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Epigraph (1)

One day, as I was strolling along the river in our Jiangsu hometown with my
father, we came upon a herd of ducks going into the river, causing a pattern of ripples
on the surface, which I found very interesting. The ducks continued to swim across
the river and my father said, “Son, did you notice the ducks? Each of them swam a
path of their own on the river.” I answered, “Yah, that’s right!” My father fondled
my head and smiled to me, “You see, the big ducks cut big wakes while the small
ducks cut small wakes. But each duck, no matter its size, created its own path. Just
like their larger brethren, the small ducks are also able to get to the other side of the
river.”

“The Complete Dharma Drum Compendium”, Vol 8, No. 1, “Master Sheng Yen and Protection of the
Spiritual Environment”, “Large ducks created big paths, small ducks created small paths,” p. 160.
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Epigraph (2)

The “pure land on earth” is an idea based on major Mahayana sutras such as the
Prajna Sutra, the Lotus Sutra, and the Vimalakirti Sutra. It entails generating the
Bodhi mind to help sentient beings in their fulfillments and to purify Buddha lands.
It starts from the purification of the minds and actions of individuals in order to
achieve purification of the environment. By observing the precepts and vinaya, we
attain a life of purity; with meditation, we stabilize our body and mind, which are
normally scattered; with the guiding light of wisdom, we find direction in our lives.
According to the doctrine that “the Buddha land is pure for a pure mind,” if our
thoughts are pure for one moment, we will see a pure land in that moment; if our
thoughts are pure in every moment, we will see a pure land in every moment.
Likewise, if an individual has a pure mind, he or she will see a pure land, and if every
person has a pure mind, every person will see a pure land. Therefore, through the
purification of the minds and actions of the individuals, the human world will become
pure. This doctrine teaches that in order to be born into heaven or a Buddha’s pure
land, we must strive, in this very world of ours, to purify our minds, our lives, and
our environment.

“The Complete Dharma Drum Compendium,” Vol 3, No. 3, “Education, Culture and Literature,”
“Closing Remarks in the 3rd Chung Hwa International Conference of Buddhist Studies,” p. 101-102.
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Epigraph (3)

Trying to carry out one’s beliefs is the hallmark of religious practice. Without
that, it will only be a doctrine of ethics. But religious beliefs and realizations have to
be guided by profound philosophies so that they do not become merely a local, folk,
or irrational worship of deities and spirits. If we do not conduct academic studies, we
do not know how best to make use of existing resources to provide service and make
acts of devotion for the society of our time.

“The Complete Dharma Drum Compendium,” Vol 3, No. 3, “Education, Culture and Literature,”
“Opening Remarks in the 2nd Chung Hwa International Conference of Buddhist Studies,” p. 93.
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Epigraph (4)

Although academic studies are carried out by only a very small number of
people, they serve as the central axis that sets directions and provides guidance to the
majority. While most people do not know what the experts study, the experts
nevertheless shoulder the responsibilities of moving, guiding, designing, and
influencing the social development of each era.

“The Complete Dharma Drum Compendium,” Vol 3, No. 3, “Education, Culture and Literature,”
“Inheriting the Past and Inspiring the Future — Origin of the Chung Hwa International Conference of
Buddhist Studies,” p. 91.
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How to study the path I have taken?

Closing Remarks by Master Sheng Yen, Conference on Sheng Yen’s Thought and Contemporary
Society, Taipei Yuanshan Hotel, October 18, 2006

When we study the thought of a person from differing angles, we will arrive at
different views about that person; when we try to read and understand the thought of
a person with our differing identities and standpoints, we will also arrive at different
conclusions. Therefore, as far as the positioning of “Sheng Yen’s thought” is
concerned, we may only be able to offer a rough sketch. It is not easy to give a precise
and unequivocal focus.

My path: integrating Indian Buddhism and Chinese Buddhism

In my formative years, the works of Master Taixu and Master Yinshun were the
main stream in  Chinese Buddhist circles. In particular, Master Yinshun’s school of
thought dominated Taiwanese Buddhism for three to four decades. As with many
other people, I also followed the footsteps of Master Yinshun and was quite deeply
influenced by his thoughts.

While I have always been very grateful to Master Yinshun for his inspirations,
I have treaded a path different from his from the very beginning. The path I have
taken was blazed by Master Taixu and my own shifu, Master Dongchu. I have done
so having recognized that Chinese Buddhism, characterized by inclusiveness,
ecumenical tendencies and adaptability, can be easily adapted to the needs of our
time. Its popularizing, social-engaging and humane outlook enables it to exert its
functions easily. In contrast, although Indian Buddhist schools such as the vijnana-
vada and the madhyamika have very strong philosophical groundings, they are not
easy to popularize and practice in the daily life.

In fact, the very purpose of the manifestation of Shakyamuni Buddha in our
world was to transmit his teachings so that people would make use of them in their
daily living, making them an integral part of their lives. Shakyamuni Buddha’s
Dharma was meant to be taught to the multitudes, not merely for the academic
pursuits of thinkers, philosophers and scholars. It is based on this understanding that
I have chosen the path of Chinese Buddhism.

Offering the Buddhadharma to the multitudes has always been a major concern
of Chinese Buddhism. This is especially so for Chan Bly connected to early Indian
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Buddhism and was formed through a nexus of mutuuddhism. However, the doctrinal
foundation of Chan Buddhism is intimateal influence with other schools in Chinese
Buddhism. It is in this spirit that I have tried to integrate the salient features of Indian
Buddhism and Chinese Buddhism.

My job: Sharing Buddhadharma with people from all strata of the society

Although I have a doctorate in Buddhist studies, I am neither an academician
nor a specialized scholar. Getting a doctorate was not the original purpose of my
sojourn abroad. My original purpose of studying abroad was to find a way to make
the Dharma as taught in Chinese Buddhism relevant to our times, and to share it with
people from all strata of society.

Nevertheless, my doctorate was useful for me both in the East and the West, in
that it opened up the possibility for me to share the Dharma. It had played a
significant role in enabling me to give talks in universities in the USA. That was how
Prof. Yu Chun Fang and Prof. Dan Stevenson, who were students at Columbia
University, got to know me and started to practice with me, a monk with a doctorate.

I'have to emphasize again that I do not see myself as an academician or a scholar
specializing in a particular field. Having said that, it is also true that I have authored
more than a hundred books, some written by me and others compiled from my
lectures. That’s quite a large quantity and you may wonder what is it that I have
written?

Some scholars have commented that I have dabbled into too many things and it
1s difficult for them to study what I have written. Prof. Yang Pei, the chief organizer
of this conference had asked me, “Shifu, you have published more than a hundred
books, where should we start in studying your works? How do we classify them?
What is the appropriate methodology? And with so many materials, how do we go
about doing 1t?” Prof. Lin Qixian, the editor of “the 70-year chronology of Master
Sheng Yen,” has probably read all of my works. However, even he may not be very
clear withbout the many facets, structures and evolutions of my thoughts. To be
honest, I may not be able to provide an answer for these sorts of things myself.

When I was young, my only concern is to share the Buddhadharma with others.
In the past, many people have written articles on Buddhism that only highly educated
intellectuals are able to understand. In contrast, my wish is to share the
Buddhadharma with everybody. I wanted to make it so even primary and secondary
students are able to understand what I write. In my Dharma talks for TV broadcasts,
I seldom touched on Buddhist terminologies. That’s because if 1 pepper my talks

11
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with Buddhist terminology, their appeal will be limited.

I remember that during a trip to the UK, my first western Dharma heir, John
Crook, told me, “Shifu, you have a natural talent to turn abstruse terminology and
concepts of Buddhism into easily understandable modern language so they appeal to
ordinary people.” John has truly known me well, as that was precisely what I have
been doing.

My own assessment of my role: a guiding thinker

Although I do not see myself as an academician or scholar, I do see myself as a
religious thinker. The job of a thinker is to ponder on things yet to be thought about
by others, on unresolved matters, or on new explanations of things.

For example, we may ask, “what does Taiwanese society really need?” and
“what are the problems it may face in the future?” Having seen problems in
Taiwanese society, I will offer my thoughts from the perspective of the
Buddhadharma. My concepts and thoughts often resonate with others, and are thus
able to serve as a guiding force in the social atmosphere and trends of thoughts, thus
transforming social norms. That’s how I have been able to exert some influence on
society.

Since 2000, I have participated in many international conferences and have had
many dialogues, forums, interactions, and discussions with leaders from across the
religious spectrum and from many fields. Before attending these meetings, 1 will
always think about questions such as: “What are the objectives of this meeting?”
“Who are the participants?” and “What are we trying to achieve?”.

Because I have thought hard about these questions, my speech has often
surprised people and helped to consolidate conflicting views. My viewpoints have
often been adopted as part of the conclusions of the meetings.

In assessing my role in Taiwanese Buddhism, Chinese Buddhism, or
contemporary world Buddhism, I see myself as a guiding thinker, someone who
provides guidance for our way forward.

There is no question that we should examine the past. But merely examining
the past is not enough, as what’s gone is bygone. The important thing is to look
forward to the future and blaze a new path — a broad way forward that others can’t
yet think of. How can we open a new path for Chinese Buddhism? I have observed
that Chinese Buddhism does not have much exposure internationally, and Chinese
monks and nuns are even less exposed. That’s why in recent years, we have put in a
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lot of effort into nurturing young monastics and lay people, in the hope that Chinese
Buddhism may receive more international exposure. This is the hope of Chinese
Buddhism.

In this regard, Dharma Drum Mountain has proactively interacted with people
from all over the world, from different fields, and from different strata. We have also
been participating in and organizing all sorts of interfaith and international
conferences. All these are part of the means to expose Chinese Buddhism to the
international community.

My concerns: transmitting the lamps of Buddhism

Dharma Drum Mountain and the DDM world center of Buddhism were founded
when I was 60 years old. Back then, the construction of Dharma Drum Mountain
was being rapidly carried out as [ was simultaneously conducting all sorts of Dharma
activities. In spite of my packed schedule, I published two to three books each year.

The purpose to publish so many books is to share the Dharma, so that it can be
used to deal with issues in our society. Another purpose is to leave a record of
contemporary Buddhist civilization and the development of Buddhism. The thing
that concerns me the most has always been the transmission of Buddhism. Therefore,
whenever | traveled to give lectures or hold meditation retreats, be it in mainland
China, the USA, or other western countries, [ have always paid close attention to the
local development of Buddhism and tried to understand the traces of Buddhism in
that particular time and space.

For example, during my six-year stay in Japan, I tried to travel around even
though I was very busy. Doing so enabled me to produce quite a lot of articles about
Buddhism in Japan. My writing was published into a book titled From Japan to the
West. It became a sort of preparatory guide for monks and nuns from Taiwan and
mainland China who went to Japan to further their studies.

