHE(SHE, hEL2JERE, and HREHERE. On SRS
WIHESR, see Goldfuss, 231.

@ Sce Erik Hammerstrom, “Buddhists Discuss Science in Modern China (1895-
1949),” Ph.D. Dissertation, Indiana University, 2010. Huang Kewu & b2
B (REYIFE L ERse—DL T B8RS, Bfil) (Research
into Spiritualism in Early Republican Shanghai: A Study of the Shanghai
Spiritualism Society), FHRAHFERET S IHFEATERT, Vol. 55, March 2007,
99-136.

® See ZFJS, 2:650-660; See also the short eulogy by Fan Gunong 7 published
in 1947, MFQ 89:235. Haichaoyin published a short article in 1945 on the occasion
of his 65" birthday, MFQ 202:113-114. One of Mei’s best-known works is Essential
Outline of the Faxiang School THMHEE, first published in 1920 in Jinan ¥5Rg
where Mei was posted at the time, and then in 1921 by Shanghai Commercial Press.

See Fozang jiyao, 21:113-164. A supplementary volume later appeared in 1926.
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the annotations to the 1921 edition of Yang’s outline of Buddhist
lineages, is credited as the source of many of the stories cited in the
collections. Yet Ding’s approach to compiling Buddhist books for
beginners differs significantly in several respects from that taken
by Yang over a decade earlier. Whereas Yang was concerned with
the lack of Buddhist scriptures available to read and composed
his primer following the well-established model of the Sanzi
Jjing, Ding saw the number and variety of available scriptures
as a challenge for the novice, and specifically addressed their
difficulties in understanding scriptural language and in accepting
claims of supernatural phenomena in his books for beginners. Yang
did obtain scriptural exemplars from Japan but was not altogether
comfortable with contemporary Japanese Buddhist movements,
while Ding was an accomplished translator from modern Japanese,
basing his dictionary on that written by Oda Tokund #%HTFHE
(1860-1911) and published in 1917.®

With Ding’s collectanea, we see some of the earliest
development of “Buddhist Studies” among Chinese Buddhists,
with a new focus on textual interpretation and comparative studies
intended to better apprehend the teachings of the scriptures.
The term Foxue {2 was a relatively new one at the time, its
origins dating back perhaps no further than 1895 in Japan, and
1902 in China.@ It joined a host of other terms used to describe

@ For a dramatized account of Oda compiling his dictionary, see Kdsai Chigiri,
“Tokuno Oda”, in Buddhist Plays from Japanese Literature, translated by
Umeyo Hirano, Tokyo: C.I.I.B., 1962, 60-74. For an outline of some early
Japanese Buddhist reference works, as well as those that followed later in the
Showa and Heisei eras, see Yu Chongsheng 53524 - ( HAIE T H & i
FFtalgsk ) | Fojiao tushuguan guankan fiE25EIZEEEE T, No. 47, June 2008,
98-102.

@ Read as futsugaku, 22 was first used in Japanese as a combination phonetic-
semantic term (parallel to rangaku [#%2), meaning French Studies. The first

instance of the term being used as butsugaku that 1 have found is Saeki Hodo



modern concepts that were adopted from the Japanese in the
decade following the first Sino-Japanese War, when Chinese
scholars sought to learn the techniques by which Japan was able
to modernize its military, economy, and society.@ Ding does not
explicitly discuss his use of this term, which appears in both the
series title and in many of the individual works. By denoting his
subject with foxue rather than fojiao #E#L, fofa Wik, or fohua 1
{t, however, Ding may have been trying to avoid some of the
negative associations that late-Qing scholars had attached to these
latter terms in their criticisms of Buddhism’s decline. This move
also serves to situate the subject of the series alongside other
modern knowledges signified by similar terms, such as science
(kexue B} ) mathematics (shuxue $%2)) and perhaps most
significantly, medicine (yixue B&£2). In his series for beginners,
Ding sought to situate newcomers to the field by directing them
toward exegetical methods rather than memorization, a shift in the
means of engaging with Buddhist texts that would only grow in
influence over the following decades.

VAR, Butsugaku sansho: kakushi hikkei 22— 25700485, Kydto:
Hozokan 7jEEE, Meiji 28 [1895]. The earliest use of Foxue in Chinese that I
have found is a 1912 catalogue from Yang Wenhui’s Jinling Scriptural Press,
entitled Foxue shumu biao & HF%. See Yang Wenhui #5308, Zhou Jizhi
JE#ES, ed., Yang Renshan quanji #{_ 1124, Hefei: Huangshan shushe,
2000, 344-368. Also see Goldfuss, 60-67. Given Yang’s close association with
Nanjd Bunyu §§5& 3/, and with Japanese Buddhist texts, he may have been a
key point of transmission for this term to enter the Chinese lexicon.

@ See Lu Yan, Re-understanding Japan: Chinese Perspectives, 1895-1945,
Honolulu: Association for Asian Studies and University of Hawai’i Press,
2004; Federico Masini, The Formation of Modern Chinese Lexicon and Its
Evolution Toward a National Language: The Period from 1840 to 1898, Rome:
Department of Oriental Studies, University of Rome, 1993.
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4. Master Shengyen and Dharma Drum
Publications in New York

The first half of the twentieth century was an era of great change
in Chinese Buddhist publishing, as new genres and new print
technologies were met with new ways of interacting with texts.
Another turning point can be seen in the second half of the century,
when interactions between East Asian and Western Buddhists
produced a growing number of publications about Buddhism,
many of them specifically designed for beginners, in English and
other European languages. One of the major figures involved in the
flood of English-language Buddhist books was the Chinese Chan
monastic teacher Shengyen Z¥ &, who devoted a great deal of
his life to teaching in the United States. Between 1982 and 1997,
Dharma Drum Publications in Elmhurst, New York, published at
least nine titles edited or authored by Shengyen. Most of these works
were later reprinted by larger commercial presses, including North
Atlantic Books and Shambala Publications, thereby gaining a wide
circulation that mirrored the growing popularity of Shengyen, his
teachings, and the Buddhist institutions he helped establish. During
the early period of his work in North America, however, Shengyen
was relatively unknown, his teaching groups were quite small and
intimate, and Dharma Drum Publications (DDP) itself was a “small
operation, always short handed.”@® Looking at the first two decades
of Shengyen’s English-language publications, we can see a strong
interplay between his teaching, his community of students, and the
type of texts he wrote for readers interested in learning more about
Buddhism.

The Buddhism reflected in these books for beginners has at
its core two elements that are in tension with each other. On the
one hand the meditation retreat is consistently held up as the most
authentic form of Chan practice, one example of the longstanding

@ Jimmy Yu #izKIEE (3R4%), personal communication to the author, April 17,
2012.
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Chan self-understanding as a “special transmission outside the
scriptures; no dependence upon words and letters.”® Yet the
reader is, at least for the moment, learning about meditative
experience through the medium of the book, hearing about these
experiences second-hand, and reading lectures that themselves
quote widely from Buddhist scriptural texts. This tension between
experience/meditation/insight and knowledge/wisdom/learning
runs throughout Buddhist history in general and Chan history in
particular. These early publications by Shengyen grappled with
this longstanding issue, and reflect the content of other similar
publications, developments in the Chan religious community in
New York, and a wider context of both Chinese- and English-
language books for beginners in twentieth-century Buddhism.

The outlines of Shengyen’s biography are quite well known
and need not be retraced here;@ I will instead review a few select
aspects of his life and work from the 1960s to the early 1980s
that are especially relevant when considering his later teachings
and English-language publications. Throughout the 1960s
Shengyen published a number of books in Chinese, mainly as
part of the Shengyan fashi wenji BEjEgi15FlSCEE (Collected Works
of Shengyen) that was issued by the Jueshi xunkan (Awakened
World Weekly) Publishing House & 4] Fjit. in Taipei and the
Kaiyuan Temple Buddhist Scripture Distributor FaJC<F A8
Jiz in Tainan. Jueshi xunkan was a Buddhist periodical founded
in 1957 by Jiankang Books & )5 in Taipei, and in 1962 its

management had been entrusted to Master Xingyun £ 52 (1927-).®

@® Attributed to Bodhidharma, the first Chinese patriarch of Chan. Heinrich
Dumoulin, Zen Buddhism: A History, Vol. 1, Bloomington, IN: World Wisdom,
2005, 85. Also appears in the “Flower Sermon” where Sakyamuni recognizes
Mahakasyapa’s insight.

@ For a succinct biography, see FGC, 5589. A brief autobiography appears in
Getting the Buddha Mind, 23-35.

@ Xingyun 228, Jueshi luncong B35S, Gaoxiong xian: Foguang chubanshe,
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Shengyen’s books from this era, which addressed beginners on
Buddhist fundamentals and the relationship of Buddhist culture
to the wider world, culminated in 1965 with Zhengxin de Fojiao
IEEHYME#L (Orthodox Buddhism), perhaps his best-known and
certainly his most-often reprinted work in Chinese. Zhengxin
is a slim, accessible volume structured as a series of questions
and answers about Buddhist topics, written in a colloquial and
straightforward style.® At the time Shengyen was working under
Shi Dongchu FEE ] (1908-1977) at the Chung-hwa Institute of
Buddhist Culture FHHFHCCLEE, which Dongchu had established
in 1955 at Fazang Temple £ =7 in Beitou Jb#%, just north of
Taipei.@ Publishing was an important aspects of Dongchu’s work:
he had been a student of Taixu XJi& (1890-1947), the most prolific
author and edition of Buddhist publications in China, and in the
1960s and 1970s was himself engaged in publishing a series of
historical studies of Chinese Buddhism. Both authors published
with a purpose; Taixu to win over others to his vision of Buddhist
reforms, Dongchu to convince readers of the importance of
Buddhism in modern Chinese history and its continued relevance to
the Republic of China in the post-1949 world. @

In 1969 Shengyen went to Japan to study toward a doctorate
in Buddhist Literature at Risshd University 171F A% which he
earned in 1975 with a dissertation on late-Ming Chinese Buddhism
that focused on Ouyi Zhixu 7H# %57 flH, one of the most eminent
monks of his day, and much read and studied in early Republican-

1991, preface from 1965. Electronic version availible here: http://www.
fgsedmonton.ca/article/xingyun/24.html.

@ See, for example, the paperback, 16th edition printed in 1995 by Dongchu
chuban she HHJHf:.

@ The temple had originally been built in 1928 as a So6td temple when Taiwan
was under Japanese rule.

@ Don A. Pittman, Toward a Modern Chinese Buddhism: Taixu'’s Reforms,

Honolulu: University of Hawai’i Press, 2001.



era China.@® Soon after returning to Taiwan, Shengyen was granted
formal Dharma transmission in the Caodong & 7ffi line of Chan
from Dongchu, which authorized him to teach disciples of his
own.@ While Taixu had traveled to England in his youth and to
Southeast Asia during the war, Dongchu did not travel outside
of China and Taiwan. After returning from his six years abroad
Shengyen would, from that winter, spend a great deal of time
overseas especially in the United States, and would continue to
divide his year between Taiwan and the U.S. until his poor health
prevented him from traveling. In doing so he would engage with
the growing North American Buddhist community and help to
introduce his Buddhist scholarship, practice, and publishing to an
English-reading public.

First encouraged to go to America by Ban Tetsugyu {4+
(1910-1996), one of his teachers in the Tohoku region of Japan,
Master Shengyen first visited the USA in the winter of 1975.@
As early as December 1976 he is cited as the Teacher-Advisor
of the “Special Chan Class™ at the Buddhist Association of the
United States SEEIE¥E, today still located on West 231"
Street in the Bronx. From March 1977 the class began to publish
Ch’an Magazine, in which appeared translated transcriptions of
Shengyen’s lectures and reports from students on their meditation
experiences.@ In the summer of 1977 he gave a series of ten

® Buddha Mind, 33-34. The dissertation was published that year in Kyoto, see
table 1. On Ouyi, see Beverley Foulks, “Living Karma: The Religious Practices
of Ouyi Zhixu (1599-1655) ”, Ph.D. Dissertation, Harvard University, 2009.

@ He later also received transmission in the Linji Ff#% (Jp.: Rinzai) line from
Lingyuan 2 (1902-1988).

@ Buddha Mind, 34. On Ban Tetsugyu, see: http://terebess.hu/zen/mesterek/
BanTetsugyu.html.

@ BAUS maintains a website: http://www.baus.org/en/. Ch’an Magazine, Vol. 1,
No. 1, March, 1977. The lectures and experience reports that were originally in
Chinese were translated by Chiin-fang Yii T-# 77, then a professor at Rutgers

University.
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Figure 4: Sample hand-drawn cover image from Ch'an Magazine

lectures on the Platform Sitra, parts of which were printed in
the magazine, and in late 1977 after hearing of Dongchu’s death
he visited Taiwan, and later continued to return there to attend to
the Chung-hwa Institute and the Institute for Translation of the
Tripitaka.® Some time in the late 1970s he also gave a series of
lectures at Columbia University which evidently inspired a number

@ Ch’an Magazine, Vol. 1, No. 6, Fall 1978, “News”.



of undergraduate and postgraduate students to start attending his
lectures and retreats.@ By the summer of 1980 the group was
relocated to a newly-established Chan Center in Elmhurst, Queens
and a non-profit organization was set up, named the Institute of
Chung-hwa Buddhist Culture after its “sister organization” in
Taiwan. Ch’an Magazine continued to publish retreat reports from
students, translations from Chinese Buddhist scriptural texts, and
recorded lectures by Shengyen; the magazine would provide much
of the material and editorial expertise for the books later published
by their in-house imprint, Dharma Drum Publications.

When Shengyen came to the US in the late 1970s, he
encountered a society that was very unlike that for which Taixu
and Dongchu had written. Readers of Buddhist books in China
and Taiwan shared a common linguistic and cultural background
in which Buddhist topics were at least known if not necessarily
familiar subjects. In the English-reading U.S., however, one had to
take into account the fact that the average reader might have little
to no knowledge about Buddhism beyond its barest outlines. To be
sure, books had been published about Buddhism, Chan, and Zen
in English for many decades, including Victorian-era works such
as The Light of Asia: The Great Renunciation (London: 1879) by
Edwin Arnold (1832-1904), and more recently An Introduction to
Zen Buddhism (Kyoto: 1934; London and New York, 1949) by D.T.
Suzuki $EARAR (EHAER) (1870-1966). In the late 1970s and in
to the 1980s the number of books available in the U.S. on Buddhist
topics was still growing, and being joined by a host of works on
East Asian religion, mysticism, philosophy, and related topics.@®
Buddhist books in the U.S. were then largely written as books for

@ Christopher Marano, personal communication, April 17, 2012.

@ See for example Christopher Marano’s introduction to The Sword of Wisdom,
1. See also the first section of Peter N. Gregory, “Describing the Elephant:
Buddhism in America”, Religion and American Culture: A Journal of
Interpretation, Vol. 11, No. 2, Summer 2001, 233-263.
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beginners, as they are to a large extent today as well. Like Yang
Wenhui and Ding Fubao, many Buddhists in Republican China had
paid close attention to the need for introductory textual sources,
designed for readers who were just beginning to learn about
Buddhism. Other contemporary introductory works include such
titles as Foxue ABC {2 ABC (ABCs of Buddhist Studies), Chuji
xue Fo zhaiyao ¥IFSEEMHEE (Essentials for Beginning Buddhist
Studies), Foxue rumen %2 A (Rudimentaries of Buddhist
Studies), and Chuji xiandao #I¥E535E (Guide for Beginners).®
Thus Shengyen could draw upon a history of English-language
books for beginners on the one hand, particularly books by authors
affiliated with Japanese Zen, and another recent genre of Chinese
books for beginners on the other, authors of which included his
own grand-master Taixu and other well-known Buddhist authors
in Republican China. In both cases these books had to guide their
readers though the most basic aspects of religious thought and
practice.

The earliest English-language book written by Shengyen and
published by DDP is Getting the Buddha Mind, first published in
1982 and later reprinted in 1989.@ Most of the content of Buddha
Mind is taken from lectures given at meditation retreats in New
York between 1975 and 1980, and according to the prefatory
material it was published in response to readers of Ch’an Magazine
who had expressed an interest in seeing this material appear in
book form.@ The book has four sections: the first includes a brief

@ See S1295, S1290; Lianwu S#E4-, Foxue rumen, Beijing: s.n., [1924], [S1285];
Yinguang, Chuji xiandao, Suzhou: Honghua she, 1933, [S0923].