I persisted on writing about Japanese Buddhism and eventually published a
book despite my busy schedule because back then, few people in the Taiwanese
Buddhist circles paid much attention to the development of Buddhism in Japan. The
book talks about Buddhist education, and cultural and religious phenomena of the
time in Japan. It provided food for thought for Taiwanese society and prompted more
people to study contemporary Japanese Buddhist issues. By studying the issues and
cultures of Japanese Buddhism, people realized that there was still much to be done
in Taiwanese Buddhist circles.

13
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Thereafter, I have been writing about places that I visited. It is not that I am
passionate about writing; rather, I feel duty-bound to share the Buddhadharma
through my writings and to record the traces of contemporary Buddhism.

My only purpose: introducing Buddhadharma to modern society

As to the approach in studying what I have done, it is actually quite simple.
Since I do not see myself as an academician, it is best not to view me as a scholar
monk. Although I have written more than ten academic books, it is not necessary to
focus only on my scholastic accomplishments. My suggestion is to look at the
ultimate mission or purpose of my life from multiple, pragmatic, and need-driven
perspectives.

There is an underlying purpose that unifies every single thing that I have done
and advocated. For example, although the over hundred books that I have authored
touch on different subject matters and times, examine things from different
perspectives, and differ in depth and breadth, they all serve one purpose — introducing
Buddhadharma to modern society through various facets and channels.

Another example is my earlier works on the vinaya. They were motivated by
the observations that most monastics in Taiwan and mainland China did not know
much about the precepts and rules of Buddhism. Moreover, those who lectured on
the vinaya often approached it in a pedantic manner, dwelling on the wordings and
minor issues without emphasizing the pragmatic applications of the vinaya in daily
life. That’s why I started studying the vinaya and published A Guideline to the Vinaya
my first book on the subject. My subsequent writings were compiled and published
as A Vinaya Regulated Life and Essentials of the Bodhisattva Precepts. Later on, as
the situation had improved, I stopped focusing on the vinaya.

Some three to four decades ago, Buddhism came under severe criticism and
attacks from some Christians in Taiwan, who claimed that the end of Buddhism was
nigh. In defense of Buddhism, I wrote a few books on religions, including A Study
on Christianity and Comparative Religions. As in the case with vinaya, I stopped
writing on that subject after the situation changed. Nowadays, I am particularly
concerned with interactions and cooperation among the different faiths. I have been
involved in interfaith dialogues and conversations with leaders from other religions.
We have become friends who work together to address various issues.

Years ago, I have also spent time writing a series of books on the history of
Buddhism. This was motivated by my observation that many Chinese Buddhists did
not know much about the history of Buddhism and its rise and fall. As for books on
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mediation practice, | have to say that I did not specialize in meditation and I did not
think of becoming a Chan master. After [ went to the USA, I encountered people who
were interested in meditation. I told them, “No problem, I know a thing or two about
meditation.” These people ended up learning meditation from me and I ended up
becoming a Chan master, publishing one English book after another on Chan
meditation. After I started teaching meditation in the West, by and by, there were
people in Taiwan who also asked me to provide guidance in meditation. That’s why
I ended up traveling between the USA and Taiwan, holding retreats in both countries.

Fundamental standpoint: Chan Buddhism in the Chinese Buddhist tradition

To study my thought, one can approach it from the theories and methods of
Chan meditation, vinaya, religious studies, history, etc. One can also examine my
thought from the perspectives of schools such as the Pure Land, Tiantai, and Huayan.
It is also possible to do it from my discourses, expositions, and textual studies on
Buddhist scriptures and writings of ancestral masters. Another approach is to look at
my involvements in charity work, social care, cross-strait relationships, world peace,
and Buddhist revival and renaissance campaigns. One can also look at my teachings
such as the four aspects of environmental protection, the three types of education,
and the fivefold spiritual renaissance campaign. Whatever facet it is regarding my
works, Chinese Chan Buddhism is my fundamental standpoint. It is through Chinese
Chan Buddhism that I seek to integrate the doctrines of different schools and
traditions of Buddhism, as well as secular teachings, with the objective that the
universal functions of Buddhadharma is to benefit, embrace, and transform sentient
beings being exercised to transcend all limits and boundaries.

In founding the Dharma Drum Lineage of Chan Buddhism, I was not trying to
reject others and venerate only my own sect. On the contrary, it is an effort to
integrate everything, to build a bridge between the world Buddhism of today and that
of the future. The only mission or purpose is to realize the vision of Dharma Drum
Mountain — uplifting the character of human beings and building a pure land on earth.
All my efforts to nurture a monastic community and to establish and develop
supporting groups are guided by this vision or principle. References in this regard
can be found in my speeches. It is for this very reason that I do not see myself as an
academician but as a religious thinker. I encourage people to study me from various
facets and to find relevant information regarding each facet from the my collected
works, the Complete Collection of Dharma Drum.

Overall, my studies on Buddhism in the late Ming Dynasty have received some
recognition in international Buddhist academic circles; my writings in Chan practices
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are also quite well received internationally; 1 have written introductory books on
Buddhism, critical works on religions, forewords, eulogies, short critical articles,
essays, and talks or speeches on Chan practices in daily living; more than ten
newspapers, magazines, television and radio stations have interviewed me or
appointed me as a columnist. Through all these writings, one can get a good idea of
my efforts to promote Buddhist practices in daily life and to engage modern society.

My presence: not focusing on any particular field of study

The essential vision of Buddhism encompasses the following aspects: live in
the present moment and live well; lessen our vexations and reduce actions with
negative karmic consequences; let wisdom and compassion grow. It is with this
essential vision in mind that I have talked about “emptiness” and “being” alike in my
books. For example, | have given discourses on the mainstream traditions of Chinese
Buddhism, including Tiantai, Huayan, Chan and Pure Land. All of these schools talk
about Buddha nature and tathagatagarbha (thus on “being” or “existence”). The
various scriptural sources from which I quoted, for example, the Surangama Sutra,
the Sutra of Complete Enlightenment, the Lotus Sutra, the Nirvana Sutra, the
Avatamska Sutra, the Virmalakirti Sutra, etc., all talk about “being as emptiness”.
While I have dabbled into Master Taixu’s “three major Mahayana traditions” as well
as Master YinshunYinshun’s different take on the three major traditions, I did not go
in depth studying them. This is because I am not inclined to specializing in academic
studies. I only borrow the ideas that I need and do not study what I don’t need.

Through my life, I have never specialized in any particular field of academic
studies. I would not be who I am today if I were to hold on to a lifelong sectarian
stance or a standpoint according to a particular sutra or treatise. On the contrary, we
can say that Sheng Yen is who he is because he doesn’t focus on any particular field
of study in Buddhism.
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Promoting World Purification through
the Study of Sheng Yen

Closing remarks by Master Sheng Yen at the Second International Conference on Sheng Yen's
Thoughts, GIS National Taiwan University Convention Hall, May 25, 2008

Sheng Yen was a name originally unbeknown to most. Due to the interest of my
fellow scholars and through their research and published theses, I started to receive
some recognition. I feel this academic conference was very successful. It is common
for scholars to leave soon after they presented their papers. However, today, I see
many of them stayed until the end. This is rare.

A total of twelve papers were presented today, nine of which were discussions
about my thinking. This is also rare, and I am most grateful. The fact is, “Sheng Yen”
is a difficult subject because Sheng Yen is not famous. Many of you probably have
never read Sheng Yen's works, so it can be challenging to analyze him. By attending
this seminar and listening to the various topics about Sheng Yen, perhaps some of
you will become more acquainted with "Sheng Yen's Thought".

Also, earlier outside the hall, I heard people asked questions such as, “What
contribution has Sheng Yen made to modern society”, “How are the thoughts of
Master Yinshun and Sheng Yen related”, etc. These questions are not apt for the

presenters to answer, so [ will clarify them myself in a short while.

Study traditional Buddhism for modern day practice

Some people see me as a pedantic academician. A pedant by definition is a
scholar who researches for the purpose of research. He can spend decades studying
a particular subject. Certainly there is nothing wrong with that. Master Yinshun can
be considered such type of person, and he had made significant contribution to
Buddhism ideas and doctrines. As for me, I started without a solid foundation in
academia, yet ended up embarking on a path towards academia. After receiving my
doctorate degree, I was viewed by many as someone who was ignorant in various
topics and who failed to properly apply his specialty. Of course, there was no issue
with my advisor, who is internationally renowned. My research topic also had no
problem, and my dissertation was exemplary. So what was the problem? It was
simply that after completing my PhD, I did not pursue a career in academic teaching,
nor did I focus solely on research.
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I may have only possessed two specialties. The first one is Vinaya, which
apparently no one discussed today. Only the bodhisattva precepts which I
propounded were mentioned. The truth is, I have placed great emphasis on Vinaya
my entire life, and have made it my core study. My other specialty is late Ming
Buddhism.

During the late Ming Dynasty, Chinese Buddhism witnessed many great
thinkers, and the most notable four were Master Lianchi, whom Professor Yu Jun
Fang studied; Master Ouyi, whom I studied; and Masters Hanshan and Zibo. In
addition to these prominent masters, a myriad of exceptional laypeople also
flourished in that era. We were further blessed with numerous talented practitioners
in the early Qing period. Therefore, I tried to study all of the Consciousness-Only,
Pure Land, and Chan thought from the late Ming. I am also prepared to study Tiantai
and Huayan in the late Ming Dynasty, for there were many such distinguished
thinkers and their works have been passed down through generations.

I hope the above details can provide the audience with a better understanding of
the scope and breadth of my research. In addition to Vinaya and late Ming Buddhism,
I have also given discourses on Madhyamaka, Consciousness-Only, Tiantai, and
Huayan doctrines, and published works relating to those subjects. For Tiantai, I wrote
a book named "Tiantai Keys to the Mind - A Vernacular Translation of and
Commentary on the 'Jiaoguan gangzong'', which analyzed Master Ouyi Zhixu's
"Jiaoguan gangzong". It offers insight into my Tiantai thinking. Regarding Huayan,
I published "Mind Interpretation of Huayan: the Evidential Explanation of *On the
Origin of Men", which examined Guifeng Zongmi's "On the Origin of Men".
Through that book, one can also grasp my thinking on Huayan.

In general, my thinking belongs to Chinese Buddhism; therefore, no matter what
kind of doctrine, I merge them with Chinese Buddhist doctrines. For example,
conscious construction and Madhyamaka-karika belong to the Indian Buddhist
doctrine. After my interpretation, they are then incorporated as part of Chinese
Buddhism. Chan is part of Chinese Buddhism, yet I have connected it with conscious
construction and Madhyamaka-karika, originally part of the Indian Buddhist
doctrine. Having said that, I do not just study some thought or doctrine. In particular,
I am no pedant, so I did not do research just for the sake of research; my main purpose
of doing research is to connect traditional Buddhism with the modern society. If
Buddhism is just placed in the library, while useful for a few scholars, it will have
little use for the entire society. In order for people in the modern society to understand
and apply the literature left behind by exemplary practitioners from ancient India or
China, I study them, and then bring them back to our modern society. Therefore, the
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Chung-Hwa Institute of Buddhist Studies has hosted many international conferences
on "Traditional Buddhism and Modern Society" to achieve the goal of applying
traditional Buddhist thought, theories and methods to the modern society.

A student of mine, who is also a scholar, told me: "Master, your speech often
attracted audiences of thousands; you are charismatic.” I said: "Not really, I only
explain the Dharma in such a way that the majority of the people can understand and
apply to their lives. The Dharma can then fulfill its function to purify society. "I also
lecture to smaller audiences (as opposed to the public), for example, the conference
we have today is primarily hosted for a minority. [ would like to ask you, then, how
much can you understand the papers presented here today? Do you understand every
paper? Or do you just catch the highlights of the presented papers? Each paper is
lengthy, and has to be read within the range of 15- 20 minutes. I listened to the
presented papers very attentively. Some scholars read their papers too quickly, when
I tried to catch what s/he was talking about, the presentation was over and I missed
out. However, if | explained Buddhism the same way the scholars read their papers
to hundreds, thousands, even tens of thousands of people, all the people would have
"nodded" frequently. Why? They all would fall asleep! I have had many opportunities
to lecture Buddhism to the public, so I have practiced teaching Buddhism to make
Buddhism accessible for the public.

I also pay attention to application of Buddhism to life. The motto of the Chung-
Hwa Institute of Buddhist Studies includes these two lines: "Specializing in
Buddhism, Prioritizing its Practice". To specialize in Buddhism is the first step,
which should be followed by its practice. However, rarely did the conference hosted
by the Institute achieve this goal. Even though we hope to connect the traditional
Buddhism with modern society, a majority of the papers presented here still focus on
traditional Buddhism. And yet, we still focus the theme of the conference on
"Traditional Buddhism and Modern Society". If someone noticed the theme and is
able to address it, that's fine; if not, you can still help us understand traditional
Buddhism by reviewing it and then slowly connect it with modern society.

Integration of specialized Buddhism with Buddhism for the broader public

I put great emphasis on practical applications, particularly on the integration of
Buddhism into modern society. Therefore, albeit as a scholar and a Buddhist master
with a doctorate degree, I did not teach at colleges when I was in the United States.
I taught Chan meditation practice instead. This is a rather interesting identity. As a
scholar, I appeared as a Chan master, and have done pretty well. I have also written
more than ten books about Chan practice.
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I was neither a researcher nor a scholar in the United States; however, I have
received some recognition in Western society. In Taiwan, I also have several
identities: I teach at graduate schools and colleges, as well as supervise doctoral and
master thesis. In addition, I have also established Dharma Drum Mountain Buddhist
Association. Later on, as the number of people who studied with me increases, the
association grows. Buddhism for the broader public, or the Dharma teachings, has
begun to spread to ordinary people who are also able to practice Chan meditation
intensively.

Yet, it does not mean that I disregard specialized Buddhism. After all, Buddhism
still needs scholars to conduct research and to spread benefits of the Dharma to future
generations. Without such effort, Buddhism would become an outdated and less
prestigious religion in which no intellectuals are interested in studying. Many
devotees of Dharma Drum Mountain are intellectuals. Hence, there is a need to
provide a place for them to study Buddhism. After I came back to Taiwan, I first
established the Chung-Hwa Institute of Buddhist Studies. So far, the school has
celebrated the 26th graduation since its inception. Though the school no longer
recruits students, it continues to offer teachers and researchers a place to conduct
research. In order to encourage international scholars to study Chinese Buddhism,
the Chung-Hwa Institute of Buddhist Studies has funded many projects about
Chinese Buddhism. Meanwhile, through the collaboration with Columbia University,
we established a Sheng Yen professorship in Chinese Buddhism. Moreover, we have
also founded the Dharma Drum Institute of Liberal Arts, a single-religion school that
includes masters and doctoral programs. It might appear that I only focus on the
spread of the Dharma to ordinary people in Taiwan. In fact, not only do I put great
emphasis on purification of individuals through Buddhism in the society, I also
nurture top talents for Buddhist academics. However, if I were to focus only on the
academic side, all the other businesses might not exist at all. As a result, there would
not be any graduate schools and institutions.

Now I am in the process of setting up Dharma Drum University. Taiwan
currently has more than 150 universities. With dropping birth rates, the student
population is decreasing. Do we really need another university? As a matter of fact,
the university we would like to establish is very different from others. In addition to
different school management and curriculum, the talent we aim to nurture also
differs. Our curriculum is designed based on the movement of protecting the spiritual
environment and the core values of Chinese Buddhism.

Therefore, it would not be sufficient to study my thinking simply based on a
few books that I wrote. It would be better to analyze my other articles and public
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talks, including those I gave at international academic conferences and interfaith
conferences. Without them, it would be difficult to understand me as an individual.

What are my contributions to society then? Jimmy Yu mentioned in his article
that I was nominated by Common Wealth Magazine, as one of the fifty most
influential people in the past four hundred years in Taiwan. This is not easy. Why did
I receive such a prestigious award? It is not because I have a doctoral degree, but
because of my contributions to Taiwanese society.

China was not open to foreign assistance when the Sichuan earthquake occurred
in 2008. However, they only authorized two religious groups from Taiwan, Tzu-
Chi and Dharma Drum Mountain, as well as a rescue team from Japan to enter into

the disaster areas. By that you could tell the influence Dharma Drum Mountain has
had.

To this day, we are still sending teams of people to Sichuan to serve the people
in the disaster areas, and we will continue to provide capital and manpower for
reconstruction. Therefore, scholars, you may want to more carefully read news
reports about us in order to understand Dharma Drum Mountain’s influence in
Taiwan, China, as well as internationally.

I, Sheng Yen, the individual, am not a specialized scholar but can still make
some contributions. Would I be useful had I become a specialized scholar instead?
Still useful!

The difference between “Humanistic Buddhism” and “Pure land on Earth”
I would like to answer one question here: Where do I and Master Yinshun differ?

Master Yinshun advocated “Humanistic Buddhism” and I advocate for “Pure
land on Earth”. They sound similar but differ in connotations. Master Yinshun
believed that Shakyamuni Buddha’s teachings are for humans — that Buddhism’s
core is in people, and that it aims to enlighten living people, not the dead, nor ghosts,
nor gods--thus the term “Humanistic Buddhism”. Consequently, he spoke of the
Buddha, not ghosts or gods, and by “the Buddha” he meant Shakyamuni Buddha.

He was not willing to say that there are Buddhas in the ten directions and three
times.  Because he thought Amitabha Buddha was probably not taught by
Shakyamuni Buddha, he did not recite Amitabha Buddha’s name and certainly had
no wish to go to the Western World of Bliss.

This view can be found in his book “The Method and Attitude in Learning
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Buddhism”. If his disciples passed away, Master Yinshun showed his care by
praying silently to Shakyamuni Buddha, not by reciting Amitabha Buddha’s name.

One time, I spoke of “ten directions”, he asked me “Sheng Yen Fashi, can you
elaborate on the locations of the ten directions?” I said “Up, down and four-
dimensional, that is, east, west, south, north, southeast, northeast, southwest,
northwest, up, down, collectively as “ten directions”.

He then asked, “On what ground do you speak of up and down? The earth is
moving, which direction is up? Which direction is down? If there are Buddhas in
ten directions, then do you have Buddhas under your feet? Above your head?” He
did not believe in “ten directions” but in the “eight directions”; and his view of “eight
directions” from the earth’s perspective is very scientific.

He and I are different. I recite Amitabha Buddha’s name and acknowledge
that there are Buddhas in the ten directions. Why? Because Mahayana Buddhism
and Chinese Buddhism taught us that. Did Master Yinshun affirm Chinese
Buddhism? No. His research, teaching, belief and faith are in Madhyamika (® ),

he criticized Yogacara and Consciousness-Only and only affirmed Madhyamika
throughout his life. Simply put, Master Yinshun did not affirm Chinese Buddhism
whereas I value Chinese Buddhism.

Nevertheless, I am quite deeply influenced by Master Shunyin. He pulled me
out of the superstitious Chinese Buddhism to see the wise, orthodox Chinese
Buddhism. Consequently, my teachings on Chinese Buddhism, Chan, and Pure
Land are different from historical Chinese Buddhism. Scholars, you would be able
to tell if you research diligently.

One Taste in Buddhism --- “Bringing sentient beings spiritual maturity, and
glorifying the Buddha land”

I think all schools and sects of Buddhism share one taste. The primary reason
there has been division into schools is that school and sect masters hold different
standpoints of thought. I hope that, through me and with fresh eyes, we can
understand and introduce Buddhism to the world. In fact, all sutras and treatises
share the same goal --- liberation and benefitting sentient beings, just as it is stressed
repeatedly in Prajnaparamita Sutra: “to bring sentient beings spiritual maturity, and
to glorify the Buddha land”. The goal of any sect, I can sum up, is to glorify the
Buddha land, or equivalently, the pure land. That is to say, to make this Buddha
land glorious. Therefore, it provides a footing for my idea of a “pure land on
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Earth”.

Besides, to train our minds, we need to first train the minds of sentient beings,
for not only my mind must be kept pure, sentient beings' mind must also be kept
pure, to ensure a pure Buddha land. In other words, it is impossible to keep the
Buddha land pure without keeping sentient beings' mind pure. Therefore, to build
a pure land on Earth, we must first promote spiritual environmental protection, which
1s nothing but “bringing sentient beings spiritual maturity, and glorifying the Buddha
land”, two utmost goals of Buddhism that cannot be broken apart. This is my view,
and it explains why I view all schools and sects as the same.

By studying Sheng Yen to promote a pure society and a pure mind

A Chinese literatus once said, “When encountering a swordsman on the street,
one must present one’s sword; unless encountering a poet, one must not present one’s
poem”. That is, when you see a great swordsman or warrior, present to him your
favorite sword; unless you meet a great poet, don’t present your poem. Today I have
the chance to meet you experts, so I introduce to you things nobody knows. You may
say that my telling is because I am moved by the facts that so many people want to
study me, to understand me, and to collect abundant data about me, and some
understand me deeply.

Perhaps you did or did not hear before what I have just said, which is rather
limited in my speech anyway. So in the next Conference, please study deliberately
the following: What is the difference between Sheng Yen and Yinshun? What does
Sheng Yen contribute to modern society? What is Sheng Yen’s core thinking?