@ Notably there was an English-language book by Shengyen that predates
Buddha Mind, but it was not published in the U.S.. The Advantages One May
Derive from Zen Meditation was published in Taipei by Torch of Wisdom
Publishing House Z&4EHiflit in 1978. On the TOW organization, see: http://
www.towisdom.org.tw.

Buddha Mind, 1.



autobiographical sketch by Shengyen, followed by an outline of
the Chan seven-day retreat (changi i§-15; often sesshin /(s in
Japanese) explaining its history, purpose, and process. The second
section presents a number of lectures that were recorded at retreats,
and also includes two translated Chan poems, Guanxin ming /(s
#% (Contemplating Mind) by Hanshan Deqing FX[[IfE}% (1546-
1623) and Mozhao ming BRWE$% (Silent Illumination) by Hongzhi
Zhengjue 787 1EH (1091-1157), both of which are accompanied
by commentaries by Shengyen. Section three has reports from
retreat participants that describe their experiences in their own
words, and the final section is a transcript from an interview that
Shengyen gave to a New York City radio station in 1981. The book
closes with a glossary of Sanskrit, Chinese, and English Buddhist
terms, and a schedule of activities for Chan retreats. While the
content is varied and taken from a number of sources—although
it’s not stated explicitly, some of these lectures likely initially
appeared in Ch’an Magazine—it is all based on the product of the
teaching relationship between Shengyen and his students: students
requested that it be compiled, the lectures were directed to retreat
participants, and students provide accounts of their experiences
practicing at the retreat.

This focus on the experience of Chan in the book reflects the
role of language, including spoken words and printed text, as a
necessary but never sufficient component of the tradition. In his
preface, Shengyen expresses some of this ambiguity when he states
that Chan is beyond words, but it “uses language as a bridge,” and
that one of the main reasons for publishing this book is to draw
people in to actually practice.@® In the introduction by editor Ernest
Heau, Chan practice in the form of participation in a meditation
retreat takes center stage, and the book itself is likened to a “pile
of dead leaves”, a medium that lacks the key component of
interacting with Master Shengyen in person. The only redeeming

@ Buddha Mind, 1-4.
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quality of such a second-hand and imitative communication is that
it might give the reader a small taste of the true flavour of Chan,
by which is meant the experience of practice.@ The accounts
by practitioners, who are only cited by their initials, appear as
a sort of bridge between the reader’s situation as an observer,
and an experience of practice.@ After they describe their initial
expectations, which range from skepticism to great anticipation,
they relate their transformative experiences, which are all gained
through meditation rather than doctrinal or philosophical study.
Through them the interested reader can imagine what their own
experience might be like, and establishes a template whereby the
book is put aside in favour of the meditation seat.

This practice-centered focus continues in Faith in Mind
and Ox Herding at Morgan's Bay, published in 1987 and 1988
respectively. Faith in Mind is a collection of twenty retreat lectures
on the eponymous poem Xinxin ming {5.0>#% attributed to the
third Chan Patriarch Sengcan f4¥g (?-606). The book contains
a short introduction by Shengyen and a new English translation
of the poem, followed by the transcribed lectures. There are no
descriptions of what happens during a retreat other than what is
referenced in the lectures; instead the poem and its commentary
stand on their own as practice-related texts, now removed from the
context in which they were originally delivered. In Ox Herding we
find again the content based on transcriptions of lectures, this time
given at a retreat at Morgan’s Bay in the spring of 1987.@ The Ox
Herding paintings themselves, each of which is the topic of one

@ Buddha Mind, 5-19.

@ Looking through earlier issues of Ch’an Magazine makes it possible to guess
at the identities of the students: D.S.: Dan Stevenson; R.A.: Rikki Asher; K.S.:
Karen Swaine; D.W.: Dan Wota; M.1.C.: Ma I-Chang; M.H.: Marina Heau; L.H.:
Lex Hixon. Bhiksu C.C. is as yet unknown.

@ Morgan’s Bay is a non-sectarian Buddhist meditation center located in Surry,

Maine, http://www.morganbayzendo.org/about.



lecture, are reproduced in the book, painted by a contemporary
artist. The lectures are directed to “you”, the student, but there
are also sections of questions from students with responses from
Shengyen. While this is the shortest of the publications discussed
so far, it is very evocative, with each image in the series prompting
the lecturer to draw in stories and similes from across the broad
Chan tradition. Both Faith in Mind and Ox Herding introduce the
reader to a Chan text, either poetic or artistic, and uses it as the
core of lectures addressing the theory and practice behind Chan
meditation and insight. It is interesting to note at this point that
Shengyen, who later gained a reputation for drawing upon the work
of Buddhist thinkers regardless of sectarian affiliation, has so far
limited his commentaries to works that fall solidly within the Chan
tradition, including his lectures on the Platform Siitra that only
appeared in Ch’an Magazine.@®

Focusing on a translated Buddhist text was an element that
would become more prominent in the published works that
followed. Infinite Mirror, published in 1990, is comprised of two
translated texts with commentary: Can tong qi 2|73 (Inquiry into
Matching Halves), attributed to Shitou Xiqgian 4 9H7A3& (700?-
790?), and Baojing sanmei ge B #i —BRHK (Song of the Precious
Mirror Samadhi), attributed to Dongshan Liangjie JF[LIEHT (fl.
9" century). Shitou and Dongshan were important figures in the
Caodong school of Chan, the lineage to which Shengyen had been
admitted by Dongchu. The lectures were originally given as part
of the Wednesday Dharma class at the Elmhurst Chan Center, a
weekly event that was an opportunity to teach on topics relating to
Buddhist philosophy in addition to practice. While the explanations
in the book were intended to inspire practice rather than further

@ 1 was not able to obtain a copy of Poetry of Enlightenment, which is a collection
of translated Chan poems. Translations and commentary for some poems also
appears in Buddha Mind, Faith in Mind, Infinite Mirror, and Sword of Wisdom.
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research, Shengyen expresses a wish that others might continue
such scholarly work in the future.@ Sword of Wisdom returns to
the format of presenting recorded retreat lectures, in this case a
series originally given between 1982 and 1985 on the subject of
Zhengdao ge FEIEMK (The Song of Enlightenment), attributed to
Yongjia Xuanjue 7K% %% (665-713). In his foreword, editor
Christopher Marano reiterates the argument that the function of
words and text in Chan is to get people to practice.®

Zen Wisdom, published in 1993 with a revised and expanded
edition in 1998, breaks away from this trend of recorded lectures
and textual exegesis. Beginning in 1984 an editor at Ch’an
Magazine had suggested that a section called “Dharma View”
be added to the periodical, where students could ask questions
on any topic relating to Buddhism and receive a response from
Shengyen.@ These were later collected for publication in Zen
Wisdom, and grouped in to three thematic categories: “Practice”,
“Philosophy and Doctrine”, and “Social Issues”. Many sections
have multiple questions and answers posed by the same student
in an interview format; similar to the one-on-one experience of
the retreat interview (ducan/dokusan ¥&2%) but with the positions
of the interlocutor and respondent reversed. The students all
appear to pose their questions based on a North American cultural
background; requests for more information on the details of
karmic action are common, and Shengyen often makes reference
to “Western values” in interpreting the vinaya for modern life.

@ Infinite Mirror, 2-3.

@ Sword of Wisdom, 3-7.

@ Zen Wisdom, i. By 1984 no single person was credited as the editor, but the staff
included Ching Hai Shih, Ernest Heau, Marina Heau, Richard Lee, Peigwang
Li, Nancy Makso, Harry Miller, Nagendra Rao, Ling-Yun Shih, and Ming-Yee
Wang. See Ch’an Magazine, Vol. 4, No. 2, Summer 1984. The first “Dharma
View” section appeared in the Fall 1984 issue, and was on the subject of “Wit

and Humor in Ch’an.”



He also provides some interesting observations about the role
of reading and of scriptures in Buddhist practice, saying that
contemporary books are just as good, in principle, as the writings
of the patriarchs as long as they gain prominence in their own
time. He also writes that reading scriptures has the potential to
give rise to supernatural insights, giving examples from the lives
of Taixu and Ouyi Zhixu.h Material from Zen Wisdom would later
be published alongside articles from the Ch’an Newsletter and a
translated Chinese work in 1996°s Dharma Drum.@ Guogu
4%+ (Jimmy Yu), one of Shengyen’s lay disciples, was responsible
for editing and translating this work, and played an even larger
role in Complete Enlightenment, which was published in 1997.
This later work is a translation of Yuanjue jing [EI"&#% (The Siitra
of Complete Enlightenment), with textual commentary based on
a series of public lectures that Shengyen had given between 1982
and 1985.®

With Shengyen’s Dharma Drum Publications, we find
the content and intent of the books gradually shifting, from
an experience-centered and very intimate picture of the Chan
community, to a more text-based focus where reading and scripture
study is encouraged alongside meditative practice. As the scope
of Shengyen’s work expanded, his writings became media that
connected a small group of editorial and authorial volunteers
with the members of a rapidly growing religious community, and
finally when these books started to be reprinted by commercial
presses, they linked the Ch’an Center in Elmhurst with a large
English-reading market. Throughout this process of expansion and

@ Zen Wisdom, 132-134.

@ The translated section in Dharma Drum is entitled “The Reality of Ch’an
Practice” and consists of short stanzas on Buddhist topics.

@ Here as well the lectures emphasize practice, although Guogu’s comments note
that his translation work helped to deepen his own understanding. Complete
Enlightenment, 6, 11-12.
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development we find interesting changes in the type of publications
being produced. There is a clear theme of treating books and other
publications as epiphenomenal to meditative practice and personal
instruction, an aspect that is most strongly visible in earlier
publications but which continues throughout the publications
reviewed here. Even discourses on Buddhist doctrine or scriptural
texts were originally composed as retreat lectures or guides to
practice, and only afterward transcribed, translated, and edited into
a published format, and their prefatory notes reiterate that their
ultimate function is to inspire the individual to practice.® This
functional and pedagogical focus on practice only began to fade
in the 1990s, when books such as Complete Enlightenment began
to focus more on the experience of reading and understanding
scriptural texts, perhaps a sign of a maturing field of critical-
constructive Buddhist scholarship.

Given the emphasis on experience and practice in the Chan
tradition it should perhaps be no surprise that meditation is
featured so strongly in Shengyen’s English-language publications
while textual learning is largely downplayed; he was “after all”
admitted into both major branches of the Chan lineage. Yet this
published corpus was not just a reflection of an “orthodox” Chan
tradition brought in to a “modern” world, but rather something
that grew out of the interaction between Shengyen’s background
and the culture into which he arrived. This was a dialectic that
was maintained throughout the remainder of his life as he divided
his time between working in Taiwan and the U.S., a dialectic in
which there were several interrelated elements in play: Firstly we
have the recent history of publications and Buddhist scholarship
by Taixu and Dongchu, both of which were self-consciously
modernist in tone and which paid a great deal of attention to
contemporary fields of knowledge such as history, science, and

@ In their personal communications to the author, both Jimmy Yu and Christopher

Marano have reiterated this focus on publications getting people to practice.
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politics. In addition we cannot ignore the influence of modern
Japanese Buddhist scholarship, to which Shengyen was introduced
through his studies at Rissho University and from Japanese Zen
instructors. These two were closely connected as well, since each
was influenced by the other in the early twentieth century. In
reading Shengyen’s publications we are reading a text that was
subject to these filters and influences, and which was arguably just
as much a product of his religious community as it was of his own.
This was a community that included with it the influence of other
contemporary models of how one ought to talk about Buddhism.
This heritage can be traced back to D.T. Suzuki’s Manual of Zen
Buddhism (1934), through to the post-Second World War American
re-enchantment with Japan, when works such as Charles Luk’s
Ch’an and Zen Teachings (1960, 1971) and Philip Kapleau’s The
Three Pillars of Zen (1965) helped establish a new vocabulary for
readers of books on Buddhism.

5. Conclusion: Conversion by the Book

Yang Wenhui, Ding Fubao, and Shengyen all lived in very
different times and circumstances, but were linked together by a
shared effort to communicate to novices what they saw were the
essentials for beginners in Buddhist studies. In briefly surveying
their publication and editing work, this paper has argued that in
each case the elementary books they published were products not
only of their own creation, but also reflected a larger historical
context that includes textual traditions of pedagogy, new models of
education and standards of knowledge claims, and cross-cultural
relationships between East Asian and North American Buddhists.
Turning the lens of print culture studies to these figures and their
work reveals a wide network of influences that extends out to
the larger corpus of published materials, as well as to religious
communities who produced and read these texts. This network
extends far beyond the content of the text itself and reminds us
that in spite of their seemingly elementary nature, Buddhist books
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for beginners are a central part of the intellectual and religious
legacy of all three of these figures, and continue to be an important
concern for the larger communities in which they participated.

Table 1: Section titles of Fojiao chuxue keben®

%5 The Dharma-realm
(Dharmadhatu)

7SR The Six Senses

FEHkAE The Life of Sakyamuni
Buddha

752 The Six Dusts (i.e. Objects of
Sensation)

45 =3 Collecting the Tripitaka

& The Twelve Places [of the
Senses]

KB The Great Dharma Comes
East

-+ /\S The Eighteen Realms [of the
Senses]

5% The Ten Lineages

B G VY%Y Turning the Bight
Consciousnesses into the Four
Wisdoms

% EL 5 The Satyasiddhi Lineage

—E The Three Bodies [of a Buddha]

{H45 5% The Kosa Lineage

1R The Five Eyes

ii#5% The Chan Lineage

7538 The Six Unimpedednesses (or
Powers)

#°% The Vinaya Lineage

VY& The Four Truths

K57 The Tiantai Lineage

-+ [XI$% The Twelve Causes and
Conditions

B 5% The Xianshou [Huayan]
Lineage

75 The Six Perfections

2 JELZR The Ci’en [Faxiang] Lineage

g

VY4 § Ly The Four Unlimited [States
of] Mind

@ Translation of section titles based on an as-yet unpublished translation of

Yang’s primer by Erik Hammerstrom, Pacific Lutheran University.
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=35 The Three Treatises Lineage

V2HPY{E The Four Virtues of Nirvana

%51 The Esoteric Lineage

+5% The Ten Realms
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Table 3: Titles published in Ding’s Buddhist Studies Collectanea from

1918 to 1923

¥ 5% The Pure Land Lineage

Z3HE The Container Worlds

Year

Titles Published in Series

1877 Rites of Confession

15 Exhortation to Study

2%1% All Dharmas

ARG 7 Narrating the Virtuous
Ancients

Fi.f8 The Five Skandhas

fRHE Lingering Charm [i.e. Postscript]

Table 2: Lineage titles from Yang Wenhui’s Shizong liieshuo

R (—HEIER)

Vinaya, also called the Nanshan

B&EzE (—%E%)

Abhidharma-kosa, also called Sarvastivada

1918

JUKRNBREEESE Annotated Sitra of the Eight Meditations of the Great
Ones
fIBEHHCEERE Annotated Sitra of the Deathbed Injunction
P — B2 HEEEET Annotated Sitra in Forty-two Sections
B FE HEEREEEE Annotated Essential Records of Buddhist Scriptures
B SFIREETF Annotated Avalokitésvara Sitra
e EER S REEEE Annotated Avalokitésvara Siitra of King Gao
T 7RG EEEY Annotated Ullambana Sitra
PRl SPEAEEEEE Annotated Amida Sitra
HEEFHIREERY Annotated Sitra of Immeasurable Life
Eﬂ}faz{%ﬁiﬁﬁ.ﬁi Annotated Contemplation Siitra
FAREET: Annotated Siitra of Unlimited Meanings
ﬁﬁ ﬁ%ﬁ? el TIEASEEEY. Annotated Sittra of Meditating on Samantabhadra
Bodhisattva
SIS R S BG83 Y Annotated Diamond Sitra
PRETE I R B 25 R ZE Y, Annotated Heart Siitra

JRE SR Satyasiddhi

=imas (— M) Three Treatise, also called Empty Nature
KET (—FiEdED) Tiantai, also called Lotus Siitra