Today your papers are centered on one topic. Next time you may want to study
several different topics. You may write on viewpoints that appeared in my books
and papers. Whatever you write, you should be able to link it to the life of Sheng
Yen. Some do not want to write about me. In fact, it is the easiest thing to do,
because I do not have any deep thoughts and I am still alive. Some may feel it is
hard to write about a live person, for too many compliments may mean flattery and
too much criticism may appear awkward. Actually, you do not need to criticize or
compliment me all the time. You should criticize or compliment me only when I
deserve it. Only by doing so can knowledge grow and I can I improve myself.
Among the papers, [ am embarrassed by the many compliments and little criticism,
and I appreciate for your forbearance. As a matter of fact, the goal of the conference
is to introduce my accomplishments and thinking to society and academia, and this
helps me to promote purifying society and purifying mind. Many of today’s
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attendees are scholars or scholars-to-be, and you have made tremendous merits.
This does not help me personally. Instead it benefits the world and society
significantly.  Finally, I appreciate greatly your taking the time to attend and
participate in the conference.
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2018/06/28 ( Thursday )

Time The Main Hall Plato Chamber John Locke Chamber Archimedes Chamber Socrates Chamber
08:30-09:10 Registration
Opening Remarks
:10-09:2
09:10-09:20 Abbot of DDM
09:20-09:30 Ching-Yan Tsai, Chalrman of ‘Fhe Sheng Yen
Education Foundation
09:30-09:55 Opening of the Shen.g Yen Chinese Buddhism
Studies Center X
Moderator: Chen-Kuo Lin X X X
Keynote Speaker: Albert Welter
Topic: Integrating Buddhism into Chinese
09:55-10:45 Culture: Literati Monks as Buddhist Junzi
(“Confucian” Gentleman) — Implications
for Understanding the Nature of Buddhism
and Its Role in Society, Past & Present
10:45-11:00 Break
Chair: Chun-fang Yu Chair: Pei Yang Chair: Guo-Jing Shi Chair: Chen-Feng Tsai Chair: Chin-Chang Tsai
1. Searching for the Roots of “Humanistic Pure 1. Life Writing of Refugee Monks in Taiwan: A Study 1. Slef-Writing in Poetic Monk on Late Tang 1. Rethinking the Compilation and Selection | 1. The Construction of Buddhist History ——
Land” — Possible Insights from Late Qing on the Autobiographies of Master Yinshun and Master Dynasty: On Behalf of Guan Xiu and Qi Ji of “Ming Seng Chuan Chao” and the Based on the General Buddhist Chronicles
China (Jakub Zamorski) Shengyan (Te-Cheng Shi) (Hsiao-Feng Chung) Significance of Transcription in Ancient China (Lin Guo)
11:00-12:00 Respondent: Albert Welter Respondent: Eugene Lin Respondent: Shu-Yuan Lin (Hsien-Yi Hshieh) Respondent: Yaomin Zeng
2. Laughing with Zhang Jiucheng: Humor as a 2. Crossing Boundaries: Integrating the Duality of Life | 2. The Writing Features and Self-Image Respondent: Jing-jia Huang 2. The Weretigers in Medieval China Revisited
Key to Understanding Non-Duality in the Course through Chan Practice (Guo Guang Shi) Descriptions of Monks’ Poems in Dunhuang | 2. How the Zang Yao to Be Compiled (Huaiyu Chen)
Jiatai Lamp Record (Alan Wagner) Respondent: Peichao Zhang Documents in 8 to 10" Century (Xuqing Ding) Respondent: Weijen Teng
Respondent: Chen-Kuo Lin (Meiya Chang) Respondent: Kaiting Chien
Respondent: Fachuang Shih
12:00-12:20 Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion
12:20-13:20 Lunch Break Lunch Break Lunch Break Lunch Break Lunch Break
Chair: Albert Welter Buddhism and Economics Forum (1) Chair: Jason Avi Protass Tiantai Studies (1)
1. Twentieth-Century Theories Regarding the Chair: Yuan-Ho Hsu 1. Genealogy, Power, and Construction of the Chair: Guo-Huei Shi
Science of Sinyata (Cody R. Bahir) 1. Buddha Dharma and Corporate Financial Ancestral Receptacle: The Historical Writing 1. Compare Master Sheng Yen’s Mindfulness of
Respondent: Weijen Teng Management (Chang Chan) of the Image of Chan Master in the Middle Buddha with Master Tiantai Zhiyi’s
13:20-14:20 Respondent: Da-Bai Shen Tang Dynasty (Wenqing Chen) < (Xiuyou Shi)
' ' 2. The Four Ways to Cultivating Blessings and Respo.ndel.lt: Gl_m'ng Shi . . Respondent: Wen-Kuan Chou
the Sustainable Development of Enterprises 2. Buddhist Kingship and the Chinese Buddhist 2. True Mind and Deluded Mind: How the Chan
(Chun-Kuei Hsich, Mei-Huei Yen) Canon in Tang Dynasty: Prefaces of Master Sheng Yen (1930-2009) Accepted the
Respondent: Miko Ching-Ying Yu Emperors as a Clue (Chih-Hung Li) Tiantai Buddhism by Ouyi Zhixu(1599-1655)?
Respondent: Ching Keng (Chao-Shun Kuo)

Respondent: Chien-Huang Chen
14:20-14:40 Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion
14:40-15:00 Break Break Break Break Break

Chair: Jakub Zamorski Buddhism and Economics Forum (2) Chair: Guo-Huei Shi Tiantai Studies (2)
1. Materia Medica in the Vinayapitakas of the Chair: Hsiang-Lin Chih 1. Wu Zhijing and His Understanding of Chair: Chien-Huang Chen
Chinese Buddhist Tripitaka (Hin-Tak Sik) 1. Buddhadharma and Happy Economy: An Empirical Hangzhou Buddhism in the Monastic 1. Adaptation or Critique? Master Sheng Yen’s
Respondent: Huaiyu Chen Study (Ching-yi Chiang) Gazetteer of Hangzhou (Philip Wei-li Hsu) Tiantai Buddhism and Buddhist Modernism
15:00-16:00 2. Wang Kentang on Vision System and Vision Respondent: Eugene Lin Respondent: Chin-Chang Tsai < (Weijen Teng)
R Con;cipusness: Bringing Together Chinese 2. Religiosity, Socio-Economic Factors, and Life 2. Re-Examining the Idea of Tripitaka: Respondent: Chien-Huang Chen
Medicine and Buddhist Ideas (Elena Gessler) Satisfaction: Happiness in Buddhism Exposed Exploring the Characteristic of the 2. The Intellectual Context of the Dasheng
Respondent: Huaiyu Chen (Yuan-Ho Hsu) Jingshan Tripitaka (Jingshanzang), and Zhiguan Famen Yanjiu: The Foundation of
Respondent: Chang Chan It’s Compilation (Fachuang Shih) Master Sheng Yen’s Tiantai Study
Respondent: Fei-Peng Chao (Pei-ying Lin)

Respondent: Kin-Choi Woo

16:00-16:20 Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion

Questions & Discussion
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2018/06/29 (Friday)

Time

The Main Hall Plato Chamber John Locke Chamber Archimedes Chamber Socrates Chamber
08:30-09:00 Registration
Moderator: Guo-Jing Shi
Keynote Speaker: Chien-Huang Chen
09:00-10:00 | Topic: Master Sheng Yen’s Meditation Approach and His
Interpretation and Direction of “Assimilate Pure
Land Practice by Chan Meditation X X X X
Moderator: Guo-Shyan Shi
10-00-11:00 Topic: Digital Archive Dedicated to Master Sheng Yen
’ ’ and His Thought on Tathagatagarbha
Speaker: Jen-jou Hung, Chi-Hsien Lin and Kin-Tung Yit
11:00-11:20 Break
Chair: Chun-fang Yu Chair: Jung-Ting Tsai Chair: Yuh-Neu Chen Chair: Bo-Lang Tsai Chair: Weijen Teng
1. Cifica the Malevolent: A Case Study in the Formation, 1. Hagiographic Narrative of Buddhism in Official 1. The Concept of Buddhist Revival in Master 1. Xuanzang and Kuiji’s Defense of Other 1. Bodhisattva Practice: Life Narrative, Sense
Evolution, and Transmission of the Chinese Buddhist Histories (25-589) and Its Modern Interpretation Sheng Yen’s Context (Ming Chien Hsu) Minds (Yufan Mao) of Identity and Thoughts (Shu-Yuan Lin)
Canon (Alan Wagner) (Tsintsin Peng) Respondent: Mei Wen Su Respondent: Kuo-Ching Huang Respondent: Chi-Hsien Lin
11:20-12:20 Respondent: Albert Welter Respondent: Chih-Chang Chi 2. Master Bai Sheng and Malaysia Buddhism: 2. The Evolution of the Concept of 2. Pursuit and Transcendence: Reconstruction
2. Fathoming the Horizon of Biographical Interpretation— | 2. The Content and Thought of Jinguangming Sutra Opening of Malaysia-Taiwan’s Chinese Dharmakaya in Chinese and Japanese and Reverberation of “Boyi and Shuqi” in
The Biographies of Thaumaturge Monks (Shenseng as well as Its Spread and Influence Buddhism towards Globalization Esoteric Buddhism: With Special the “Zen Escapism” Group during Ming
Zhuan) (Esther-Maria Guggenmos) (Zhiyong Wen) (Ji Min Shi) Reference to Amoghavajra and Kiikai and Qing Dynasties (Guozhu Sun)
Respondent: Philip Wei-li Hsu Respondent: Yaomin Zeng Respondent: Kin-Tung Yit (Xuanya Di) Respondent: Mengchien Wu
Respondent: Pei-Chun Kuo
12:20-12:40 Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion
12:40-13:30 Lunch Break Lunch Break Lunch Break Lunch Break Lunch Break
Buddhism and Psychology Forum (1) Ming Dynasty Buddhism (1) Chair: Pingkun Chen Chair: Guo-Jing Shi Chair: Chao-Shun Kuo
Moderator: Hao-Wei Wang Chair: Chih-Hua Lee 1. A Comparison of the Idea of Individuation in | 1. Daisegakisyuruibunge and Shishi Ritual 1. Diaspora’s Dharma: Buddhist Networks
Speaker: Peichao Zhang 1. Master Sheng Yen’s Utilization of the Jungian Psychology and Self-Realization in of Song and Yuan Dynasties (Hao Kang) across the South China Sea, 19" Century-
- : Chan (H iM . GuoJi . ) -
Topic: Transforming Symptom into Wisdom, My Personal Commentaries from the Edo Period for R . (n(;) nli‘jvg na)B no Pen Respondent: Guo-Jing Shi 1949 (Jack h/.lenfg Tat Chia)
Experience as a Psychotherapist Turning to Composition of Jiaoguan Gangzong Guanzhu ESPOnCENt: RONg-Dang Tens Respondent: Kin-Tung Yit
13:30-14:30 Buddhism and Its Inspiration (Kaiting Chien) 2. “Meditation Sickness” (Chanbing) and 2. Mapping the Contemporary Buddha-Land:
Respondent: Eugene Lin Respondent: Yaomin Zeng Modern Society: Explorlng Master Sheng Taiwanese Buddhist Monastic Pilgrimage
Sara Shiuya Liuh 2. Che Di Xian Xing--The Controversy over Nature Eirsl Soggglelftgf;nél(lffagi?e Lau) Literature (Yu-Chen Li)
Wei-Lun Lee in Late Ming and Ouyi Zhixu’s “Da Fo Ding P ’ g Respondent: Weijen Teng
Jing Wen Ju” (Sheng Hsin Hsu)
Respondent: Chih-Hua Lee
14:30-14:50 Questions & Discussion Questions & Discussion Questions & Discussion Questions & Discussion
14:50-15:10 Break Break Break Break Break
Buddhism and Psychology Forum (2) Ming Dynasty Buddhism (2) Chair: Shu-fen Liu Chair: Yuh-Neu Chen Chair: Chao-Chen Lin
Moderator: Hongwei Ma Chair: Chao-heng Liao 1. The Development of Tendai Buddhism in 1. Research on the Colophons of the Stone 1. Master Sheng Yen’s Social Movement for
Speaker: Ta-Jen Chang 1. Master Shengyan’s Research on Late Ming Lay Heian Japan in Tendaizasuki (Pei-Chun Kuo) Sutra Project at Fangshan during the Liao Funeral & Burial Innovation
Topic: Once Incredible Reality-Numinous Life Experience Buddhism (Xuan Li) Respondent: Yuchan Tu and Jin Dynasty (Hui-Ping Chuang) (Jou-Han Chou)
15:10-16:10 . X Respondent: Mengchien Wu 2. The Tang Dynasty Temple Economy and Respondent: Po-kan Chou Respondent: Hann-Jen Tseng
Respondent: Sara Shiuya Liuh ) ) ) - e . S 2 AR hioL huan Mast 2. Positivism. Self-interest. and Physicali
Wei-Lun Lee 2. Vulgar Interaction of Jlangnan Buddhism Group: the Provision of “No Private Savmgs n . esearch to ongc uan Master, a . Positivism, Self-in ere.s N ar’l .yslca 1SmM—
Peichao Zhang Take the Engraving Activities of Jiaxing Canon Regulations Relating to Daoist and Buddhist Former Monk of Jin Dynasty A S‘.fud.y qf Master Tai Xy s Crl‘quue and
for Example (Qi Yuan Wang) Personnel (Zhizhuang Duan) (Hongfen Cui) Assimilation of Modernity (Wei Wu Tan)
Respondent: Chin-Chang Tsai Respondent: Chang Chan Respondent: Yuh-Neu Chen Respondent: Guozhu Sun
16:10-16:30 Questions & Discussion

Questions & Discussion

Questions & Discussion

Questions & Discussion
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2018/06/30 ( Saturday )

Time The Main Hall Plato Chamber John Locke Chamber
08:40-09:10 Registration
Moderate: Te-hsing Shan
09:10-10:20 Keynote Speaker: Chao-heng Liao X X
Topic: The Body-Mind and Family-Country Elements in Mahayana Buddhist
Autobiographic Writings
10:20-10:40 Break
Chair: Jakub Zamorski Chair: Chin-Hsien Liu Chair: Yun-jo Lin
1. Karma, Community, and Charisma: Karmic Storytelling in a Blue-Collar 1. Some Issues on Master Shen-Yen’s Transmission from the Caodong Lineage 1. The Elements of Silla in Dunhuang Literature (Roe Kwak)
Taiwanese Buddhist Community (Justin Ritzinger) (Guo-Shing Shi, Chi-Hsien Lin) Respondent: Yun-jo Lin
10:40-11:40 Respondent: Chun-fang Yu Respondent: Guo-Huei Shi 2. The Investigation and Analysis of Lu'er Temple Cave in She Xian of Hebei
2. Ordinariness as a Frame for Buddhist “Yin Yuan”: A Reading of Master Yin Province (Jixiang Zhu)
Shun’s Autobiography (Amy Wai Sum Lee) Respondent: Ching-wei Wang
Respondent: Li-Wen Chang
11:40-12:00 Questions & Discussion Questions & Discussion Questions & Discussion
12:00-13:00 Lunch Break Lunch Break Lunch Break
Medicine and Buddhism Forum— Chanmen Xiuzheng Zhiyao (1) Chair: Chuan-ying Yen
Regenerative Medicine and Organ Transplants (1) Chair: Sheng Hsin Hsu 1. Murals of the Sixteen Arhats in Avalokitesvara Pavilion of Dule Temple in
Moderate: Yao-Ming Tsai 1. Chanmen Xiuzheng Zhiyao and the Chan School during the Ming and Qing Ji County (Lina F.an) )
13:00-14:00 1. Despite the Passing of Physical Forms, Love Follows Forever Dynasties (Chao-heng Liao) Respondent: Chin-Chi Chen
(Che-Chuan Loong) Respondent: Chun-fang Yu 2. Revisiting the Northern Liang Caves of Dunhuang from the Perspective of
2. Authority, History, and Expedience: Some Remarks on the Hidden Ideas behind Meditation (Yun-Ju Huang)
; ; i Respondent: Hongfen Cui
2. Reflection on Medical Transplantations in Taiwan (Po-Chang Lee) the Chanmen Xiuzheng Zhly ao (Dewei Zhang) P &
Respondent: Sheng Hsin Hsu
14:00-14:20 Questions & Discussion Questions & Discussion
14:20-14:40 Break Break Break
Medicine and Buddhism Forum — Chanmen Xiuzheng Zhiyao (2) Chair: Ching-wei Wang
Regenerative Medicine and Organ Transplants (2) Chair: Chao-heng Liao 1. The Modern Narration and Dissemination of Han Buddhism from the
Moderate: Yao-Ming Tsai 1. Furnace and the Art of War—Study of Two Conceptual Metaphors of Hui Shan Perspective of “Protecting the Spiritual Environment” Thought and
14:40-15:40 | 1. Ethical Problems in Organ Donations (Ming-Hwai Lin) “The Book of Zen Exercise” (Wen-Kuan Chou) Movement (Yang Yang) .
Respondent: Xuan Li Respondent: Guo Guang Shi
2. Buddhism and Medicine (Guo-Jing Shi) 2. Changlu Zongze’s “Principles of Seated Meditation” and the Recovered Tracts 2. Master Sheng Yen’s Teach.ings on Gender Equality (Ming Shu Lee)
- puddhisma edicmne (buo-Jing Encouraging Transformation Booklet of 1104 (Jason Avi Protass) Respondent: Yu-Chen Li
Respondent: Kin-Tung Yit
15:40-16:00 Questions & Discussion Questions & Discussion
16:00-16:30 Open Discussion and Summary / Chair: Chao-heng Liao
16:30-16:40

Closing Ceremony by Pei Yang, CEO of the Sheng Yen Education Foundation
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2018 FtEEEHAARRTEERBMFTE

?—‘ﬁﬁ? /i Scholars (RESd A X Z $#5)

v B b

Bahir, Cody R.

A BRI FARAEFA ISR - A xEY s FLEFTR
Postdoctoral Fellow, Institute for East Asian Studies — Center for Buddhist
Studies, University of California, Berkeley

CEEEIEE FF T PR S L S F <

B 5
) Associate Professor, Department of Finance and Cooperative Management,
Chan, Chang . e
National Taipei University
ok s TARH S RERE B

Chang, Li-Wen

Associate Professor, Department of English Language and Literature, Fu
Jen Catholic University

N
Chang, Meiya

*ARCREEL L FL
Ph. D., Department of History, Peking University

ki A
Chang, Ta-Jen

IKERFRHUME A CEFR BRE
Superintendent, Catholic Mercy Hospital, Catholic Mercy Medical
Foundation

AL g
Chao, Fei-Peng

CEE A AR L LRI VAR T B
Director of the Center for Buddhist Studies / Professor, Department of

Chinese Literature, National Taiwan University

Pt ] 42
Chen, Chien-Huang

AEP 2 A FAFEZFTT Y A E
Director, Center for the Study of Humanistic Buddhism, The Chinese
University of Hong Kong

R 38
Chen, Chin-chi

R SRR Rk e

Associate Professor, Department of Chinese Literature, National Chiayi

University
wps | ETRUUIARELEE RS Ho
) Associate Professor, School of Historical, Philosophical, and Religious
Chen, Huaiyu . . . .
Studies, Arizona State University
TE CEES B SR SR re

Chen, Pingkun

Assistant Professor, Department of Philosophy, National Taiwan University

e B
Chen, Wenqing

WREAE B Y ST BT R

Research Assistant, History Institute of Fujian Academy of Social Science
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R34
Chen, Yuh-Neu

K5~ Flr ok
Dean, College of Liberal Arts, National Cheng Kung University

2 B
LS e

Chi, Chih-chang

Bz L @8 g
Professor, Department of Chinese Literature, National Sun Yat-sen
University

it
Chia, Jack Meng-Tat

AR F AR BLEFTR AT R A FIRER
Postdoctoral Fellow, University of California, Berkeley Senior Tutor,

National University of Singapore

LR
Chiang, Ching-yi

EBghd Epg i PERE
Assistant Professor, Department of Economics and Finance, Ming Chuan
University

e

Chien, Kaiting

ks gy FLEFTR
Postdoctoral Fellow, Center For Buddhist Studies, Fo Guang University

# AL
Chih, Hsiang-Lin

CEFSIEE I T ENSTE S E
Professor, Department of Finance and Cooperative Management, National
Taipei University

Chou, Jou-Han

B ) ~ ) N 3
BEARABEIzRBAEY

Bl g

Associate Professor, Institute of Religion and Humanity, Tzu Chi University

¥ g CEES EE 2 ST FIE S L2
Chou, Po-kan Adjunct Professor, Department of History, National Taiwan University

_‘f\,‘:;;-;;_;‘ ‘:;__Q ,;% =3 A )

A R RN AR B F S

Chou, Wen-Kuan

Associate Professor, Department of Chinese Literature, National Chung
Hsing University

a2

A

Chuang, Hui-Ping

ARESE B P B R
Postdoctoral Fellow, Heidelberg Centre for Transcultural Studies(HCTS),
Heidelberg University

4 o
Chung, Hsiao-Feng

Lo g9 B 8 ) BmK

Assistant Professor, Department of Chinese Literature, Tunghai University

Cui, Hongfen

A5 )