BEs (—HIEET) Xianshou, also called Huayan

IR (—EEs) Ci’en, also called Faxiang

S (—FliR)

Chan, also called Mind

BE (—HES5) Esoteric, also called True Word
Ftar (—F5#ESD) Pure Land, also called Lotus

1919

BEERRESHR Awakening of Faith in Buddhist Studies

EE$EES Guide to Buddhist Studies

7NiEEREER Records of Transmigration Through the Six Kinds of Rebirth
FNTHIEREEEEY Annotated Platform Siitra of the Sixth Patriarch
BE2/NGEHL Concise Dictionary of Buddhist Studies

BERRKEFHLFEH Preface and Notes on the Great Dictionary of Buddhist
Studies

1920

WHEEHREL Essentials of Buddhist Studies

IR Initial Stages in Buddhist Studies

122 2 ELiit Foundations of Buddhist Studies

BEERE Discourse on Studying Buddhism Experimentally

IS5 ZREFE KSR Record of the Miraculous Response of Guanshiyin
Bodhisattva

UMREEEY: Detailed Annotated Heart Siitra

ABERIES Questions and Answers on Beginning Buddhism
EFAAIENEEE Essential Meaning of the Method of Quiet Sitting
FEIANAR RSB ECEE Annotated Record of Sakyamuni Attaining the Way
EHE RS Satra of Impermanence

#% Buddha Images - 25 types
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1921

B EERR Shorteut to Studying Buddhism

ERKEFH Great Dictionary of Buddhist Studies

TR A# Phrasal Understanding of the Lotus Sitra

(B REH% BT Brief Outline of the Siitra of Perfect Enlightenment
HEEERSEY: Annotated Vimalakirti Siitra

SEAKIRAL S EMFER Key to Reading the Awakening of Mahdyana Faith
BECTARGEST. Detailed Annotated Schools and Sects of Buddhism
HHEE AR GEFEEE T Pocket Edition of Buddhist Siitra Series, Volume 1
HHEE AR AR E Ei¥w Pocket Edition of Questions and Answers on
Beginning Buddhism, Arranged by Subject

B ¢ G SR

1922

LEKGFE Essential Meaning of the Heart Siitra
B4 2 & H The Judgment Afier Death

ERHCH CEBIEATCE oL 9) | 1967
B (SRRTATSCEE, Vol. 10) iﬁ:ﬁﬁ#%@ﬁ@ 1968

s i A B AL . RS 1968,
L B BT | o
R Bb: EEESE | 1969
S _ 1974

KAETLEEEE Annotated Dharant of Great Compassion

1923 | WE#URIERS Articles of Miraculous Response in Buddhism

ZJIES The Buddhist Canon and Categories of Concepts

BPR TR E B D WFSE: R ICETE &2 ol
LT

Bt I E A 1975

Table 4: Selected Chinese- and Japanese-language Publications

by Shengyen, 1961-1981

A — (CERMESCE, Vol. 19) =21t - B 1976
TEEH9HEL B EEIREHESD - RS | 1977
TEfEHIPREL 21t ¢ RFEEHRR 1979
N DL 5 =21 - BIEEE 1981

Table 5: Shengyen’s English-language books first published by
Dharma Drum Publications, 1982-1997

Title First Reprints by
Published Other Publishers
Getting the Buddha Mind 1982 [reprinted | North Atlantic

1989]

Books, 2005

Title (Series) Publisher Year
LA S5t WS | 1961
MR A B (BERREATSCES, Vol 1) | 2t - ATk 1963
BRSBTS CERETCE Vol. 2) | BEIL © BRfE i 1963
ST (AT, Vol. 3) | BEL © Bttt 1963
WSO (BN, Vol 4) | Bk« BRlitA L 1964
BB BRI, Vol 5) | Bk« BRlitAg it 1964
BRI e : WHCTILIRESE | 1965
AR it : WHCTLIRESE | 1965
BRI 5l : PHCTILIRESE | 1965
Sz GRS oL ) | il BT e

Faith in Mind: A Guide to Ch’an Practice | 1987 Shambala, 2006
le ii; Ofgz ;’: f/;; lsife}:;e"mem" Poems by | g7 Shambala, 2006
Ox Herding at Morgan s Bay 1988

The Infinite Mirror: Ts ao-Tung Ch’an:

Commentaries on Inquiry into Matching 1990 Shambala, 2006

Halves and Song of the Precious Mirror
Samadhi
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The Sword of Wisdom: Lectures on the

North Atlantic

Song of Enlightenment 1990 Books, 2002
1993, 1998 North Atlantic
Zen Wisdom: Knowi d Doi ’
e risdom: [nowimng and Long [rev. and exp.] | Books, 2002

Dharma Drum: The Life and Heart of

Chan Practice 1996 Shambala, 2006
Complete Enlightenment: Translation and
Commentary on the Sutra of Complete | 1997 Shambala, 1999

Enlightenment

DDB

FGC

MFQ

MFQB

SHitH#

ZFJS

ZJFRZ
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Works Cited by Abbreviation

Digital Dictionary of Buddhism B Tl X @ HiL.
http://www.buddhism-dict.net/ddb/

Foguang da cidian ;>R @FHL.
http://www.fgs.org.tw/fgs book/fgs_drser.aspx

Huang, Xia’nian ¥ 2 4, ed., Minguo Fojiao gikan wenxian
Jjicheng FRBIHIEATISCEREERL (Collection of Republican-Era
Buddhist Periodical Literature), Vols. 209, Beijing: Quanguo
tushuguan 2= B [EFHEH, 2006.

Huang, Xia’nian & 2 -, ed., Minguo Fojiao qikan wenxian
Jjicheng bubian FREIFFHGATISCUEREERK - #H#w (Supplement to
the Collection of Republican-Era Buddhist Periodical Literature),
Vols. 83, Beijing: Zhongguo shudian H1[E] )k, 2008.

Digital Catalogue of Chinese Buddhism [ il 857 H #%.
http://bib.buddhiststudies.net/

Shi, Dongchu BER ], Zhongguo Fojiao jindai shi "B #H#L
SEAX5E (A History of Modern Chinese Buddhism), in Dongchu
laoren quanji WH]FE N F=5E (Complete Collection of Old Man
Dongchu), Vols. 1-2, Taipei: Dongchu, 1974.

Yu, Lingbo T, Zhongguo jinxiandai Fojiao renwu zhi F1[E&
BRI AT, Beijing: Zongjiao wenhua chubanshe 5%
AR, 1995.
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Hearing the Absolute Hearing:
Interpreting “Guanyin’s Perfection of Hearing”
in the Lengyanjing (Suramgama Siitra)

Brook Ziporyn
Professor, University of Chicago Divinity School, USA

| Abstract

The Lengyanjing (Siiramgama Siitra) reaches what is arguably
its philosophical and soteriological center in the description
of a method of Buddhist practice declared by Avalokitesvara
Bodhisattva (Ch: Guanyin Pusa). This method consist of a form
of concentration and contemplation of the faculty of hearing.
The actual description of the method, however, is terse and
ambiguous in the original Chinese text, and has lent itself to
radically divergent interpretations over the centuries, representing
diverse readings both philologically and philosophically. The
interpretation of this passage, reflected even in the very way in
which the specific characters of the text and how they are parsed,
depends heavily on the school of Buddhism to which the exegete
belongs and the dominant concerns of Chinese Buddhist culture at
the time of the work. Master Shengyen offers a detailed exegesis
of this passage in his book Guanyin Miaozhi: Guanyin pusa ergen
yuantong famen jiang yao (105 + Bl EE EARIEEER T
22) (Avalokitesvara’s Wondrous Wisdom: Lectures on the Essence
of Avalokitesvara Bodhisattva’s Dharma-gate of Perfection of the
Organ of the Ear). In this paper I examine this passage and its
various interpretations, including that of Master Shengyen, together
with the elaboration on the organ of hearing and its implications
found in the gatha of Marijusri which follows Avalokitesvara’s
soliloquy in the sutra, comparing these interpretative stances
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and attempting to elucidate what is at stake in the various
approaches and hermeneutic decisions involved. This gives us a
basis from which to consider the philosophical implications of
this privileging of the sense of hearing over all other senses, as
well as over all other specific practices and mental operations,
for Buddhist practice and the attainment of the realization of the
absolute or unconditioned state of liberation, the omnipresent
and always-operating ground of all experience which on the one
hand transcends subjectivity and objectivity, and on the other fully
includes both subjectivity and objectivity, thereby integrating them
into one another, such that all objectivity is subjective-objective,
and all subjectivity is objective-subjective, in both cases properly
speaking neither subjective nor objective. The exact implications
of this idea are brought into dialogue with attempts to elucidate the
nature of the unconditioned, and its unification and transcendence
of objectivity and subjectivity, in certain Western philosophical
figures (notably Spinoza and some of the post-Kantian German
Idealist philosophers), as well as the trend in late 20" century
phenomenology which has discerned a prejudice toward an
“ocularcentric” paradigm in traditional Western philosophical
conceptions of Being (e.g., Levinas’ critique of Heidegger) and
the trend toward a reconsideration of the implications of a shift to
an aural paradigm (e.g., in works such as David Michael Levin’s
The Listening Self). We will conclude with some further reflections
on the far-reaching implications of the difference between the
conception and experience of the Absolute as derived from an
ocular paradigm and that derived from an aural paradigm.

Key words : Surangama Sutra (Siramgama Sitra), Avalokitesvara
Dharma-Gate, nature of hearing, Ocularcentrism,
Commentarial Variability
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1. Introduction

The Lengyanjing (Siramgama Siitra) reaches what is arguably
its philosophical and soteriological climax in the description
of a method of Buddhist practice declared by Avalokitesvara
Bodhisattva (Ch: Guanshiyin Pusa, Guanyin Pusa & &3
B - B E5P%). This method consists of a form of concentration
and contemplation focused on the faculty of hearing. The actual
description of the method, however, is terse and ambiguous in
the original Chinese text, and has lent itself to radically divergent
interpretations over the centuries, representing diverse readings
both philologically and philosophically. Master Shengyen offers
a detailed exegesis of this passage in his book Guanyin Miaozhi:
Guanyin pusa ergen yuantong famen jiang yao (Bl « #BI%
FHhE ERELRE LIRS EL) (Avalokitesvara’s Wondrous Wisdom:
Lectures on the Essence of Avalokitesvara Bodhisattva’s Dharma-
gate of Perfection of the Organ of the Ear) (Taipei: Faguwenhua,
2010). In this paper I will examine this passage and its various
interpretations, including that of Master Shengyen, together
with the elaboration on the organ of hearing and its implications
found in the gatha of Manjusri which follows Avalokitesvara’s
soliloquy in the sutra, comparing these interpretative stances and
attempting to elucidate what is at stake in the various approaches
and hermeneutic decisions involved. This will give us a basis
from which to consider the philosophical implications of this
privileging of the sense of hearing over all other senses, as well
as over all other specific practices and mental operations, for
Buddhist practice and the attainment of the realization of the
absolute or unconditioned state of liberation, the omnipresent
and always-operating ground of all experience which on the one
hand transcends subjectivity and objectivity, and on the other fully
includes both subjectivity and objectivity, thereby integrating them
into one another, such that all objectivity is subjective-objective,
and all subjectivity is objective-subjective, in both cases properly
speaking neither subjective nor objective. The exact implications of
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this idea will be brought into dialogue with the trend in 20" century
phenomenology which has discerned a prejudice toward an “ocular”
paradigm in traditional Western philosophical conceptions of Being
and the trend toward a reconsideration of the implications of a shift
to an aural paradigm.

2. Five Traditional Readings of the Key Passage

The key passage in which Guanyin describes the method in
question is as follows:

MARE  NATH S BTABRR > ¥ TAT
A oo MATHE  SMAE - EEE; 2R&
B © ZATER  ERBRR O RRIAT o BARAEM - B
W +HEA sk —F s LA+ AR R
S Bfhhe RE]— R o —F N T AT —INE R A
PAHEFAER L - O

The key ambiguity which sets the stage for several radically
different interpretations of the entire passage and of the ontological
and soteriological position of the sutra, lies in the twenty characters
in boldface here. I will here offer five English renditions of the
boldfaced phrase, representing the five general approaches to its
interpretation within traditional commentary, followed by the rest
of the passage. This will establish the framework for the detailed
discussion of the varying philosophical implications of each of
these lines of interpretation:

Reading One:
Starting within the sphere of hearing, [one notes that] the

O T19, 128b.
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constant flowing away of this entire sense-sphere [ayatanal
leaves no object remaining. All objects entering this sphere
being already quiescent, the dichotomous attributes of stillness
and motion are completely unproduced.

Reading Two:

Starting within the sphere of hearing, one notes that
whatever enters it instantly flows away, leaving no object
remaining. Once that-which-enters is seen to be quiescent, the
dichotomous attributes of stillness and motion are seen to be
completely unproduced.

Reading Three:

Beginning in the sphere of hearing, enter [against the current
of] the flow [reaching the point of pure subjectivity where]
no object [of hearing awareness] remains. Once the object of
hearing is thus quiescent, the dichotomous attributes of stillness
and motion are completely unproduced.

Reading Four:

Beginning in the sphere of hearing, [make your hearing
awareness| enter into the flow [of sounds] so that no object [of
hearing awareness| remains. Once the object of hearing is thus
quiescent, the dichotomous attributes of stillness and motion
are completely unproduced.

Reading Five:

Beginning in the sphere of hearing, enter into the
[unobstructed all-pervasive] “flow” [of the Dharma-nature]
such that there is no longer any [separate] object [to-be-heard].
With the object of hearing thus quiescent, [in that-which-hears]
no dichotomous characteristics of motion and stillness are
produced at all.
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3. Interpreting the Five Readings

To understand the implications of these alternate hermeneutic
choices, it is important to attend to the context of the passage in
the original text. The following is an English translation of the
remainder of the passage, following immediately after the section
just cited in its five versions:

Gradually increasing in this practice, both the hearing and
the heard are extinguished. When one then goes on to cease
dwelling even in this extinguishment of hearer and heard, both
the awareness and the object of the awareness are experienced
as empty. When both emptiness and the awareness of it are
brought to total perfection, both emptiness and what it is
emptied of are extinguished. With arising and extinguishment
both extinguished, the quiescent extinguishment of true Nirvana
manifests itself, and one instantly transcends both the mundane
and the supermundane realms, perfectly illuminating all in the
ten directions with two supreme virtues: first, above joining
together with all the original wondrous enlightened mind of
all Buddhas of the ten directions and sharing equally in their
power of compassion, and second, below joining together with
all sentient beings of the six paths of existence, sharing equally
in their suffering and reverence [for those Buddhas].®

All of these alternate readings of the passage are offering
a reason for the unique power and appropriateness for the
meditation on hearing, as opposed to any other sense faculty,
sense consciousness or sense object, for Buddhist practice, and in
particular for the overcoming of dualisms of all kind, above all the
subject-object dualism (self-other), from which all other dualisms
derive, according to this sutra. The five readings here offer varying

O T19, 128b.
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approaches to the non-dual powers of hearing.

Reading One takes ru A in its technical Buddhist sense,
meaning “sense-sphere” (@yatana), the sources of perception,
meaning either the six sense-faculties or the six sense-faculties
together with the six corresponding types of sense-object. In this
case, the referent is sound not as object but as phenomenon, as
manifested in the faculty of hearing. Reading Two takes ru in its
verbal sense, implicitly reading the first ru in the passage as more
or less equivalent to the later suoru i A: both mean all the sounds
that enter the sphere of hearing. On both of these first two readings,
the sutra passage asks us to focus on the flowing quality of aural
experience in its entirety, as opposed to, for example, the seeming
stability of visual objects or cognitive objects. We are asked to
notice this peculiarity of sound: no sound can ever be heard fwice.
Sounds flow away as soon as they are heard; you cannot revisit
a sound the way you can revisit a seen object, or a thought of
object, or even a smelled or tasted or touched object. For a sound
is manifestly and intrinsically temporal, it is above all a kind of
motion. If I look at a bell, I can see it both when it is moving and
when it is still. It persists through both states, and continues to as
it were emit visual data at all times. This gives it the impression of
a substantial object that subsists through all changes, rather than
an event. The sound, on the other hand, does not “sit there” to be
handled, there is no object emitting aural data in both the moving
and still states. A sound is an event. The bell sounds only when it is
moving, and thus it is clear that the sound is only figuratively the
sound “of” the bell—it is really the sound of “the bell moving,” and
even, “the bell interacting” (with a clapper, with the air, with my
ear and nervous system, etc.). Thus sounds are uniquely qualified to
display the character of dependent origination and impermanence
which, so Buddhism claims, really pertain to all sense data. We are
to take what we perceive easily and obviously in the case of sound
and apply it to all our sense data and cognitive experience: all
sights and thoughts and smells and flavors are to be experienced as
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analogous to sound: as events which flow, which vanish as soon as
they occur, which leave behind no actual object.

In terms of this interpretation of Readings One and Two, we
must derive the state of non-duality between action and stillness
from this peculiarity of sound that occurs on/y with motion and
not with stillness, this quality of being event-only. This may seem
counterintuitive, since it might seem to presuppose an absolute
dichotomy between motion and stillness, instantiating one (motion)
and completely excluding the other (stillness). But since sound
is only event, the apparent contrast between moving and still
which subtends visual and other objects cannot appear in the case
of sound. With visual objects we have something visual moving
against something else visual which is still, in the “background.”
A person walks across a landscape: in our visual field, the person
moves, the hills stay still, but both person and hill are visual
objects. The car moves and the road is still in our visual field. But
there is no such “still background” in the case of sound, no still
“object.” Silence too is a kind of hearing. The Buddha illustrates
this point in the sutra by striking a gong, and asking, “Do you
hear?” The disciples say, “Yes, we hear.” Then he lets the sound
fade away, and asks again, “Do you hear?” The disciples say no.
The Buddha repudiates this answer: it is not that you do not hear,
as it is not hearing that has ceased, but only the object heard. The
sound is gone, the hearing is still there; otherwise, you would not
know when to start hearing again the next time the gong is struck.
Even when one is sleeping, hearing never stops, says the Buddha,
citing the example of a man transforming the sound of the pounding
of rice into other sounds in his dreams.® Indeed, if hearing
stopped during sleep, alarm clocks would be of no use. Earlier in
the sutra, the Buddha had made the same point about seeing in the
case of a blind man: it is not that he does not see, it is that what he
sees is just blackness. All that is still is the hearing itself—which

O T19, 124a.
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is not an object, and thus not really either still or moving, as the
sutra shows Ananda realizing to be true even about “seeing” H..
When all objects are events, are pure flow, pure motion, there is
no longer a contrast between stillness and motion, and thus the two
opposed characteristics or attributes (which are only discoverable
in objects, not in the hearing subject) do not appear. We do not end
up with a contrast between a “still” awareness and a “moving” set
of objects against that still background or field, as we are wont to
imagine in the case of seeing and other senses, and which distorts
our understanding of awareness generally, providing the greatest
obstacle to the realization of non-duality. Hence, in Readings One
and Two, we have progressive realization of non-duality derived
from this simply absence of the “still” in the realm of hearing.

In Reading Three, we have a version of the common Chinese
Buddhist and Daoist technique of “turning around the light”
(huiguang fanzhao) [BIY6IKIE—a reversal of the direction of
attention. Although the reading of ru A as meaning “upstream”
or “against the current” here feels rather forced when considered
in isolation, this reading has strong support in the redescription
of the technique slightly later in the sutra: “Ananda and the great
assembly should turn around your inverted faculty of hearing,
reversing your hearing to hear your own self-nature, thus allowing
this nature to perfect the supreme Way.”@ The idea here is that our
normal perception, whether of sounds or of other objects, tends
to chase after and get lost in the objects, forgetting the subject or
the awareness as such. This again recapitulates a pan-Buddhist
theme: the role of desire in perception. When we desire satisfaction
from objects in the world, chasing after them greedily, we follow
them with our attention, which is directed outward and dissipates
centrifugally, constructing projections about objects in a vicious
cycle of dissatisfaction. Reading Three gives us a practice of
reversing attention away from the object and toward the faculty of

O T19, 131b: " KRSz frrsfe - vl - S E v - M b5 -
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awareness itself: attention is to be paid not to the rising and falling
of sounds, but to the constant presence of the faculty of hearing,
which is itself soundless, objectless. This same technique is found
in the common Chan huatou F58H, “Who is the one reciting
the Buddha’s name?” or the Linji Chan insistence that the true
Buddha is “the one listening to these words right now”—attention
is directed to finding the pure function of activity and awareness,
rather than the deeds done, the forms formed or the objects that
have been cognized. Of course the locus classicus for this approach
in the sutra literature is the Siramgama Sitra itself, in its famous
opening vignette of the Buddha instructing Ananda to search for his
own mind, his own self. This resonance with the larger structure of
the sutra lends some plausibility to this interpretation. The upshot
in all these “turn around” searches for the self, of course, is that
this self can never be found in any specific locus or in any specific
condition—it is unobtainable. Indeed, whatever is cognized cannot
be the cognizer; whatever is an object cannot be the objectifying
subject. Even “seeing,” as a specific objectified quality, cannot be
the real seeing. As the sutra says, “When seeing is seen, seeing
is not seeing; seeing is thus beyond seeing, impossible to reach
by seeing.” HAE LK - RIFER - FWEER - RARENR. O
Reading our passage in light of this point, we are to “go against
the flow” of perception, turning inward to search for the listener,
the perceiver of sound in the process of listening, rather than
attending to the sounds heard. This involves ignoring the identity
of the sounds heard, giving up the attempt to link them to specific
narratives or attribute them to objects—this is a bird song, that is a
car sound and so on—and concentrating instead on the unchanging
fact of “hearing” itself: when hearing, I note only that hearing is
going on, rather than the specific identity of the sound heard.

This involves trying to “hear the listener.” We may note that in
this sense too, for the purpose of triggering an experience of non-

@ TI19, 113a.
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duality, hearing has some specific advantages over the other senses.
In the case of vision, the usual Chan saying specifies that “The
eye does not see itself” —a principle illustrated in the Siiramgama
Siitra itself with the profound story of Yajiadatta “losing” his head
when he sees his reflection in the mirror. But the complications
attendant on the mirroring situation do not apply in the case of
hearing. Eyes both see and can be seen. Tongues can both taste and
can be tasted. Hands can both feel and can be felt. Noses can both
smell and can be smelled. But the ear is not itself audible. The ear
only hears, but is not heard. It occupies no virtual position in the
aural field hearables at all. The ear is silent. Hence in hearing we
have no subject-object opposition. The non-findability of pure non-
objectifiable awareness is here the simple the inaudibility of the
listener, which is thus easier to intuit than the pure viewer or taster
or feeler, which always lends itself to being imagined as an object
of its own perceptual world.

On the Reading Four, which is the approach taken by Master
Shengyen, we have an instruction to enter into the sound.
Shengyen instructs the practitioner to “continuously listen, listen,
listen, until one is has been completely absorbed into this affair
of listening, until ultimately there is no way to distinguish the
mind doing the listening from things there to be listened to, for
they are all unified into a single whole. ‘Entering the flow until
there is no object” means to enter the flow of sounds heard, so that
these sounds are soundless sounds. Entering the flow of soundless
sounds, you forget that you are in the flow of sound and the flow of
sounds itself.”® That is, on this interpretation, rather than standing
aloof as sounds arise and perish, as the hearer of the sound, one is
to become one with each sound, to in effect be the sound. When
all the sounds are themselves the hearer of the sound, there is
no object left outside of the subject. The subject just is the all-
inclusive field of emerging and perishing sounds. Hearer and heard

@ Shengyen, Guanyin Miaozhi 81 19%, ibid., 27.
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are indistinguishable, the hearing is manifested as the sound and
the sound is manifested as the hearing. Hence the sounds are “no-
sounds,” i.e., they are as much hearing as sounds. Sounds arise
and perish, but the hearing does not arise or perish with them. So
in this form of the practice, when we reach the indistinguishability
of the hearer and the heard, we have a true union of opposites, of
the conditioned and the unconditioned. Rather than privileging
the hearer, the unconditioned, this allows us to realize that the
unconditioned is present only as the conditioned, and vice versa.
The realized Absolute is not a blank, devoid of any arising and
perishing, of any life, of any experience: on the contrary, it is
present only as the constant stream of events, but now realized as
one with the absolute and the unconditioned.

Shengyen offers a very useful but slightly different fourfold
breakdown of this process in his short pamphlet, Guanshiyinpusa:
“ 1) Focus exclusively on listening to all sounds everywhere, not
choosing any one particular object, making no distinction between
objects, including all from the largest to the smallest, from the
closest to the most distant. Do not send your hearing forth to go
and listen to them; rather, let the sounds come to you on their own.
2) Know both that you are listening to sounds and that sounds
are there being listened to by you, so that at this time there exists
nothing but the sounds and one’s own responsiveness to them, and
no distracting thoughts appear. 3) The sounds alone remain and
you forget your self; your self has already been absorbed into the
undifferentiated and undivided sounds themselves. 4) Both the
sounds and oneself disappear, and yet both are manifested clearly.
Both disappear, so there is no inner and outer, no self or other. But
both manifest clearly, so each still is present, one after another, in
all its vivid clarity....” @

What Shengyen calls the “oneself” here actually plays the
role of “the faculty of Hearing” in the more technical exposition.

@ Shengyen, Guanshiyipusa, Taipei: Fagushan nongchan si, 1998, 50.
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We reach the stage of “entering into the sounds” in step 3. Step
4 clarifies that this is not the terminus of the process, but rather
the turning point: once one is totally absorbed into the sounds
themselves, so that no Hearer remains above and beyond them,
both the sounds and the Hearer are reinstated in this new unified
form. The difference is that the sounds into which one is entering
are themselves now “undifferentiated and undivided” 43 514
5PR, which in turn follows from the initial move of unifying the
Hearer with the sounds: once one has entered into the sounds with
no remainder, the unbroken all-pervasive continuity of Hearing
is instantiated purely as an circumambient continuity of the field-
of-sound. Continuous circumambient Hearing is continuous
circumambient Sound, i.e., including both what we call sounds and
what we call silences. This is where the dome of Hearing becomes
the dome of Sounds (= sounds and silences), unbroken and
“undivided,” leading to the next step in the passage, where “neither
motion or stillness” arise, but, as Shengyen states, including both
the motion and the stillness.

This too is uniquely enabled by hearing as opposed to any other
field of sense perception. The coherence of the elements of the
visual field is constructed in close accord with our own potential
actions: it is obstacles and paths around obstacles, things to use
and things to avoid. It appeals directly to our will, our desire, our
prospective motion. It is structured directly around our body and
its potential actions. It stays put. The same thing can be looked
at in different moments. We see it now from one side and now
from another, depending on where we are and what we do to it.
The object seems to have an unchanged presence through different
moments of time. Sounds, on the other hand, seem to disappear at
the same moment they appear, as we’ve seen already in Readings
One and Two. They don’t stay there to be re-examined. They
don’t form a grid of objects to be manipulated, moved around,
used, avoided. They are gone as soon as they appear, and form no
static space in which they are situated. They are easier to isolate
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as individual experiences. The vibration that is a sound and the
perception of that sound seem to be exactly coextensive. A visual
object, on the other hand, pre- and post-exists my seeing of it.

Sounds are, again, manifestly events. They are inconceivable
without time. Yet they isolate in time more radically than sights.
A crinkle sound appears off on the periphery outside of main
“narrative” continuity of, say, the music. Where is this crinkle?
The same place as the music? Superimposed? “In front of” it? Or
located “elsewhere” in a “visualized” field? Time is spatialized
when hearing is assimilated to the visual field. But if we pay close
attention to the aural field, we find that this new /ocus itself arise
with—as?—the new, unexpected sound. There is no preconceived
place there. This is true “empty space.” In the visual field,
everywhere is full if we conceive it as a two-dimensional field. As
a three-dimensional field, the empty space does come to be filled
—what was in this space before this sight appeared there? But we
trace particular objects moving from another chunk of the space
of the visual field into this one. This does not happen with sound.
Sounds appear suddenly and vanish back into nothingness just as
suddenly. They leave no heard “space” behind, in the way that the
motion of a visual object leaves a static seen space behind. When
individual sounds disappear, they seem to leave no neutral field
of time and space behind. More vividly than in the case of seeing,
the hearing of the sound is neither the same nor different than the
sound. There is no hearing above and beyond the sound. It reveals
an all-inclusive non-duality of subject and object, but one which
is full of differentiation and specific events, not devoid of object
but full of the activity of all objects. All sounds are modes of the
nature of hearing itself, like folds in a blanket, but a blanket which
is presenced only where it folds.

These meanings are folded into what is perhaps the least
philologically intuitive interpretation, Reading Five, which takes
“flow” as synonym for the Absolute itself, for the Dharma-Nature.
This reading is adopted by the Song Chan writer Tianru Weize
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RANMERT (1284-1354)@ as well as two Ming Tiantai exegetes,
Youxi Chuandeng M4iZ{EH#E (1554-1628) and Ouyi Zhixu 7Hi#d
FE (1599-1655). Notably, both Ming Tiantai writers relate the
three qualities of Roundness, Unobstructedness and Permanence
to the Tiantai Three Truths; but equally notably, they correlate
them differently. The three qualities come from Manjusri’s
exposition in the sutra, which, read in the narrowest philological
sense, supports Reading Three, the idea of “turning around
the direction of hearing.” But the exposition there also enfolds
the implications of the other readings. Maifijusri declares that
hearing has three characteristics not matched by any other sense
faculty: it is 1) round [E], i.e., all-pervasive, functioning at all
times in all directions, fully encompassing the field of directions,
not requiring one to turn or approach or make contact with
particular areas, as seeing and smelling and tasting and palpating
do, and leaving no gaps as the field of seeing does (seeing only
what is in front of one but not in back). One can hear drums
played in all the ten directions at once. It is 2) unobstructed &
, such that one hears near and far at once, without what is nearer
obstructing what is farther, as do visual objects. Aural objects do
not block one another out in the same way, they are to varying
degrees permeable or translucent. And 3) it is permanent &,
functioning at all times, not discontinued by closing the organ
(like the eye) or by sleep; the arising of sound is not the arising of
hearing, nor is the perishing of sound the perishing of hearing, as
noted above. In sum, hearing is permanent, unobstructed, and all-
pervasive. But Marjusri’s description of how this is realized, the
actual thrust of the Guanyin technique, depends on the Reading
Three technique as disclosing some other characteristics of the
aural: “You use your hearing to hold to Buddha after Buddha; why
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not instead hear your own hearing? Hearing is not produced by
itself; it is from sound that it gets its name [and specific identity].
When we turn around our hearing, it is released from sound; what
name [or identity] can that which is so released then have?” ]
Frffp s - (N EEIRE - BIEERL - KNEBE AT - ek
It > RERRAKAESS. © We must examine how these points are woven
together to produce the interpretation found in Reading Five.