PAE R B R K
Professor, College of History and Culture, Hebei Normal University
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Do Research Fellow, Beijing Luxun Museum, State Administration of Cultural

Dai, Xiaoyun )

Heritage
A PABHLAE $#14
Di, Xuanya Ph.D. student, Koyasan University

- i B HhE S HALE TLRAT T o hET

Ding, Xuqing Lecturer, Institute of Social Theory, Nanjing Forestry University
RarH FriL EW% X B a8 @

Duan, Zhizhuang | Lecturer, Xingzhi College, Zhejiang Normal University
i= LA RS A & VL A
Fan, Lina Lecturer, Department of Art, Central University of Finance and Economics

= GEFSERE S L R R

Gessler, Elena

Ph.D. student, Department of Philosophy, National Chengchi University

£ ok

Guggenmos, Esther-

Research Fellow, IKGF, Univ. Erlangen-Nuremberg

Maria
ARrEFREAEI A BN L E T L4
Rk AL %w%’% . iL' i N
Guo. Li Ph.D. student, School of Ancient Chinese Books and Traditional Culture,
uo, Lin . :
Beijing Normal University
) R g8 2k 44
e SERIERY ;

Hshieh, Hsien-Yi

Ph.D. Student, Department of Chinese Literature, National Chengchi
University

g Rl
Hsieh, Chun-Kuei

LA BEEEYRT LY Bk
Associate Professor, Department of International Business, Tunghai

University
g Rpus~ B2y L4
ix 8%
o Ph.D. student, Graduate Institute of Religious Studies, National Chengchi
Hsu, Ming Chien ) )
University
hag FRAcT A BB REMETEY M 14

Hsu, Philip Wei-li

Ph.D. student, Department of Asian Languages and Cultures, UCLA

3
Hsu, Sheng Hsin

SRRy N A A P

Professor, Department of Chinese Literature, National Taiwan University
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TP B2 osr < Faadk ay
Hsu, Yuan-Ho Professor, Department of Economics, National Cheng Kung University
¥ R CEEE IRy

Huang, Jing-Jia

Professor, Department of Chinese, National Taiwan Normal University

w B
Huang, Kuo-Ching

ESRRREE L HIRE
Associate Professor and Director, Graduate Institute of Religious Studies,
Nanhua University

i L
n L1 E

Huang, Yu-Chen

EIRTENE LRSI IR -
Ph.D. Candidate, Department of Chinese studies, National Sun Yat-sen
University

® FhAr

Huang, Yun-Ju

$HERRGEL Y s B R
Associate Research Fellow, Buddhist Iconography Research Center at
Taiwan

3R

Hung, Jen-jou

e BERE RS kO RlRE WL T el
Associate Professor,/ Director of Library and Information Center,
Department of Buddhist Studies, Dharma Drum Institute of Liberal Arts

NGRERE b E RS Tt L S LEE ) e

E R
Kang, Hao Graduate School of Letters, Osaka University / Research Fellowship for
’ Young Scientists, Japan Society for the Promotion of Science
- Bz pcie ~ 48 & @l
’ ) Associate Professor, Department of Philosophy, National Chengchi
Keng, Ching . .
University
5591 7 SRRE LR B

Kuo, Chao-Shun

Professor, Department of Buddhist Studies, Fo Guang University

§uIF 2.
Kuo, Pei-Chun

R SR A7 L iFE
Ph.D. Candidate, Department of History, National Taiwan University

5 BRAR A KE T ~ 5 R
Kwak, Roe Research Fellow, Academy of Buddhist Studies, Dongguk University
2| e iF FRFF AR AT R EATE L

Lau, Ngar-Sze

Ph.D., Religious Studies, Lancaster University
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Lee, Amy Wai Sum

IRy RE RN E A Fre
Associate Professor, Department of Humanities and Creative Writing, Hong
Kong Baptist University

£ oon
F e E

Lee, Chih-Hua

ERA G AR ) B
Assistant Professor, Department of Buddhist Studies, Huafan University

*
3

Lee, Ming Shu

Mot 8 300 8myx #LEMTR
Postdoctoral Fellow, Research in Chinese Buddhism, Department of
Philosophy, National Taiwan University

3 s
Lee, Po-Chang

AT LR e R HMBEZ A BTAEBETEY
TFE

Director General, National Health Insurance Administration, Ministry of
Health and Welfare ~ Chairperson of the Board, Taiwan Organ Registry and
Sharing Center

s s R T
F B im
) Professor, Department of Counseling and Clinical Psychology, National
Lee, Wei-Lun . .
Dong Hwa University
EA-¥ R E A FHLEmyor #LigE A

Li, Chih-Hung

Ph.D. Candidate, Department of History, National Taiwan University

*

X RS S LR 2
Li, Xuan Professor, Institute for Non-orthodox Chinese Culture, Sichuan University
21 EIRAPESMEE- =t SR I &
) Professor, Graduate Institute of Religious Studies, National Cheng Chi

Li, Yu-Chen ) )
University
. PLET IR WAL T Y

P 1 B~y 1R

Liao, Chao-heng

Research Fellow, Institute of Chinese Literature and Philosophy, Academia
Sinica

P =
Lin, Chao-Chen

DR EAE A R R S8
Professor and Department Head, Department of Chinese Literature,
National Cheng Kung University

HALR
Lin, Chen-Kuo

Bt pcisk FAE L R
Emeritus Professor, Department of Philosophy, National Chengchi
University

42




2018 S tEEEHHEEREBEREMNINE

HE R
Lin, Chi-Hsien

M2 B2 g0 R £ B
Associate Professor, Department of Chinese Language and Literature,
National Pingtung University

KiomE L ARE RAE

oo
) Executive Director, Indigenous Psychological Research in Chinese Societies
Lin, Eugene .
Foundation
o A EARFRPEF I P EFFEH 20

Lin, Ming-Hwai

Director, Division of Hospice Palliative Care, Department of Family
Medicine, Taipei Veterans General Hospital

R R
Lin, Pei-ying

LEERE S ¢ SCENLFLE S
Assistant Professor, Department of Religious Studies, Fu-Jen Catholic
University

HEH
Lin, Shu-Yuan

SRS E RT3 Fet

Associate Professor, National Taipei University of Business

LS SN AR ST

R A
) U ) Assistant Professor, Department of Chinese Literature, Feng Chia
Lin, Yun-jo . .
University
ol pe E RS- SN A & s
¥4 ¥ g FaY

Liu, Chin-Hsien

Professor, Department of Chinese Literature, National Chung Hsing

University
ok 35 PLARPTRERETFATT L EFTR
F R
- Adjunct Research Fellow, Institute of History and Philology, Academia
Liu, Shu-fen T
Sinica
Fek CERE T WX RS AR S IE e S I R

Liuh, Sara Shiuya

Jungian Analyst & Psychologist, Shiuh-Li Foundation

.3 %’%’ Jic
Loong, Che-Chuan

AR VAFRAPIBEAP 10
Chife, Division of Transplantation Surgery, Department of Surgery, Taipei
Veterans General Hospital

5% FRIEE L ST Y o
Ma, Hongwei Lecturer, Shijiazhuang Integrated Psychological Counseling Center
¥3 I S P
Mao, Yufan Lecturer, Department of Philosophy, Shanghai University

43




2018 HtEEEHRAIHEERT

BB R R =

5 45
Mei, Ching Hsuan

NELESERCE T SR L S
Assistant Professor, Department of Buddhist Studies, Dharma Drum
Institute of Liberal Arts

%‘3 /l\i /:\S

Peng, Tsintsin

BT E AL L
Ph.D. Candidate, Department for East Asian Studies, University of
Gottingen

#5052

Peng, Rong-Bang

AR CE RS CE b s s

Assistant Professor, Department of Human Development and Psychology,

Tzu Chi University
TeE FRFTYAF 250
Protass, Jason Avi | Assistant Professor, Department of Religious Studies, Brown University
P~ P~ B 7 RF 5 PR

Ritzinger, Justin

Assistant Professor, Department of Religious Studies, University of Miami

e

Shan, Te-hsing

AR EST T BT R
Distinguished Research Fellow, Institute of European and American

Studies, Academia Sinica

O

Shen, Da-Bai

LT AH e g

Professor, Department of Accounting, Soochow University

BYE
Shi, Chang-Hui

ER ol @J meﬂfff ¥ F A
Executive Officer, Research & Development Office, Meditation Activity
Department, Dharma Drum Mountain

LR
Shi, Guo Guang

ik MR A i3 m e

Adjunct Associate Professor, Dharma Drum Institute of Liberal Arts

grm
Shi, Guo-Huei

T EREKE kA
Chair, Department of Buddhist Studies, Dharma Drum Institute of Liberal
Arts

L
Shi, Guo-Jing

PEREEY TR EE TR R Bl R
Director, Chung-Hwa Institute of Buddhist Studies

Associate Professor, Dharma Drum Institute of Liberal Arts

e
Shi, Guo-Shing

ES sGNNI LN S &0

Lecturer, Dharma Drum Sangha University

44




2018 S tEEEHHEEREBEREMNINE

55
Shi, Guo-Shyan

FHL e VP S HiRR T

Editorial Director, Dharma Drum Mountain Cultural Center

R rin s B2 HAT T £ LigE A

By
T, o Ph.D. Candidate, Graduate Institute of Religious Studies, National Chengchi
Shi, Ji Min ] .
University
. WP A BB A pERRPFAT R Ay
A A& ! re o

Shi, Te-Cheng

Research Assistant, Hung-Yi Lu Faculty Office, Department of
Communication, National Chung Cheng University

%‘@'ﬁ i e %f&g/@i‘g% Tﬁi%ﬁ%fnfﬁ
Shi, Xiuyou Postdoctoral Fellow, Chung-Hwa Institute of Buddhist Studies
it it G RS AN LR
= TR

Shih, Fachuang

Visiting Research Fellow, School of Oriental Language and Culture,
Zhejiang Gongshang University

A gugEy Y v BLuET R

9 i1t . .
) ) Postdoctoral Fellow, Centre of Buddhist Studies, The University of Hong
Sik, Hin-Tak
Kong
i PEARE A FERKT P gk
T Associate Professor, Center for General Education, China University of
Su, Mei Wen .
Science and Technology
TERR PRFTE AR A Y B R

Sun, Guozhu

Lecturer, China University of Political science and Law

R RERAAFAREIIEL FLE g

RS
) Ph.D. Candidate ~Research Associate, Department of Social Work,
Tan, Wei Wu ] )
University of Melbourne
B iE = Fie ME IR Bl %

Teng, Weijen

Associate Professor, Dharma Drum Institute of Liberal Arts

= é
=10 1

Tsai, Bo-Lang

R ME R I E ko ph IR It
Assistant Professor, Department of Buddhist Studies, Dharma Drum
Institute of Liberal Arts