The rationale for Reading Five, taking “flow” to mean the
Dharma-Nature itself, is expressed by the Chuandeng as follows:

The meaning of “entering the flow” is none other than
merely contemplating the suchlike eternal abiding and true
purity of the original principle of the faculty of hearing from
the beginning in the sphere of hearing, as it is in accordance
with the Nature. That is “entering the flow.” “Flow” here is a
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synonym for Round [i.e., all-pervasive] Unobstructedness [E]5H.
It is one thing if one does not “enter the flow,” but as soon as
one is able to enter the flow, the object of hearing has already
vanished, because the locus of sound is itself precisely the locus
of the hearing. Thus whenever we speak of sound as an object,
it is due to chasing and following after the sound and thus
led by it into samsaric circles of conditioning. Once we have
entered the Round Unobstructedness, how could any object be
possible there?@®

Ouyi Zhixu, another Ming Tiantai exegete, in his Words and

Phrases of the Siramgama Siitra (Lengyanjing wenju) elaborates
on this interpretative position, combining it explicitly with Reading
Three:

The word “entering” denotes the wisdom that is doing
the contemplation. Sentient beings flow in fruitless circles
chasing after sounds, turning away from [the Dharma-
nature] while not [ever really] turning away from it. This is
called “exiting.” When the Bodhisattva here turns around to
listen to his own self-nature, this is joining it without ever
joining it. This is called “entering.” This is precisely [the
Tiantai practice of] the Three Concentrations and the Three
Contemplations in One Mind. The word “flow” denotes the
Truth that is to be manifested. The text later says “This is
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(1554-1628),” Ph.D. Dissertation, Columbia University, 2011.
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genuine reality of its Roundness,” “This is the genuine reality
of its Unobstructedness,” “This is the genuine reality of its
Permanence”—these describe the true Flow of the Nature of
Hearing. Because the Round, Unobstructed, Permanent Nature
follows conditions while remaining unchanged and remains
unchanged although following conditions “NE[ERE - FEiZEA
%% it is called a “Flow.” When it follows defiled conditions, it
flows into becoming the Nine Realms. When if follows pure
conditions, it flows into becoming the Buddha Realm. The Nine
Realms are called the flow of Samsara, while the Buddha Realm
is called the flow of Nirvana. The nature of the water remaining
unchanging even when it follows these conditions, so that the
ten realms are simultaneously not the ten realms, is called the
Dharma Flow of the Ultimate Truth [of Emptiness]. The single
unique nature of the water following the flow of the ten realms,
so that the ten realms are all simultaneously the ten realms, is
called the Dharma Flow of Conventional Truth [of Provisional
Positing]. No water outside the flow and no flow outside the
water, so that it is neither water nor flow and yet precisely
water and flow, so that all ten realms are at once free of both
being it and not being it, neither identical it nor non-identical
to it, is called the Dharma Flow of the Truth of the Middle. The
Ultimate Truth of Emptiness is the Genuine Roundness; the
Conventional Truth is the Genuine Interpenetration; the Truth
of the Middle is the Genuine Permanence. ®
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We see that for Zhixu, this reading actually enfolds Reading
Three, although the two readings interpret the key word ru A
differently: not chasing after sounds, returning “against the flow” to
the Nature of Hearing instead, is a way of “entering” the Dharma-
Nature itself, which for the Tiantai writer is equivalent to the Three
Truths, here related to the three qualities of hearing enumerated
in Manjusri’s verse, i.€., » 3@ - F. It is noteworthy that the
two Tiantai writers correlate the three qualities differently. For
Chuandeng, Permanence 7 pertains to the Truth of Provisional
Positing {2, while Roundness [E] pertains to the Truth of the
Middle H1&#, while for Zhixu these associations are reversed:
Permanence pertains to the Middle, and Roundness pertains to
Provisional Positing (both writers associate Unobstructedness 3
with the Truth of Emptiness ZZ3#). Both of course also make the
predictable next Tiantai move of going on to insist that, ultimately,
all three qualities interfuse and thus are relatable to each of the
Three Truths, inasmuch as they are mutually entailing. Chuandeng
seems to view the Nature of Hearing as a particular dharma, viewed
in its ultimate reality. Hence, its permanence is that of Provisional
Positing, i.e., of Wondrous Provisional Positing, which is equivalent
to inherent entailment. “Hearing” is inherently entailed, and thus
is an example of “wondrous being,” or “wondrous provisional
positing” #7F » 1. It is always present, inherently entailed
in whatever appears, whether explicitly manifested by sound or
not. It is in this manner actually omnipresent and permanent,
discoverable in every locus and every moment, and thus is like all
other particular, specific, conditioned dharmas, actually Permanent
and unconditioned. Roundness for him signifies the Middle,
Absoluteness and Subsumption, since it encompasses both of
every set of opposites, e.g., front and back, left and right, and any
opposed types of sound that might be occurring in these different
sectors. For Zhixu, on the other hand, the Nature of Hearing is
equivalent to the Dharma-Nature simpliciter, with Roundness
signifying all-inclusiveness of all particulars, and thus Provisional
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Positing, while Permanence, the unchangeability of the Dharma-
Nature as it follows various conditions, pertains to the Middle. For
both, however, the practice of entering, as going against the flow
of specific conditional sounds rather than following them as in
Reading Three, is an entering into the Dharma-Nature itself, which
is thus identified with the “flow” denoted in the passage.

4. Synoptic View of the Diverse Interpretations

What can we do with these alternate readings of the passage?
We note at once that they seem to divide neatly into two
opposed camps: Readings One, Two, and Four are what I will
call “Immanentist” readings: the contemplation here focuses on
and works with some quality of the individual rising and falling
sounds themselves, and overcomes the dualism between hearing
and heard, the sense of an object separate from hearing, on the
basis of some characteristic of these transient sounds, either
their flow and impermanence, with the unrevistability specific
to sounds as opposed to sights, in Readings One and Two, or the
enterability of sounds, as in Shengyen’s Reading Four, which
rests on the performative nature of sounds—they are manifestly
there only when we hear them, not standing there waiting to
be heard—and on the coextensivity of sound and hearing, and
unrepresentability of the ear within its own sense sphere, its
unhearability, which is sharply opposed to the eye which can see
itself in a mirror. The other two readings, Three and Five, we may
call “Transcendentalist,” or even seemingly dualist, focusing not
on the transient sounds, which are to be dismissed and not attended
to at all, but on the unchanging hearing. Going against the flow
in Reading Three, we are to attend to and grasp the unchanging
Hearing instead to the exclusion of following the sounds, while in
Reading Five we are to the Hearing as the direct manifestation of
the Absolute, Unobstructed, Permanent Dharma-Nature.

But what is most important to note here is how quickly this neat
division of immanent and transcendent breaks down in precisely
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the case of Hearing as approached in this passage. The readings in
fact enfold one another to a very large extent, in spite of their huge
philological disagreements. Hence we find that Reading Three’s
dualist or transcendentalist neglect of the sounds themselves is
another version of Reading One and Two’s accentuation of the
focus on the flowing-away of the sounds: “going against the flow”
really means not chasing after sounds, not assembling them into
stable identities, not holding onto them as self-standing entities
outside the process of hearing itself, not specifically identifying
them as one thing or another, but rather seeing them directly as
manifestations of Hearing. This of course is no difference from
Reading Four, which tells us to make Hearing and Sound one by
“entering” the sound: we who are entering, the subject, are of
course the hearing itself. To say “we enter sound” is to say “Hearing
enters sound.” While Readings One, Two and Three all say “There
is no sound outside of the Hearing,” Reading Four says, “There is
no Hearing outside of the sounds.” And we find that this is precisely
what our Tiantai writers say in Reading Five. In Chuandeng’s
words, “For the locus of the sound is precisely the locus of the Ear
[Hearing]” DU R & H &S, For Zhixu, the same point is made by
invoking the formula, “It is unchanging while following conditions,
and follows conditions while remaining unchanging.”@® Hence it is
possible for us to give a combined reading of both the Immanentist
and the Transcendentalist readings of the passage, in spite of their
philological and seeming philosophical disagreements: the alternate
interpretations intersubsume, they entail one another, and indeed it
is precisely this intersubsumption which is what is most distinctive
about the contemplation of sound, and the reason it plays so central
a role here: it provides a unique model of the Absolute as both
Transcendent and Immanent, both Monist and Dualist, or beyond

® [E#Z A NEERERE. Zhixu is here borrowing the Huayan formula for the
Dharma-nature, adopted and adapted by Tiantai writers starting with Zhanran
TEEX in the Tang dynasty.
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Monism and Dualism, in a distinctively Buddhist way which is
the real teaching of the sutra: the Monism is directly manifested
as the Dualism, the Dualism is directly manifested as the Monism,
the Transcendence as the Immanence, the Immanence as the
Transcendence.

Combining all these senses, we can sum up the passage as
follows:

Let your hearing fully enter all sounds, each sound, not partial
to any one direction or quality, to pleasant over unpleasant,
to continuity over discontinuity, to sound over silence: hear
everywhere in all directions at once. Let there be no hearing
outside of sounds, and no sounds outside of hearing. This means
first ignoring sounds and attending to hearing, or taking all sounds
as hearing, as manifestations of hearing. But this immediately
also becomes a revelation about the sounds themselves, showing
them more vividly in a new light: their flow, their impermanence,
their singularity, their multifariousness and discontinuity, are now
highlighted. Once they cease to be opposed as self-standing objects
to hearing, somehow supposed to stand outside of hearing, they
become one with hearing, and this also means that hearing becomes
one with them: all of the Nature of Hearing is manifested in each
sound, with no extra something left out (i.e., no object, no sound-
object, stands against heard sounds as their hearer). This is what it
means to go against the flow and find the Hearing: truly finding the
Hearing means the failure to find any hearer, any entity called “the
Hearing.” This is what it means to let sounds flow away: it means
to allow them to leap up in their uniqueness as manifestations of
the Hearing, outside of which there is no other Hearing. This is
what it means to fully enter sounds, for the Hearer to be completely
absorbed in the heard. And this is what it means to realize the
Hearing as the Dharma-Nature, as the Tiantai Three Truths:
Emptiness is Provisional Positing is the Middle, the conditioned is
the unconditioned is the neither-conditioned-nor-unconditioned.

Marijusri’s verse definitely supports the “against the flow” and
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the “transcendent” idea: it tells us that once the all-pervasiveness,
constancy and unobstructedness of hearing is realized apart from
the impermanent rising and falling of sound, this hearing is no
longer only “hearing”: it has no identity. As we quoted before,
“Hearing is not produced by itself; it is from sound that it gets its
name [and specific identity]. When we turn around our hearing,
it is released from sound; what name [or identity] can that which
is so released then have?” HIEFEHRAE » KEHH/TF - €k
BRI - HEMRAREESS. On the one hand, this means that the
Permanent Hearing is nothing but the impermanent sounds—
it has no other identity. But on the other hand, we are also told
that what we had formerly been calling “Hearing” is now seen
to be the very awareness that is normally channeled into and
manifested as all the other sense faculties as well. Hence, we are
told, by liberating this one sense, all the others are “returned to
the source”: all the senses are liberated. This is because, lacking
any definite characteristics once abstracted from sound, hearing
also has no characteristics which could distinguish it from seeing,
from feeling, from smelling, from thinking, from awareness in
any field. Then all the senses are to be experienced on the analogy
of hearing: as unobstructed, constant and all-pervasive, as fully
absorbed into each percept without no perceiver standing outside
it. The dialectic goes like this: dismissing the sounds, we search
for the permanent Hearing. But we find nothing there to be the
Hearing when the sounds are removed. But it is precisely as this
nothing that the Hearing is permanent, unobstructed, all-pervasive.
We find this nowhere but in the sounds and silences. Fully entering
into their transience, their not-being-the-permanent-hearing, is the
only way to instantiate the permanent hearing which is nothing-
but-the-transient-sounds. Since it must be beyond them but what is
beyond them is only nothing, however, it is also just as much the
seeing, smelling, tasting, knowing which are present with nothing
left over in each of their respective perceptions, beyond each and
also nothing beyond each. Hence it is fully immanent and fully
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transcendent, fully conditioned yet fully unconditioned, following
conditions and yet unchanging, unchanging and yet following
conditions. Fully entering sounds in their very specificity and
transience, becoming one with every sounds, we are at the same
time becoming the Permanent and All-Pervasive Absolute Mind/
No Mind, the awareness which is nothing specifiable but which is
also present as all sense faculties and hence as all sense-objects,
the Threefold Dharma-nature, the Absolute with no identity which
is all identities: the Tathdgata-garbha as described earlier in the
sutra. The most important and unique turn of this exposition, as
it applies to comparative ontology, is this: rooting the exploration
of the Absolute in the sense of hearing, the very radicality of
the Transcendence (or dualism) is what makes for the complete
Immanence. Because “Hearing” is not “Sound” (transcendent
dualism), Hearing is not (merely) Hearing, which means that
Hearing can be equally Seeing, Feeling, Smelling, etc. and it is this
extraction of the subject from the object that allows that subject
to then be identical to the objects also of the other sense-fields:
because Hearing is not Hearing when the rise-and-fall of sounds
is removed, that nothing-beyond-sounds which is the Hearing is
also the nothing-beyond-sights which is the Seeing, that nothing-
beyond-feelings which is the Feeling, and so on. There is, however,
one key change that seems to be required here: when all these
other objects are seen as identical to the Hearing, they must all be
taken in the mode of soundlikeness: sights-as-soundlike, feelings-
as-soundlike, thoughts-as-soundlike. That is, they must be seen
to share precisely the characteristics that originally distinguished
sounds: flowingly impermanent, never pre-existing the perception
of them, event rather than static object, having no unperceived
reverse side, fully exhausted in being perceived, unrevistable, all-
pervasive, unobstructed, identical-to-the-permanent-perceiving-
which-does-not-stand-beyond-them, undiminished in presence and
absence, ungraspability, perceived by a sense-faculty that cannot
exist in the same field of perceptibility, and so on. We will return to
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this point in the conclusion.

Thus we see that while there are good philological and
doctrinal reasons for each of these readings, and each of them
gives us a useful way of approaching the actual practice of the
Guanyin contemplation of the faculty of hearing, we may perhaps
be best advised to keep them juxtaposed in our mind, as a guide
to the practice which allows now one aspect, now another, to
be emphasized. Heeding the overlap of these approaches, we
arrive at a relatively consistent position on the usefulness of the
contemplation of hearing, and why it is particularly useful for
overcoming pernicious dualisms. We see their intertwining into
a notion of hearing as all-pervasive, as neither preexisting nor
impermanent, as wholly instantiated in every single sound, as
unobstructed, as non-directed (omnidirectional), as beyond the
control of the will, and as the most immediate and indubitable
manifestation of non-duality of subject and object, and of universal
and particular.

5. Implications for General Ontology, Ethics and
Epistemology

Let us now examine the implications of making hearing,
conceived in this specific sense, as the paradigm by which all other
types of awareness and experience are to be understood for general
ontology, ethics and epistemology.

In his book, The Listening Self, David Michael Levin notes that
many of the typical characteristics of Western metaphysics and
religion derive directly from the “oculocentrism” it inherited from
Greek thought: the assumption of seeing as the pre-eminent form
of perception, used as a paradigm for all kinds of knowing. Levin
notes the following characteristics of sight:

(1) Narcissism: “[W]e know that it is principally through
seeing, the power to survey, that the infant first acquires a narcissist
sense of its capacity to control objects, and that as early (at least)
as the pre-Socratic philosophers, the Greeks were using words
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for knowing and the object of knowledge which also meant the
act of seeing and the object of the gaze. Vision and knowledge
are inseparable as instruments of power.”® It is through seeing
ourselves, e.g., in a mirror, that we form a sense of our ego, of our
selves as a single, coherent and discrete sharply-boundaried being.

(2) Neglect of temporal finitude in favor of spatiality and
eternity: “A massive denial of temporality and impermanence,
finitude and mortality.” Visual objects stay there even when we
look away from them, unlike aural objects. Aural objects are
intrinsically temporal, impermanent, and cannot be “revisited.”
Levin quotes Erwin Straus’s comment: “Sound is somewhere
between thing and nothing....[It] is something, yet it is not a thing
one can manipulate;.... it is not a thing, but neither is it no-thing.”
Levin comments: “In other words, the nature of sound is such that
it denies our hearing an experience of objectivity similar to the
experience we enjoy without our vision. Unlike the things that
we see, things that endure in the contemporaneous coexistence
of spatial entities and belong to the ‘omnipresence’ of space
itself, sounds are transitory and impermanent, ever insubstantial,
belonging to the realm of temporality; they cannot be grasped,
held, possessed. Thus the nature of sounds deconstructs the ego’s
sense of identity, its sense of itself as a substantial, self-grounded
subjectivity, enjoying an undisputed certainty in a world under its
control.”@

(3) Sovereignty and hegemony of control: “[T]he totalitarian
empire of the panoramic gaze, the most reifying and totalizing
of our sensory powers, continue to extend the hegemony of its
metaphysics: its ontology, its paradigm of knowledge and truth,
total visibility, a uniform field of absolute intelligibility.” Vision
gives us a total field of objects all at once, filling the gaze as a

® David Michael Levin, The Listening Self, London and New York: Routledge,
1989, 29-30.
@ Ibid., 34.
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plenitude. By integrating them all into a single synchronic system
of coexisting objects, we assume power over them as their unifier.
As Levin notes, this has kind of oculocentric “control” has two
aspects, one “practical and aggressive” and the other “theoretical
and contemplative, panoramic, stationary, unmoved, dispassionate,
disembodied, outside time and space.”

(4) Subjection to the control of the will: “The capacity of the
gaze to turn away from the entities it has seen and yet retain an
imagine of them in isolation, abstracted from their situational
assignments, i.e., as present-at-hand, as vorhanded, enables and
encourages our vision to assume a theoretical power that in turn
amplifies its practical power over entities.”® This goes hand-in-
hand with the previous point: as the unifier of the entire visual
field, which we hold before us as a totality, we also have the power
to move our gaze within that field at will, to open and close our
eyes, to direct our gaze here and there, and even to isolate objects
from their specific positions in mentally retained visual images
when we look away. We are the sovereign power who arranges,
and can also rearrange, all objects in the field. This encourages our
sense of the ego as the controller of the world. “[W]e have less
control over what we hear.... hearing is inherently a lest control-
driven organ.... It is easier for us to shut our eyes than close our
ears. It is easier for us to remain untouched and unmoved by what
we see than by what we hear; what we see is kept at a distance, but
what we hear penetrates our entire body. Sounds do not stop at the
boundaries set by the egocentric body; but the egobody of vision
can usually maintain its boundaries (inner and outer, here and
there, ego and other) more easily. Hearing is intimate, participatory,
communicative; we are always affected by what we are given
to hear. Vision, by contrast, is endistancing, detached, spatially
separate from what gives itself to be seen.”®

@ Ibid., 30.
@ Ibid., 32.
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(5) Motility and “grasping” directionality. This goes hand in
hand with the ability to turn toward or away from visual objects.
Levin calls it a “frontal ontology, an ontology of entities which, at
least in the ideal situation, are to be held ‘front and centre’: in the
most ideal act of beholding, the object is to be Aeld in place directly
before the eyes. This is the metaphysics of vision: a metaphysics
that tends to overvalue constancy, uniformity, permanence, unity,
totality, clarity, and distinctness.” He further notes, “The motility of
the gaze, its distinctive intentionality, has unquestionably motivated
a monological and instrumental (zweckrational) rationality.” @

Levin’s reflections on sight as opposed to sound as a paradigm
for metaphysical reflection resonate powerfully with the sutra.
Of particular interest are the emphasis on the unusual properties
of sound—its manifest impermanence, its unrevistability, its
ambiguous objecthood—and the implications this has for a
subjectivity experienced primarily as correlative to sound rather
than sight, as well as the untouched distance and aloofness of the
visual subject, who stands apart from sights, unsullied by them, as
opposed to the immanence of sounds as manifest modifications of
the aural field itself: hearing becomes the sounds it hears, while
seeing remains always apart from its sight. This makes the ocular
subject feel itself as more of a separate and separable self above the
fray of perception than the aural subject. Levin’s analysis, however,
give further emphasis to the problem of the violence implicit in
ocularcentric paradigms, closely connected to the question of
control of the gaze; in the sutra, on the other hand, a similar issue is
addressed rather in terms of the limited conditionality as manifest
in the directionality of seeing, its apprehension of only part of the
circumambient field of perceptibles, its dependence on the willed
act of opening or closing the eyes as a sign of its apparent non-
permanence. This makes of the correlative visual subject something
conditional and thus limited and definite, which, like Levin’s

® Ibid., 33.
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mirror-stage reification of the visual self as a coherent being, is
the precondition of the obsession with control, which in turn is the
ground of the inherent violence of vision.

Levin’s analysis in the remainder of his book continues to
consider hearing in the context of communication: hearing is
mainly thought of as the hearing of human speech, a direct embrace
of the immediate intersubjective relation which tends, in his view,
toward a more egalitarian “communicative reason” in place of the
hegemonic instrumental Reason of the ocular tradition. We can
perhaps see the parallel but importantly different development
in the sutra in the religious thrust of the rest of the passage in
question, in particular its intersubjective conclusion:

With arising and extinguishment both extinguished, the
quiescent extinguishment of true Nirvana manifests itself,
and one instantly transcends both the mundane and the
supermundane realms, perfectly illuminating all in the ten
directions with two supreme virtues: first, above joining
together with all the original wondrous enlightened mind of
all Buddhas of the ten directions and sharing equally in their
power of compassion, and second, below joining together with
all sentient beings of the six paths of existence, sharing equally
in their suffering and reverence [for those Buddhas].®

In realizing the Nature of Hearing, Avalokitesvara becomes at
once all the sounds (the cries of all sentient beings, all necessarily
suffering because they are conditional: anything that arises and
perishes is conditional, and therefore suffering, and so all the
objects of hearing, all sounds, are cries of suffering sentient beings)
and the Hearing (the unconditional permanent all-pervasive hearing

® T19, 128b: " EPREEI - BUEERAT - BN - THHER - O5E - 5
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in which they arise and perish, which is therefore the compassionate
response to those conditional sufferings. In Buddhism, whatever is
conditional is suffering. Whatever arises and perishes is ipso facto
conditional. Therefore any and all sounds, even seemingly neutral
wisps of aural experience, are by definition suffering, cries of pain.
But by the same token, whatever is unconditional is Nirvana, the
end of suffering. Sound arises and perishes, sound is conditional,
sound is suffering. Hearing is permanent and all-pervasive, hearing
is unconditional, hearing is Nirvana. Sound is suffering, hearing
is the end of suffering. Every sound is also hearing, all hearing is
also sound. By being sounds and hearing, Avalokitesvara is both
the totality of all suffering and the totality of all compassionate
responses to that suffering. Both are completely instantiated in
each and every instance of sound/hearing, where the sound is
the hearing and the hearing is the sound. This is made possible
in the Buddhist case because we are centered on the questions
of conditionality, suffering and perception, and their specifically
Buddhist interrelations, leaving us focused on the question of
conditional suffering experience per se. The intersubjective
ethical relation grows out of the uniquely Buddhist approach to
immanence and transcendence which is manifest in this handling
of the hearer-heard relation: the hearer is absolutely transcendent
(identifiable with no sound, since sounds arise and perish while
hearing can only manifest this arising and perishing because it
pre-exists and post-exists it, and thus does not arise and perish)
and absolutely immanent (being absolutely nothing identifiable in
the absence of sound, having no self-nature of its own). To hear
a sound is to be completely sound and completely hearing; to be
sound is to be conditional and thus suffering; to be hearing is to be
unconditional and thus enlightenment as compassionate response
to suffering.

I would like to finish by considering the distinctive advantages
of the Buddhist approach in attempting to overcome the perceived
shortcomings of visual subjectivity and visual metaphysics. Very
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briefly, in my view there have been two semi-successful attempts to
overcome the dualistic and hegemonic side-effects of the European
conceptions of the Absolute: that of Spinoza and that of some of
the German idealists, particularly the “Identity-Philosophy” of the
early Schelling and Hegel (prior to 1807). Interpretations of both
of these systems of thought differ radically, and this is not the place
to give a full account of my own interpretations of them. What can
be briefly noted, however, is the way that they replace the “picture-
thinking” of the ocularcentric metaphysics, and its attendant form
of Reason (“The second kind of knowledge” in Spinoza, “Verstand”
in Schelling and Hegel) with either a deductive apodictic reasoning
modeled on mathematics (Spinoza) or artistic creation (Schelling)
or history and politics (Hegel) as the true organon of philosophy
(a role played, in Levin’s case, by Habermasian communicative
reason). In the Buddhist case, we have instead conditioned suffering
experience as the true paradigm on the basis of which to apprehend
the Absolute which is at once Transcendent and Immanent,
Monistic and Dualistic, Subject and Object. The great advantage
of the latter approach lies first in the egalitarianism of its greater
immediacy or availability, for although like the other approaches
it does depend on the cultivation of a particular mental discipline
which is therefore not shared by all at all times, fully experience
is something which by definition is happening at every moment
for every subject, no matter how humble or unskilled. Once the
special technique of Hearing the Hearing has been accomplished,
it necessarily retrospectively posits itself as having always been
occurring. But perhaps equally significant is the structure of the
relation between the transcendence and the immanence, the dualism
and the monism, endemic to this particular understanding of the
Absolute. Spinoza’s monism is also dualistic (the one substance
expressed as two mutually exclusive but mutually identical
attributes of Thought and Extension), his dualism is also monistic.
The same odd fact is also true in a different way of the Schelling-
Hegel Identity Philosophy (the dualism in Spirit’s necessarily
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positing itself as its own negation as Matter, the monism in the
reappropriating negation of this negation). Avalokitesvara’s
method, on the other hand, is radically dualistic (Hearing is not
sound, Hearing is permanent, unobstructed, unconditioned, while
sound is impermanent, limited, conditioned), but when sought
in isolation from sound, Hearing is not found as a self-standing
entity. Its unconditionality, its permanence, its omnipresence is not
something standing over against the conditionality of the sounds to
which it is opposed, but is a pure indeterminate, completely lacking
in its own self-nature, and this is precisely what makes it permanent
and unconditional. Hearing is not sound, but it is not “Hearing”
either. Not being Hearing as opposed to Sound, Hearing is present
only as Sound. But not being Hearing, it is also not exclusive of
Seeing, Feeling, Thinking. Seeing too is nowhere but in sights, but
is not sights. Feeling to is nothing but feelings, but is not feelings.
Hearing, by being not-sound, is also not Hearing, and this means
that it is also not not-seeing, not not-feeling, and so on. Hence
the sutra tells us, “As soon as one sense organ has returned to the
source, the liberation of all six sense organs is accomplished.”
—HRPEEE - FSHRECERE. @ Not-seeing, however, is precisely
seeing, by exactly the same logic: seeing removed from sights is
nothing on its own, and it is this alone that allows it to see. Because
“Hearing” is at once the all-inclusive absolute and a particular
sense-faculty opposed to others, its affirmation as absolute works
through its negation as particular, and these are shown to be one
and the same. This unique structure means that it is precisely
the transcendent dualism that is the immanent monism. This,
it seems to me, is an apprehension of the Absolute unavailable
outside the unique practices and premises of Chinese Buddhism.
It leaves all experience, including cognition, transformed into
soundlikeness, as noted above: flowingly impermanent, never pre-
existing the perception of them, event rather than static object,
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having no unperceived reverse side, fully exhausted in being
perceived, unrevistable, all-pervasive, unobstructed, identical-to-
the-permanent-perceiving-which-does-not-stand-beyond-them,
undiminished in presence and absence, ungraspability, perceived by
a sense-faculty that cannot exist in the same field of perceptibility
Listen! Who hears the sounds of the world right now? Who, in
hearing all sounds, is all sounds, and at the same time is hearing,
which is at once all seeing, all feeling, all thinking? Who in hearing
the sounds of the world right now is at once both all conditional
suffering and all unconditional resolution of suffering? Who is
Avalokitesvara, the Hearer of the Sounds of the World?
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I Abstract
This paper investigates the role and functions of social

enterprises in empowering vulnerable people. We explore the
Sunny Kitchen approach to empowering vulnerable women
in Taiwan. Specifically, we analyze the methods and policies
implemented by this social enterprise to suggest newer and
improved alternatives to developing mutual adaptation in the
workplace. Our findings incorporate aspects of the Ethics of the
Mind formulated by Dharma Drum Mountain, @thus yielding
robust workplace ethics elements necessary to empowering the
vulnerable people. This study contributes to the field of social
enterprising by revealing critical factors important to dealing with
vulnerable people.

Key words : empowerment, social enterprise, Six Ethics of the
Mind, workplace ethics, vulnerable worker, mutual
adaptation

© Dharma Drum Mountain (73%[L1; Pronounced “Fagu Shan™) is an international
Buddhist Foundation by late Master Shengyen covering spiritual, educational,
social and cultural aspects; the Foundation is headquartered in the Jinshan
District, New Taipei City, Taiwan (ROC).
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1. Introduction

Committed to the mission of uplifting the character of
humanity and to building a pure haven on earth, the Dharma
Drum Mountain (herein referred to as DDM) advocates the Six
Ethics of the Mind that promote purification, peace, happiness
and health in the world; the DDM is yet one the most influential
Buddhist organization in the Chinese Buddhism environment and
its reputation stemming from Master Shengyen proven charisma is
widely known and appreciated. This advocacy entails family ethics,
living ethics, school ethics, environmental consciousness ethics,
workplace ethics, and interethnic relations ethics. Emanating
from Master Shengyen’s teachings, the six ethics share the same
basic principles: fulfillment of one’s duties and mutual care in
interpersonal relations.

The identification and practice of workplace ethics is
incontestably opportune, a good way to improve employees’
morality and thus boost performance at work. Moreover the
charismatic outreach of these principles makes them an ad-hoc
approach for dealing with vulnerable populations. The latter in
most parts being crippled by the lack of abilities, readiness, and
social support usually face big challenges in simply finding jobs
especially permanent ones. Their fragile self-esteem and self-
confidence put such a pressure on them that in some cases they tend
to resign, misinterpret remarks from colleagues or self-isolate; and
they also experience difficulties to focus on their tasks. Generally
speaking these behavioral patterns exert some negative impacts on
the mentality and work ethics. Given their relative powerlessness
or inability to self-awareness, the task is for any current or potential
employer to emphasize on improving the workplace atmosphere
and developing collective rather than individual learning schemes.

The workplace ethics is a critical aspect for businesses in
general and is especially delicate with regard to those dealing with
vulnerable people. In that respect, social enterprises particularly
may play a pivotal role in balancing the social values development
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and business competitiveness. A failure to identify the specific
dimensional importance for strengthening workplace ethics for
the vulnerable people and therefore designing appropriate training
programs that will rebuild or enhance professional ethics and
positive workplace attitudes, could subsequently engender the
failure of any skills development to produce the expected results.
On the other hand if the training process successfully integrates
skills development and workplace ethics it will enhance the skills
learning and build positive and strong workplace ethics.

From a psychological point of view, effectively enhancing
workplace values and methods represent the employer’s
commitment toward the workers to letting them experience some
kind of family-like care that they might be missing. The same way
such policy has the potential to stage a mutual adaptation process
between employer and workers for the edification of workplace
ethics.

The current research is conducted upon a social enterprise
operating vegetarian restaurants, the Sunny Kitchen (hereafter
referred to as SK). They have focused on the use of counseling
and assisted skill learning combined with heuristic work ethics to
develop training schemes for the vulnerable women in Taiwan. We
table on the experiences of this social enterprise and explore how
an integration of its results with the Six Ethics of the Mind could
be replicated in other social enterprises and possibly drive more
significant outcomes:

(1) Explore the combination of technical skills and heuristic

work ethics in the training of vulnerable women.

(2) Investigate the significance of the impact of Master
Shengyen ethical principles in empowering vulnerable
workers by social enterprises.

The rest of the paper is organized as follows. Section II
presents and discusses relevant theories and works on empowering
vulnerable people in general and women in particular and also the
importance of workplace ethics. Section III provides extensive
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summary of the SK situation and the relevant issues related to
the training of the workers. Section IV presents our findings and
solutions for effectively and sustainably empowerment of the
vulnerable people and the subsequent benefits of such policy to the
business unit and the society. Section V concludes by refining our
remarks.

2. Literature Review

The focus on women’s vulnerability has its roots in the UN
action for women rights with highlights in the 1975 International
women’s year, the 1975 First World Conference on Women
(Mexico City). Especially the keynote came from the creation
of the International Research and Training Institute for the
Advancement of Women (INSTRAW) and the United Nations
Development Fund for Women (UNIFEM) in 1976 setting the UN
decade for women from 1976-1985. As of 1979 the UN General
Assembly adopted the Convention on the Elimination of All Forms
of Discrimination Against Women (CEDAW). These policies were
to set forth a framework for governments to address the issues that
the women were facing in different societies around the world.

Further, the September 1995 Beijing Platform For Action has
formulated the 12 Critical Areas of Concern which entail Women
and Poverty, Education and Training of Women, Women and
Health, Violence against Women, Women and Armed Conflict,
Women and the Economy, Women in Power and Decision-
making, Institutional Mechanism for the Advancement of Women,
Human Rights of Women, Women and the Media, Women and the
Environment, The Girl-child.

The empowerment of women has therefore been taken to
all stages of the social sphere and the 2010 Beijing+15 saw the
participation of 3,440 NGO representatives (representing 463
NGOs) from 138 countries at the fifty-fourth session of the
Commission on the Status of Women (Landman, 2011).