9= W
=ik E

Tsai, Chen-Feng

ZEES R S AT B

Professor, Department of Chinese Literature, National Taiwan University

45




2018 FHtEEEHIEEER

BIAEREh &

iy

Tsai, Chin-Chang

PELEE YA BT R
Assistant Research Fellow, Chung-Hwa Institute of Buddhist Studies

P »Lg]\' Y
=R

Tsai, Jung-Ting

SRS R L NS VSRPE o=
Vice President,/ Professor, Department of Chinese Literature, National

Chung Cheng University

Eap
Tsai, Yao-Ming

Mg £48 0 fo

Professor, Department of Philosophy, National Taiwan University

B E0

Tseng, Hann-Jen

EIE THE A A E BYE PR
Associate Professor, Graduate School of Humanities and Social Sciences,
Dharma Drum Institute of Liberal Arts

e
Tu, Yuchan

T

PR AR AFYF Ok RER
Associate Professor, Department of Japanese Language and Literature,
Chinese Culture University

- LA

Wagner, Alan

EHT CBERALPAT Y PR
Research Associate, East Asian Civilisations Research Centre (UMR 8155),
College de France

-‘g-:/ﬁ)"

Wan, Chin-chuan

EERE LT Jgp S
Professor, Department of Buddhist Studies, Fo Guang University

EN
Wang, Ching-wei

oo @A B pkELAENpRE P EAEF T BT R
Provost and Associate Professor, Institute of Chinese Buddhism ~ Associate
Researcher, Chung-Hwa Institute of Buddhist Studies

%’é?ﬁ%—k BRg 2 i yass o

14
Lecturer, School of History-Culture and Tourism, Gannan Normal
Wang, Feng . .
University
EER FASTARFTEREALEE RiFE

Wang, Hao-Wei

Executive Director, Taiwan Institute of Psychotherapy

3
Wang, Qi Yuan

BB ET BREFATIR 22T R
Assistant Research Fellow, Chinese Ancient Books Preservation and
Conservation Institute, Fudan University

R
Welter, Albert

[RTESIEE LG R e SR
Professor and Department Head, Department of East Asian Studies,
University of Arizona

46




2018 S tEEEHHEEREBEREMNINE

* 4 FEEAEREE BFT
Wen, Zhiyong Associate Research Fellow, Hebei Normal University Library

A LS W o

7 it P
i Buddhism Teacher, Dharma Drum Mountain Zhong Shan Dharma Center

Woo, Kin-Choi i
Associate Professor

EENTES S - S RS o

1 g3
) Assistant Professor, Department of Chinese Literature, National Sun Yat-

Wu, Mengchien ) )
sen University

EIE THEBRA YA E BYE PR

VA
T Associate Professor, Graduate School of Humanities and Social Sciences,
Yang, Pei . .
Dharma Drum Institute of Liberal Arts
RS CEEERE AR NE N A= 30
Yang, Yang Lecturer, Marxism School, Southeast University
R E P TR T PR

Yen, Chuan-ying | Research Fellow, Institute of History and Philology, Academia Sinica

FER) PR
Yen, Mei-Huei Free Researcher

W= d LA Fad ks ? o BFEFAT A Bl

Associate Professor, Center for General Education Institute of

AxiE &

Yit, Kin-Tung . : . .
Philosophy, National Sun Yat-sen University

ATFE VAT IR E S FHRRER SRR L TR B R
=2 8 thcde

Yu, Chun-fang Rutgers University, Chair and Emerita Professor,” Columbia University,

Sheng Yen Emerita Professor of Chinese Buddhist Studies

e L FE SN SEUE R

Assistant Professor of International Business, College of Management,

x5 R

Yu, Miko Ching-Ying . .
Yuan Ze University

TH % g;uﬁkqpqprmﬂ,u LB S

SEE P
Assistant Professor, Centre for Comparative Studies of Civilisations,

Zamorski, Jakub i ) . .
Jagiellonian University

YL W T BT

K Postdoctoral Fellow, Institute of Chinese Literature and Philosophy,

Zeng, Yaomin e
’ Academia Sinica

47




2018 FHtEEEHIEEER

BIAEREh &

P AL
Zhang, Peichao

RECFEEL ST R
Ph. D., School of Philosophy, Wuhan University / Counseling Psychologist

AL F
Zhang, Dewei

Rod Lix B8 5wy R

Associate Researcher, Department of Philosophy, Sun Yat-sen University

foo
Zhu, Jixiang

FEAFEINER B2
Ph.D. student, Academy of Arts & Design, Tsinghua University

wit/r

o ;F'k Translators

RIF <
Chang, Li-Wen

RARWEAFERFYF b BlRR
Associate Professor, Department of English Language and Literature, Fu Jen

Catholic University

s
Hu, Hsiao-Lan

ERAFEL S Bl

Associate Professor, University of Detroit Mercy

U E
Cheng, Wei-yi

R SN
Associate Professor, Department of Buddhist Studies, Fo Guang University

* ip 4o

Huang, Yun-Ju

LAREMASE LY o B LR
Associate Research Fellow, Buddhist Iconography Research Center at

Taiwan

R rie* 832 8179 K2

% 1.9
21y
Professor, Graduate Institute of Religious Studies, National Cheng Chi
Li, Yu-Chen 980 Y Y glous St &
University
gt BAERACEREITE L4 TR
SEFY
) Ph.D. Candidate /Research Associate, Department of Social Work,
Tan, We1 Wu i )
University of Melbourne
Frovplig BB plEi ERL
19 S EW R Bl R

Wang, Ching-Wei

Provost and Associate Professor, Institute of Chinese Buddhism ~ Associate

Researcher, Chung-Hwa Institute of Buddhist Studies

48




2018 S tEEEHHEEREBEREMNINE

6% 28 p

l'\'\\

BERR PR IAREFRIZFL
—1 R RDRAFIov il g &

7243

F(“BRT ML)
¢

B g kA -l W je© AR AT B oAk g 4 B
A d > oM - B 7 2 0 WOFEL kg0 - 26 0 BREFET I
EFEE SRR T BE A 8
v Fre 3k }*F?‘“ﬁim?;%—‘gf cith T REIFAT A HIE FR (919-1001)
SRR RT AT g (< R i) (CBETATvol. 52,n0.2126) k4F3 - B &
L PP R T R

»F_‘- =l

ThTFHeEEPERORE B BRER T L BT AG P B S
BoEA TR e iR (Aot g TR ) Fla B R Wi - BY Waa 3
LR H e b (AR L) P RIS L BRI R RS AR RF LY
TP R (2 FABEIER) P kA LhF TSN A LT Kk
GO ISR R B T e R G ACF MO L IR L it g
TARRR & iz P 3 5 o

RS R o T s S R N N Y R e N e
Fied BIpr s T § WAL B0 2 6 KT B ECHT Y A ATH R A L F ¥
LR PR (7 2 0 AF3 i WL B g s 4 hx F) 6 ahs
T eR e G T Bk - BRI e A I SR A A o § h R iR
i e

Mt 2 A BB PR AR UE o~ ARfoAl g 215 e K

49



2018 FtEEEHAARRTEERBMFTE

Integrating Buddhism into Chinese Culture:
Literati Monks as Buddhist Junzi (“Confucian” Gentleman) —
Implications for Understanding the Nature of Buddhism and
Its Role in Society, Past & Present

Albert Welter

The question of Buddhism’s role in Chinese culture and society was raised when
Buddhism first entered China in the first century and has persisted down to the present day.
Throughout its history in China, Buddhism endured the vicissitudes of imperial politics,
courting the favors of the emperor and well-placed members of the cultural elite, on the one
hand, while inviting the wrath of its detractors, on the other. My presentation explores a
Buddhist response to these challenges through an examination of the Buddhist literati-monk
Zanning’s ¥ % (919-1001) Topical Compendium of the Buddhist Clergy (sometimes
translated as Brief History of the Sangha) compiled in the Great Song dynasty (Da Song
Seng shiliie = & 1§ € w4 ; CBETA T vol. 52, no. 2126), written at the request of Song
emperor Taizong (r. 976-997). The paper details Zanning’s argument for accepting
Buddhism as a Chinese (rather than foreign) religion, as reflecting and enhancing native
Chinese values rather than conflicting with them (as its detractors claimed). A number of
subjects addressed in the Topical Compendium are addressed-- the performance of Buddhist
rituals at state ceremonies, the inclusion of Buddhist writings in Chinese wen <~ (letters or
literature), proper Buddhist customs and practices and their contributions to the aims of the
Chinese state, and the epitome of integration of Buddhist elite into the Confucian ideal of
gentlemanly civility, the Buddhist junzi j* /* % &+ .

In addition, I would like to use Zanning’s proposals for integrating Buddhism into
Chinese culture to ask questions about the nature of Buddhism itself and its modern study,
both in terms of how it often regards the nature of its subjects (i.e., monasteries as havens
for monkish recluses), and the ways in which so-called “secular” Buddhists are marginalized
against the norm of a hypothetical and essentialized spiritual quest.

Key words: literati monks, Buddhist Junzi, Zanning, Da Song Seng shiliie, Buddhism
and Society, secular Buddhists
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Searching for the Roots of “Humanistic Pure Land”
— Possible Insights from Late Qing China

Jakub Zamorski

In its contemporary usage, the concept of “humanistic Pure Land” (renjian jingtu * &
/£ 1) broadly encapsulates a new approach to the Pure Land tradition associated with the
name of Taixu (= /&, 1890-1947) and other prominent Buddhist modernists of the 20%
century. To wit, a “humanistic” interpretation of Pure Land scriptures defines their central
themes in a way that justifies Buddhist practice focused on the benefit of society (fellow
humans). In this respect, it is at least implicitly contrasted with the more traditional
readings which tend to emphasize one’s own individual attainment — be it post-mortem
rebirth in the Western Pure Land or a gnostic insight into the “Pure Land of Mind-only”.

The emergence of thus defined “humanistic” understanding of the Pure Land in the
early 20" century China has usually been analysed from two complementary perspectives:
on the one hand, as a response of Buddhist modernists to the influx of missionary
Christianity and secular modernity; on the other hand, as an attempt to rethink Chinese Pure
Land tradition in the light of general principles of Mahayana Buddhism, especially the ideal
of'abodhisattva. These observations may be taken to suggest that the ideal of a bodhisattva
—understood as a personal role model of compassion and altruism — had been neglected by
the earlier exegetes of Pure Land scriptures and began to gain new traction only in the wake
of “Western impact”. However, such a conclusion does not do justice to the complex and
dynamic developments that directly preceded the modernist wave of the Republican period.