Empowerment, especially for women, however implies
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tackling different issues in different countries. For example in
many African and Middle East countries, empowering vulnerable
women means enhancing literacy, hygiene and basic disease
prevention, entrepreneurship and employment etc. These
factors of vulnerability are heavily due to an overall economic
underdevelopment and the cultural shackles; hence the strategic
approach is somehow different as it is still the dependent on the
implementation of broad political framework for development
according to the sixth African Development Forum (Addis Ababa,
2008). In a sense, empowerment still could be viewed as from the
public domain.

In Taiwan however there is a framework put forward by the
government to identify vulnerable people and provide them ad-hoc
assistance. But many social enterprises have risen to address the
issue as part of corporate social responsibilities (CSR), independent
foundations as well as NGOs.

2.1 Issues regarding employment and training for
vulnerable people in Taiwan

As of June, 2012, Taiwan’s employed population was 10.82
million while the unemployed represented 0.477 million (4.21%
of the labor force). The statistics did not reflect a widened gap
between the rich and the poor. The government did implement
some measures to resolve employment problems, but the
interventions were basically short-term programs, short-term
subsidies or temporary, low-level jobs. Subsequent increasing
economic inequalities became a pressing issue. Between 2009 and
2010, low-income families increased by 28%; and the income gap
reached 6.19, as measured by the ratio of the average disposable
income of the top 20% households to the bottom 20%. The
situation of the vulnerable people has since become more critical in
the job market. The unemployment rates of people with disabilities
or the indigenous people were much higher than the national
average. Awareness of the vulnerable people situation became
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crucial along with initiatives to reduce the threshold.

The notion of vulnerability has some slight nuances in the job
market. According to the Taiwanese Employment Services Act, the
categories of vulnerable groups include people who are the sole
income providers of the family, people with disabilities, people
at middle or old age, indigenous people, people in low-income
households and beneficiaries of any welfare support, and people
experiencing long-term unemployment. In addition to the above-
mentioned six vulnerable groups, the Council of Labor Affairs of
the Executive Yuan identified and provides support for people who
are rehabilitated, family women seeking to re-enter the job market,
people with special needs, victims of domestic or sexual violence,
victims of crime or trafficking, people from middle- or low-income
households, vulnerable job-seeking youth, people from high-risk
families or households with economic vulnerability, and foreign or
mainland Chinese spouses with work eligibility.

The government provided various policy measures to address
the employment issue for vulnerable people; in order to promote
employment and to increase job opportunities for vulnerable
people, the government adopted large-scale policy incentives for
businesses that offer jobs for the vulnerable people. However at
the organizational and individual levels, it proved very difficult
improving the employment prerequisites with disintegrated
policy assistances. In the practice, these policy measures often
treated employment promotion, job trainings, and social support
as separate issues, and there was a lacking of integration among
policies (Yen, 2001; Chen et. al., 2004). Employment programs
focused on mitigating the unemployment problem by offering
short-term compensations or temporary work opportunities. The
burden of training and the concern of “job fit” were shifted mainly
to the employers who participated in those policy programs.
Subsequently conflicts have emerged between the employers and
the workers as most workers did consider that they were being paid
by the government, not by their actual employers. Employment
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programs, such as Multiple Employment Development Program
turned out to have no significant positive impact on employment
stability for vulnerable workers (Lin, 2009).

2.2 Social enterprises and work integration for vulnerable
women

The three prerequisites for employment for vulnerable people
are job opportunities, work abilities, and supporting conditions
(family support as well as social support) (Hu et. al., 2011).
Social enterprises can play a pivotal role in work integration.
Contrast to traditional profit-oriented business enterprises or
philanthropic charities, social enterprises aim to manage double
bottom lines (i.e., social and economic goals), addressing social
needs through business operations. Social enterprises have
the potential to transform all incentive policies into integrated
employment initiatives, and work integration social enterprises
(WISEs) have become an important vehicle to tackling the problem
of unemployment for the disadvantaged or vulnerable people.
WISEs are defined as economic entities which main goal is work
integration for people experiencing serious difficulties in the labor
market; and this goal is achieved by offering professional trainings
to boost productivity through four models: Transitional occupation,
creation of permanent self-financed jobs, professional integration
with permanent subsidies, and socialization through a productive
activity. (Davister et al., 2004).

Many WISEs are sheltered workshops created by nonprofit
organizations. In Taiwan, there were a total of 104 government-
subsidized sheltered workshops providing approximately sixteen
hundred employment opportunities for vulnerable people (Council
of Labor Affairs, 2011). To address the employment issue and to
provide permanent self-financed jobs for vulnerable people, some
WISEs do not rely on governmental subsidies but aim to be market
competitive and financially independent. The Sunny Kitchen
belongs to this category.
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While there are many empirical researches on job training in
Taiwan, few are specifically focused on vulnerable women (Yu et.
al., 2007). Lin & Tu (2010) have provided substantial information
on the employment needs of female victims of domestic violence.
The research found that most women who experienced domestic
violence were willing to work, but the main barriers to getting a
job included but not limited to: lack of professional skills, age, low
educational degree, and time conflict between work and family
duties. They suggested that vulnerable women needed an integrated
employment services process that include four main stages: (1)
a sheltered workshop where vulnerable women can gradually be
familiar with the work requirements, needed skills, and workplace
rules; (2) self-adaptation for job development, that women develop
work interest and skills, self-confidence, and social skills, in
addition to being able to cope with child care, family care, and
financial concerns; (3) job market assistance that help women to
get job information, prepare for job interviews, and be involved
in a supporting group, and (4) continuous support for employed
women.

2.3 Workplace Ethics of the Mind

The DDM in its advocacy for better living conditions has set
forth the Six Ethics of the Mind as the springboard to achieving
purification, peace, happiness and health in the world. These
social principles include family ethics, living ethics, school
ethics, environmental consciousness ethics, workplace ethics, and
interethnic relations ethics. Buddhist Master Shengyen’s teachings
summarize the six ethics around these basic principles: the “mind”
as the foundation, and the emphasis on fulfillment of one’s
duties and mutual care in interpersonal relations. The following
paragraphs extensively discuss key aspects of the workplace ethics
of the mind as suggested by Master Shengyen.

The “Six Ethics of the Mind” is a collection of Master
Shengyen’s main thoughts regarding Workplace Ethics. In addition,
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we searched the electronic database of the Complete Works of
Master Shengyen, a catalogue of 100 books in order to establish a
quasi-exhaustive knowledge about Master Shengyen’s teaching on
workplace ethics. The word “ethics (ffii¥#)” appeared 539 times in
the collection, while “ethics & work (ffiiH & T{F)” gave 30 results.
“Workplace (H#%%%)” had 9 accounts, and “Employee & employer
(B TL&#[M)” appeared 25 times. Overall, our word search
indicated that, in the Complete Works of Master Shengyen, five
books are quite directly relevant for workplace ethics: The Human
Life, The Dharma Drum Mountain Way, Reason and Tenderness,
Master Shengyen on Protecting the Spiritual Environment,
Footpath, and Peaceful World @

(1) Fulfilling One’s Duties

Master Shengyen emphasizes that in essence ethics is about
fulfilling one’s duties (The Dharma Drum Mountain'’s Way, 519;
The Human Life, 140) which makes the living more meaningful;
this also entails differentiating clearly “equality” and “fairness.”
The former is from the Buddhist doctrine of “impartiality” with a
personal commitment to treat all beings equally, while the latter
depicts a “discriminatory mind” by which one desires fair treatment
by others. The Master’s teachings put an emphasis on the equality
between all people; therefore even though the tasks and roles may
be different, but the roles and duties remain intrinsically equal.
Hence the focus of ethics is rather fulfilling duties than probing
unfairness (Reason and Tenderness, 85; Peaceful World, 119).

(2) Mutual Care

Master Shengyen encourages us to see all types of organizations,
business enterprises, nonprofit organizations, or governmental
units, as a community of life (Master Shengyen on Protecting
the Spiritual Environment, 51). In this respect, he pointed out
that, from the workplace ethics of the mind’s standpoint a
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business corporation does not belong to the boss but belong to
all stakeholders (Reason and Tenderness, 15-16, 21). He made a
parallel between human body and corporation, suggesting that a
corporation that gives care to its employees can be compared to a
person caring about his own organs (Reason and Tenderness, 40,
42). All stakeholders of a corporation should give in to their best to
fulfill their duties, as do all organs perform properly in the human
body. The Mutual Care principle means cultivating a pleasant,
cooperative, and harmonious workplace where everybody actively
seeks ways to interact with, support, and benefit others (Peacefu!
World, 21). However the care for others is not synonym of being a
“yes-man” regardless of the consideration of responsibilities and
job quality that one is entitled to. For Master Shengyen, kind and
compassionate managers know how to give their care to others
while fulfilling their supervising work (Footpath, 93; Master
Shengyen on Protecting the Spiritual Environment, 129).

3. Methodology

3.1 Case Selection

This study chose the Sunny Kitchen as the primary data
collection field for the study. One reason is that the Sunny Kitchen,
a successful social enterprise committed to empowering vulnerable
women by offering them training, self-employment and work
opportunities, fits well the purpose of the current study. The second
reason is the strong mutual trust between this social enterprise and
the researcher who serves as pro bono management consultant
since 2008. Another strong argument is that the approaches (rooted
in Buddhist principles) undertaken by the manager of this social
enterprise are rarely stressed on if not inexistent in many other
social enterprises.
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3.2 Background of the Sunny Kitchen

The Sunny Kitchen organized human, economic, social
resources to sustain a vegetarian cafeteria that serve vulnerable
women and other stakeholders. The Sunny Kitchen was established
in 2001 by the Association for Community Resource Sharing in
Taiwan. The Association was founded in 1998, dedicating itself
to fostering mutual care in communities and to improving living
standards. The Kitchen initiated a pioneering community-service
program in Taipei that trained and hired vulnerable women to
provide meals for the elderly living alone in different communities.
The program successfully created a sustainable model of mutual
care between vulnerable women and the seniors living alone.

In 2009, the Association expanded its social impact by turning
the Kitchen into an all vegetarian cafeteria which incorporates
environmental and health consciousness into the social
entrepreneurial efforts for the mutual care of vulnerable women.
Basically the SK welcomes any vulnerable woman identified or
who has initiate a connection with the Cafeteria. The manager
will talk with the woman to know her background, motivation,
and overall abilities. Workers are assigned tasks according to their
abilities. The manager identifies four general categories with regard
to work abilities:

“Category A” workers who are creative and can autonomously
complete their tasks and be creative enough to cope with challenges
arising throughout the whole process;

“Category B” workers just need to have some standard
operating procedures set up and follow them strictly to carry
out their tasks. They don’t need close supervision as long as the
standards and well predefined;

“Category C ” workers in addition to having some standard
operating procedures set require assistance and monitoring in
completing their tasks;

“Below C” workers can be hardly assigned regular tasks in the
kitchen nor be trained in a normal way. These latter are just granted
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the financial support they need and are subject to a follow up by the
manager as they usually are not suitable to work at the cafeteria.

3.3 Data Collection

The research used open-ended interviewing as the primary
qualitative research device (Seidman, 1998). From September 2011
to April 2012, the researchers interviewed the manager/trainer for
three times thus getting a deep understanding of the management
concepts of the enterprise. The researchers also interviewed the
three workers working at the SK at the time. The interviews
provided information regarding how important workplace ethics
is to the management of the SK and the workers’ learning attitude
and abilities, as well as how a social enterprise adapts itself to
achieve better result in empowering vulnerable workers. The length
of the each interview ranged from 1 to 1.5 hours. All interviews
were recorded and transcribed for analysis. The researchers also
visited the enterprise for three times and each visit lasted from 2 to
3 hours. The purpose of the actual site visits is to observe how the
enterprise actually operates, how the training is delivered, and how
the group dialogue is conducted. In addition to the interviews and
site visits, relevant documents, such as trainees’ guide, trainer’s
personal notes, and meeting minutes, were collected.

According to the manager, vulnerable women background in
the kitchen: single mother, women experienced domestic violence,
women with minor mental problems (such as anxiety, patient with
minor Asperger syndrome), women lacking work experiences or
specialization, or being unemployed for some considerable time.
Table 1 provides a glance of the background of the women that
have been involved in the training of the Sunny Kitchen.

Tablel. Vulnerable Women Participatied in the Sunny Kitchen (2001~2012)

Number of
Women trained| Age
since 2001

Marital Average
Status education

Training Pay

Ethnicity time (Current)

Married/ | Low (mostly | Chinese/ 2~24 | NTD 140/hr
unmarried |middle school)| Aborigines | months | (USD 4.7/hr)

100 (approx.) | 17~55
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4. Findings and Discussion

4.1 Workplace Ethics of the Mind

The Sunny Kitchen is a social enterprise initiative to help the
vulnerable women get some occupation with remuneration in order
to overcome financial challenges. The women carry in their minds
some shackles so deeply rooted that they have come to lose self-
confidence. Hence the necessity to empower them so that they find
themselves fit in their jobs, in their workplace and in the society
as a whole. The work at the cafeteria is similar to housework in a
family; therefore, most women can do the work after some basic
training. Workers need to learn a variety of skills working in the
cafeteria, such as receiving customers, taking orders, preparing
foods, cleaning tables, doing dishes, cleaning the environment,
checking inventories, and buying groceries, etc. The findings about
the situation of these vulnerable housewives suggest different
approaches to tackling their challenges and implementing viable
solutions; we refer to the Six Ethics of the Mind campaign by the
Dharma Drum Mountain to develop some solutions.

4.2 Conformation and Adaptation to Rules

Women with different degrees of social difficulties and
frustrations are brought together to work together in a kitchen.
From such interactions arise conflicts that tend to embitter
the relations between them. There have been cases where one
housewife complained about the fact that she was working harder
than others do. This observation is inherent to the basic division
of labor and the description of the scope of task and level of
involvement expected from each participant. Therefore some do
take themselves as the standard against which others efforts should
be gauged.

Eventually being all under different social pressures and coming
from media as varied as the number of participants, it is capital
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to see oneself as part of a whole, a family-like workplace where
efforts and competencies are complementary. The process requires
that each of them adapts, however the time to adapt do differ based
on physical barriers or functional and learning barriers. Referring
to the Living Ethic principle we suggest all the housewives should
be enrolled in such a process encompassing values of respect and
acceptance of others independently from their level of performance
at the workplace; on the one hand this will allow those with
adaptation difficulties to overcome frustrations through continuous
support from others. Some women who fail to meet the standard
show their frustrations in such ways like “is it that serious?”, “Don’t
be too strict.” On the other hand the housewives who quickly adapt
and even become more productive do move on from picturing
themselves as being exploited to full understanding of their role in
the construction of a better work environment.

The manager developed standardized operational procedures
so as to strengthen the efficiency of the kitchen. Efficiency implies
not only cost consideration but also to provide a good working
environment to produce quality food for the customers at a very
competitive price. This emphasis on efficiency seems to be
contrary to a stereotyped nonprofit organization with warm, family-
like working atmosphere. Yet, as a self-sufficient social enterprise,
efficiency gives the social enterprise the market competitiveness it
needs to achieve its mission. One result is that the Kitchen is able
to offer the women higher pays and give them more flexibility in
the tasks and schedules.

A specificity of the Sunny Kitchen is that unlike the classic
businesses there are more direct interactions between managers and
workers. Although the women are by moments associated to the
establishment of rules governing the functioning and the standard
operating processes there are still signs that they are sometimes
maladapted. The job is as ordinary to a woman as cooking, however
the processes are standardized at Sunny Kitchen and the workers
have some minor problems adapting. Cooking is the specialty
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of women and some have even built up some micro powers of
their own in cooking based on their level of expertise; these are
sometimes irreducible to abiding the standards established. Others
are not really familiar with cooking and find themselves weakened
and catching up difficultly. Working at a restaurant is extremely
busy and most housewives experienced “cultural shocks” working
in the Kitchen. A woman shared her experience:

She (the manager) taught me how to slide vegetarian ham.
It’s very easy and I knew very well how to do it. But she
insisted I must not slide the ham as I used to. She taught me to
slide the ham in a specific way so as to minimize the unused
part. She also taught me how to follow SOP to make noodles.
Here at Sunny Kitchen everything has a SOP! In the beginning
I very much disliked those details. Now I know they are really
necessary.

An empowerment here means making the cooking more
specializing in such a way that the workers perceive value in it,
different from what they used to do at home, and further, that they
vest themselves fully in the learning process. The context is very
good to empower a woman in a sense that within a household,
the kitchen is really the place where the woman can enjoy some
feelings of sovereignty and full use of her power. Training and
empowerment shall therefore allow for the woman to connect rules
and instructions with values and meanings, rather than passively
receive instructions; the latter one leaves her in frustration because
she has feelings of being stripped out of her power. Concurrently
the more these women make theirs the skills they are being taught,
their power increases along with their level of self-confidence.
They need to understand and adapt that efficiency implies respect
to the self, the work, and to the customer.

It should be noted that, while workers need to follow
procedures and rules in the kitchen, they are encouraged to reflect
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and discuss rules or issues with the manager and with each other,
especially at the group dialogue sessions. Group dialogue provides
a facilitated reflection process for vulnerable women to confront
the conflicts at work. The group dialogue aims to raise the workers’
awareness about their mind-sets, self-images, relationships, and
histories and to make meaningful connections between their lives
and the workplace. The manager recalled a group discussion about
how to make a dish of butternut squash:

I taught them (workers) to peel and make a dish using
butternut squash. After the technical training, we had a group
discussion. I asked them whether or not they peel butternut
squash at home and why. Some said yes, for the peel is hard
and not tasty. Some others said they did not peel butternut
squash because the peel is nurtrious. I then asked them to think
why the Sunny Kitchen chose to peel butternut squash. The
discussion continued for about another 30 minutes. [ want all of
them to know why so that they can share it with the customer.
So they can talk to the customer just like talking to their family
members or friends. They are afraid of talking to customers.
The peeling of butternut squash is just an opportunity for them
to talk and to connect the work with their home experiences.
Then they can be less afraid of talking to customers.

Hence, by identifying and confronting the challenges in the
workplace, the group dialogue fosters a better understanding of
responsibilities of work, senses of community and intimacy, and
the meanings in work and in life.

4.3 Communication and Equanimity

The case of the Sunny Kitchen has revealed some serious
problems arising from communication between the participating
housewives. As mentioned in the past sections, the workers are
assigned tasks according to their basic abilities to learn and to
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react to the different situations. Naturally this basic distinction
reveals some differences that may influence interactions among
the workers. There may arise communication gaps, intrinsically
inherent to their individual characters and personality types, such as
omissions in speaking, which is typical at home but tend to create
misunderstanding and inefficiency at work. On some few occasions
when these women need service from others, they usually laconic
statements, making it difficult for colleagues to catch the details.
The manager told a real story to highlight the importance for the
workers to be able to use more precise words in the workplace:

Anna is making a dish. She said loudly to Betty, “Bring me
some green onion.” Betty did. But Betty did not cut the green
onion into pieces. Anna was unhappy about it because, in the
middle of making a dish, she had no time to cut green onion by
herself. She think Betty would be smart enough to know what
she needed were “green onion in short pieces”—ready to be
putting into the pot. But Anna can improve her communication
by saying more precisely about what she needs.

Another communication problem is emotional sensitivity. Some
women are highly words-sensitive and this is dependent of their
degree of equanimity or personal background. Therefore, ignoring
these aspects can create resentments that may lead to adverse
reactions or self-isolation. The manager shared an experience:

One day, Anna was making rice dumplings. She put both
pots with fillings and plates with rice dumplings on a not-so-big
kitchen desk. Betty just walked by and saw a pot near the edge
of the desk. Being afraid that the pot would be knocked over,
she pushed the pot a little further inside yet squeezed the plates
and a pot. That pot almost dropped. Anna yelled “why touch
my things?” “I saw the pot was about to fall,” replied Betty.
Anna said “I had placed the pots like that too many times and
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the pots never fell.” Betty defended “I was helping you.” At the
group dialogue session, I asked Anna, Betty and other workers
to reflect why the conflict happened and what changes could
be made to make things better? Through the group session,
Anna realized that she was easily annoyed by others and felt
offended. Betty discovered that she needed to pay attention
to the boundary between people as well as the importance of
communication.

These women’s vulnerable social position undermined by
frustrations requires that one be very delicate through the words,
the tone and attitudes. The time pressure is very high during the
dining hours. The workers need to complete an order in a few
minutes. So the Sunny Kitchen has tried to reduce communication
and coordination problems by reducing interactions between the
women once they are in the kitchen: each one has her kit so they
don’t have to share the cooking tools or waste time waiting.

Personal attitudes constitute another type of challenge
contributing to creating uncomfortable workplace feelings. Some
workers fail for instance to inform the Sunny Kitchen manager
of their absence. Yet they don’t think it really matters to engage
in such preventive measures. This creates mixed feeling, if not
frustrations, from both the colleagues and the managers because
some readjustments need to be made leaving coworkers with
heavier workloads. However when the women who defaulted
are reminded of the setbacks associating with such behaviors,
they usually take it personal worsening thus the workplace
ambiance. For illustration, an absent woman was afraid to call in
to inform her absence. Hence the importance for developing good
communication methods that builds on the full knowledge of the
challenges that each worker faces personally and that they do
not necessarily have confidence or knowledge to deal with those
conflicts.

Involving with the vulnerable women also requires that the
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manager be charismatic enough or at least she must always pay
a great attention to the psychological, emotional and character
relative clues and deal with them with finesse; this is very
important especially in so far as these vulnerable women are
concerned. Tackling this aspect means concretely empowering the
vulnerable women so that they really find a fit in their job, most
plausible way to creating a viable workplace ambiance where all
workers share real feelings of fulfillment through confidence,
mutual trust and support and skills development. One afternoon,
the researchers visited the Sunny Kitchen and witnessed how the
manager demonstrated adaptability, resilience, and care in handling
an urgent issue that she was short of workers for the evening hours
of that day. There were only two inexperienced workers and the
manager herself available for the evening. The manager called for
a group meeting to decide what to do with the evening. The two
newly recruited workers were invited to discern whether or not to
close the cafeteria in the evening due to the shortage of workers.
One suggested that they should still open the cafeteria because the
three of them would be able to handle the dinner hours, despite
the shortage of workers and the intensified work pressure. She
pointed out the importance of customer satisfaction and revenues.
The other worker raised the doubts that only the manager could
handle the cooking well. It would be messy for them to face so
many customers and dinner orders. The group reflection seemed
to give the manager a space to come up with innovative solutions.
She suggested that they could use the afternoon to concentrate on
preparing two specific dinner items: noodle and fried rice with
mixed vegetables. By doing so, they could greatly reduce the
pressure to fulfill a wide variety of dinner orders that could not
be handled by the inexperienced workers. They would also be
able to open the cafeteria in the evening and generate revenues.
The manager taught the two workers how they could share with
the customer about the shortage of hands and the changes in the
menu for that evening, asking for customers’ understanding and
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sympathy. The evening thus became a special event for the workers
and the customers to express their mutual caring.

The workplace ethics of the mind put forward by the DDM
stresses on the importance of the workplace as a medium where
people through interactions with others fulfill their duties, become
enthusiastic workers, give of themselves to others, and helping
colleagues achieve their own goals. In the Sunny Kitchen case, the
Manager who is a fervent Buddhism practitioner has considered her
role as also a self-discovering process, a spiritual growth. She has
realized that in addition to the lack of skills her employees were
also missing some other values, interpersonal, personality related
values. But aware of her own barriers at the human side she usually
experiences tough communication problems with the workers; and
she does not find herself entitled to address problems in others
character that she had not resolved in her own personality; and she
does not really dig into the past of the workers but never refute any
new worker. Therefore the manager sends out workers once they
have reached 60-70% of skills development. Even though aware
of the human side values, that she reckon are critically fading from
the society as a whole but could be reinforced by social enterprises,
she does not address them in so far as her own employees are
concerned. Of course the employees get fully empowered and
become more successful in the society but she believes the
backbone is still missing which is communicating moral values
development, spiritual development for the completeness of the
benefits to the society.

We suggest that the workplace must develop positive
emulations where colleagues help each other, discuss openly on
how to overcome difficulties and barriers; there must not be wild
and unconstructive competitions where each worker only sees her
set of duties and fail to see the intertwined connection with others
coworkers tasks. This view is consistent with ideals of mutual
care meaning cultivating a pleasant, cooperative, and harmonious
workplace where everybody actively seeks ways to interact with,
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support, and benefit others (Peaceful World, 21) suggested by
Master Shengyen. In the SK case we have made some observations
of clustering, building groups and isolating other housewives
on different grounds. The workplace becomes divided between
influential women, the weak and isolated women and a third
group of those women who do not align themselves with any of
the former groups, but rather develop consensus making attitudes
with all colleagues. The Sunny Kitchen is an enterprising initiative
developed to ensure employment and reintegration of vulnerable
housewives, so it is crucial to address such problems adding up to
the existing frustrations of the workers. The principle of Mutual
Care appropriately explains how to reach good outcomes in helping
the workers interiorize shared values that spread beyond the
organization itself.

The housewives, also vulnerable people, suffer different
frustrations from being jobless and being condescendingly looked
at. The jobs that they usually are offered are really humble ones
(kitchen work) putting them at first in a situation of acceptance-
resistance. The job most critically requires equanimity which
unfortunately is ignored or overlooked when dealing with these
vulnerable women, who face frustrations, and further they find
themselves in very precarious situations; yet at this stage they still
have a high sense of self, develop self-empathy as hostile attitudes
arise from their immediate social environment. Eventually that
sense of self sometimes constitutes a barrier to their learning
process or adaptation. Because they accept jobs that otherwise they
would not have agreed to do, some attention must be granted to
that aspect of equanimity, though dealing with this aspect might
prove challenging sometimes as evidenced in the case of SK; the
DDM preaching come in handy with considerations that managers
need to know and interiorize first and effectively communicate
them to the workers.
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5. Conclusion: Self Discovering through Service
to Others

The Sunny Kitchen case provides a promising perspective on
how social enterprises can effectively empower vulnerable people,
straighten and restore the torn social values that have occasioned
such vulnerabilities. More specifically, most of the women who
have gone through the training process have effectively reached a
certain level of empowerment; many have benefited from starter
funding to run their own businesses or have been hired in some
local businesses. Eventually some of them fail to reintegrate the
society and get back to the SK. The manager receives them for
she believes that one must fail at least seven or eight times in
order to be sure to reach a success once the training completed
and that they undertake to develop. Actually this is more about the
combination of humanistic values and technical knowledge within
an organization.

The first level of empowerment however has been for the
manager to allow and encourage these housewives to recover
their decision making rights; in a sense this entails enrolling them
into a participatory decision making process and granting them
freedom of initiatives so that when they are assigned with a task
in any given sequence order, that they freely complete it in any
sequence order that better reflects them, matches or enhances
their capabilities and helps them interiorize the process. In doing
so many of the women moved quickly from being instructed and
monitored to being actively initiating and undertaking tasks with
higher sense of responsibility that transcends a mere execution of
assigned work.

We also argue that social enterprising should not be a
fashionable concept but true social rehabilitation and empowerment
tool; this dimension is fully embedded in the Six Ethics of the
Mind. The principles developed by Master Shengyen are highly
meaningful in the fact that they remind any organization, corporate
and social enterprises that taking care of the disadvantaged people
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should no more be seen as an act of commiseration but rather as
a golden opportunity for an outspoken self-assessment and self-
correction. However how the Six Ethics of the Mind can replace
the “CSR fashion™ within corporate should be left to future studies.
In this instance the manager of SK confessed having recovered
the inner peace that she had lost for many years; she were able to
reunite with her mother after 30 years of separation. Her experience
in empowering the vulnerable people and promoting vegetarianism
was described this way “Put your heart, you don’t always have to
set a goal”.

Empowering means also restoring hope that is of an intangible
dimension, which touches the essence of life and the fundaments of
the society itself. The way to that hope can and is being paved by
social enterprises; but reaching that hope and ensuring the society,
as a whole, sustainability requires that we spread and incorporate
the six ethics of the mind in any organization, should it be for profit
or non-profit.
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Planning the DDM for Facing
Complex Disasters and Supplying a
Regional Emergency Public-Space
in Jinshan / North Coast:
A Project to Extend Loving Care to All

Ming-Min Chiu
Chairman of Kawa Culture Foundation

Neng-Chou Shang

Adjunct Assistant Professor, Department of Environmental Engineering, National Ilan University

| Abstract
The Dharma Drum Mountain approach is that “to promote

comprehensive education and extend loving care to all.” Based
on this, this study will supply various analysis information to plan
the Dharma Drum Mountain for the issue of facing the complex
disasters and supplying a regional emergency public-space in
Jinshan / North Coast. Moreover, we will provide a management
proposal to guide the Dharma Drum Mountain to be the regional
center for disaster prevention and loving care to all in the future.
Based on this, this study provides a “The disaster response strategy
blueprint for Dharma Drum Mountain in Jinshan.” This strategy
blueprint is classified three action items: Pre-disaster, Post-disaster
and Local disaster action research.

This study shows the environmental information of Jinshan and
North Coast region by using geographic information system (GIS)
as the main analytical method. The various environmental disasters
or complex disasters which could be suffered in Jinshan and North
Coast region, including floods, landslides, faults / earthquakes,
tsunamis and nuclear disaster have showed in this study. The result

REZFZLRASL LEANERHEASM L EXEREHERB AL ER - 233 -

indicates the nuclear disaster could be huge threat due to the linear
distance between Dharma Drum Mountain and Nuclear Power
Plant 1 & 2 are only 5.7 km and 6.2 km, separately. Another serious
threat is earthquake because of the mountain-foot fault only 1.5 km
distance from Dharma Drum Mountain. In addition, we find the
official refuge public-space (new Taipei City publishes 29 places,
Jinshan district office publishes 10 places) almost locate in high-
risk tsunami area. Moreover, the study has drawn the suffer range,
population of impact and escape routes when tsunami hits Jinshan
area. We also show the Jinshan high school and elementary school
for example to evaluate the campus escape routes and buildings
altitude safety assessment for tsunami.

In “The disaster response strategy blueprint for Dharma Drum
Mountain in Jinshan,” only a few issues project be implemented,
likely regular exercises and regional assessments in disaster
simulation of Pre-disaster are showed in this study. There is still a
considerable number of important topics awaiting execution in the
future.

Key words : comprehensive education, regional center, Geographic
Information System, escape routes, tsunami
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On Master Shengyen’s Lineage and
Transformation of Ch’an (Zen)

Buddhism:

By Way of Contrasting his Views and those of
Master Yinshun

Kent Lin

Associate Professor, Institute of Religion and Humanity, Tzu Chi University

| Abstract
Master Shengyen’s lineage of Buddhism belongs to both

traditions of Lin-ji [Rinzai-shii] and Cao-dong [Soto-shii] Schools
of Ch’an [Zen]. Having diligently popularized the philosophy
and method of C/’an meditation, he established in his old age a
monastery and posited its core tenets, the “Dharma Drum Lineage
of Ch’an Buddhism,” being in line with Ch’an Buddhism as
developed in China. Some analyses by Buddhism scholars, have
suggested that the two dominant streams of Chinese Buddhism,
respectively Ch’an Buddhism and Pure Land Buddhism, are
responsible for the decline of modern Chinese Buddhism due to
their developmental deviations and errors. Many reflections and
reviews have been put forth. How Master Shengyen responded
to negative assessments of Buddhism, therefore, not only reveals
his special views on Ch’an but also gives rise to a problem that is
worthy of further investigation.

This paper approaches the Ch’an philosophy of Master
Shengyen mainly through contrasting his viewpoints with those
of Master Yinshun. I suggest that Master Shengyen’s creative
interpretation of Ch’an could be taken as his response to some of
Master Yinshun’s ambivalences towards the Ch’an School. I also
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suggest that Master Yinshun has been exploring new opportunities
and possibilities to develop Ch’an Buddhism into one that could
forestall various abuses. Once we understand Master Yinshun’s
views on Ch’an, while examining Master Shengyen’s Ch’an
lineage as well as his own adjustments and transformations, we can
highlight more clearly Master Shengyen’s unique perspective of
Ch’an.

Key words : Yinshun, Shengyen, Dharma Drum Lineage of Ch’an
Buddhism, Ren Jian Buddhism, Ren Jian Pure Land
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