As discussed in my paper, already in the last decades of Imperial China some educated
lay Buddhists, such as Wei Yuan (%%, 1794-1857) or Shen Shandeng (74 & %, 1830-

1902), began to reassess the canonical story about bodhisattva Dharmakara (Fazang pusa
/% # & [§) — the creator of the Western Pure Land according to the Siitra of Immeasurable

Life —from the broader perspective of various Mahayana siitras and treatises. As [ would
like to argue, these lay scholars’ interest in the figure of Dharmakara reflected their critical
engagement with the Pure Land tradition inherited from the early modern period. By
highlighting the concept of bodhisattvahood, they sought to broaden doctrinal basis for their
Pure Land practice and to disassociate it from the supposedly “inward-looking” model of
gnosis associated with the stereotyped tradition of Chan. In this way, they could hope to
legitimize Pure Land Buddhism within a worldview shaped by the contemporaneous
Confucian thought. Whereas late Qing interpretations of Dharmakara story may not
evince a full-fledged “humanistic” approach in the contemporary sense, their possible
impact on the subsequent modernist readings of the Pure Land deserves more scrutiny in
the light of a broader corpus of the early 20™ century sources.

Key words: Humanistic Pure Land, bodhisattva Dharmakara, Wei Yuan, Shen
Shandeng, Chinese Pure Land Buddhism
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Laughing with Zhang Jiucheng: Humor as a Key to
Understanding Non-Duality in the Jiatai Lamp Record

Alan Wagner

This paper explores how we may better understand the biography of the eminent Chan
literatus Zhang Jiucheng % 4 = (1092-1159) in the Jiatai Lamp Record 7?‘;? I 54
(X1559) using interpretive models developed by Brook Ziporyn in his study of medieval
Tiantai philosophy. Zhang's record, compiled in 1204, relates two episodes of Chan
enlightenment during the course of his life, the first of which occurs during his youth, one
evening when he is in the outhouse contemplating a Auatou and hears a frog croak. I argue
that when interpreted with sufficient historical context and literary imagination, this brief
passage turns out to be not only a very comical episode, but also one that may offer us
insight into Zhang's understanding of non-duality.

This reading is based upon Ziporyn's suggestion that the Tiantai model of non-duality
as a relationship between provisional and ultimate, or value and anti-value, may be
structured in the same way as a joke. The classic comic form has a set-up which is serious
and a punchline which is funny, but when seen from the point of the view of the punchline,
the set-up is also funny, just as the joke as a whole is funny. At the same time, the humor
at all these levels relies upon the set-up being strictly serious to begin with.

In the case of Zhang's enlightenment episode, the set-up is the brilliant young scholar
squatting in the outhouse, just like a loathsome frog whose belly is full of bugs. The
surprise punchline comes when a real frog suddenly appears on the scene, and with "a single
croak" the distinctions finally collapse. If this reading is correct, we may see here one
example of humor functioning in practice to "reveal the ultimate" by juxtaposing two
different points of view on it at once, and may conclude that Zhang Jiucheng, like Brook
Ziporyn, also uses it as a lens to understand and to express certain ideas about non-duality.

Key words: Zhang Jiucheng, Brook Ziporyn, Jiatai Lamp Record, humor, non-duality
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Twentieth-Century Theories Regarding the Science of Siinyata

Cody Bahir

Reconciling modern science with classical Buddhist ontology is a fundamental feature
of Buddhist modernism. During both the Meiji Buddhist Revival and Buddhist Revival in
China, Buddhist reformers sought to depict their religion as uniquely suited to the modern
world due to the fact that recent scientific discoveries confirmed--rather than contradicted-
-ancient Buddhist teachings. This study showcases how a particular scientific ontology
known as “energeticism” was used to prove Buddhism’s scientific soundness. This
scientifically based ontology was popular in Japanese, Chinese, and Taiwanese Buddhist
circles during the late nineteenth and early twentieth century. However, its role in early
East Asian Buddhist modernism has been all but forgotten. By looking at the writings of
Buddhist paragons such as Taixu =~ & (1890-1947), Inoue Enryo # + F 7 (1858-1919),
Gendiin Chophel (1903-1951), and Guru Wuguang & £ *+ F# (1918-2000), 1 will
demonstrate energeticism’s early role in the modernization of Buddhist doctrine and
practice. [ will additionally underscore how energeticism was used to not only rationalize
Buddhism, but to provide a scientific explanation for practices related to ancestor
veneration. This project will deepen our understanding of Buddhist engagements with
science, correct scholarly misunderstandings concerning those engagements, and lay ground
for future work.

Key words: Buddhism, Taixu, Science, Oswald, energy, Wuguang, Taiwan
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Materia Medica in the Vinayapitakas of
the Chinese Buddhist Tripitaka

Hin-Tak Sik

Indian texts in the Chinese Buddhist 7ripitaka contain valuable information on various
aspects of ancient Indian culture, including ancient Indian medicine. Medicinal substances
utilized in ancient Indian medicine were part of the material culture of ancient India. This
study investigates the medicinal substances of ancient India, chiefly based on the Chapter
on Medicine of the five extant Vinayapitakas in the Chinese Tripitaka.

The Chapter on Medicine contains abundant data on medicinal substances, illnesses,
treatments, and various foods and drinks of ancient India.  The five versions of the Chapter
on Medicine of the five Vinaya-pitakas are the Dharmaguptaka Bhaisajyaskandhaka, the
Mahisasaka  Bhaisajyadharmaka, the  Sarvastivada  Bhaisajyadharmaka,  the
Milasarvastivada Bhaisajyavastu, and the relevant parts in the Mahasamghika Vinaya.
For the Mahasamghika Vinaya, there is no distinct chapter on medicine as in other
Vinayapitakas. Such data are mainly found in the fifth varga of the Skandhaka section in
this Vinayapitaka, and they will be included in this study. The various categories of
medicinal substances in the five versions of the Chapter on Medicine will be studied through
a three-fold interpretative method: (1) narration, (2) explanation, and (3) translation.
Narration refers to collecting and enumerating the relevant drugs from different versions of
the Chapter on Medicine. Explanation means expounding the different categories of drugs
by means of information taken from related passages in the Vinayas, Buddhist commentaries
and Ayurvedic texts. Translation is the rendering of the names of medicinal substances
into modern English and scientific terminology.

“Medicines” in Buddhist literature are divided into four main types according to the
time for use: those for proper time (before noon) (P %), improper time (afternoon and at
night) (Z5P% %), seven days at most (= P #), and the duration of one’s life (& 7 & #).
In this paper, the main foci will be the latter two medicines which were used for healing
illnesses (while the former two were virtually various foods and drinks for relieving hunger
and thirst and maintaining life, and they will not be included in the paper). The medicinal
substances recorded in the Chapter on Medicine belong to three sources: animal, vegetal,
and mineral. Animal substances are, for example, ghee, butter, fats, and so on. Vegetal drugs
are derived from different parts of plants, such as roots, stems, leaves, and so forth.
Minerals as the chief constituent are present in many types of salt and ash. Seven-day
medicines included various lipids and sweets. Medicines for the duration of one’s life
included roots, stems, leaves, flowers, fruits, gum-resins, decoctions (or astringent
medicines), alkaline ashes, salts, eye-medicines, special beverages, and miscellaneous drugs
such as scented substances, medicinal powders, putrid medicines and unclassified
substances.

These data provide important information about the medicinal aspect of the material
culture of ancient India. This paper only examines the medicinal substances in the Chapter
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on Medicine. There are still many medicinal and medical data kept in other texts in the
Chinese Buddhist 7ripitaka, which form a valuable treasure for further research in the
disciplines of ancient Indian medicine and Buddhist medicine.

Key words: medicinal substances, Indian medicine, material culture, Chapter on
Medicine, Vinayapitaka, Chinese Tripitaka
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Wang Kentang on Vision System and Vision Consciousness:
Bringing Together Chinese Medicine and Buddhist Ideas

FElena Gessler

In this article I will argue, that being a doctor and an active Buddhist devotee and text
commentator, Wang Kentang allows a researcher to discuss epistemological and ontological
questions of the functioning of the eye as an organ, the process of visual perception and
connected cognitive processes from quite new perspectives, bringing together Chinese
medicine and late Ming Yogacara thought. This is to contribute into the general discussion
of the late Ming understanding of the body and its cognitive processes, as well as the
specifics of late Ming Yogacara thought.

Wang Kentang is one of the unique figures in the late Ming intellectual landscape, who,
being an outstanding erudite, managed in his writings to bring together seemingly
unconnected fields of thought: Chinese medicine, Buddhism, juridical thought, theories on
calligraphy and poetry, Western scientific and ethical ideas etc. In this article, I will try to
show this on the example of Wang Kentang’s writings on visual system and his
understanding of the acts of visual consciousness. The question on what actually is the
instrument through which the knowledge of the external world is acquired and the way this
process works posed a great interest to Wang Kentang, as it is discussed multiple times in
his works both from philosophical and physicalist points of view. This conjunction of his
medical and Buddhist ideas is the focal point of this article.

Key words: Wang Kentang, late Ming Buddhism, visual perception and visual system,
Chinese medicine, late Ming mind-body concepts
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Life Writing of Refugee Monks in Taiwan: A Study on the
Autobiographies of Master Yinshun and Master Shengyan

Te-Cheng Shi

Amongst the many Chinese Buddhist monks who relocated to Taiwan after the
Communists came to power in mainland China, two of the most prominent are the scholar-
monks Yinshun and Shengyan, both of whom have been compared to Xuanzang.

Having fled the Communist repression of Buddhism on the mainland, both Yinshun
and Shengyan made major contributions to the revival of Buddhism in Taiwan. Moreover,
although both suffered ill health, they were also prolific writers whose works are highly
influential and widely studied, even though they both came from modest backgrounds and
had little formal education in youth. Yet they both eventually became highly erudite monks
who gave much importance to Buddhist education at all levels.

Since their monastic careers were roughly contemporaneous, Yinshun and Shengyan
had much in common, but how did they describe themselves and their era in their respective
autobiographies? This is the main issue I explore in this paper.

In addition to personal accounts of their individual life experiences, both
autobiographies contain a wealth of information in the areas of history, literature, thought,
and culture. Moreover, both of these great scholars-monks describe their extraordinary lives
and numerous achievements in a down-to-earth style which is highly edifying and inspiring,
and this is the most distinctive feature these two works have in common.

Key words: Master Yinshun, Master Shengyan, refugee monks in Taiwan, Buddhist
autobiography, life writing, The course of life, thought development
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Crossing Boundaries:
Integrating the Duality of Life Course through Chan Practice

Guo Guang Shi

From the perspective of a contemporary Chinese Buddhist monastic, how should the
history of childhood be regarded? Perhaps contemplating the huatou provides a short-cut
in resolving the great doubts of life. However, the modern approach of narrative inquiry
could also be a pathway to reflect on life and expand horizons.

This study utilizes Chan contemplation as a narrative tone, and the methodology of
autoethnography to narrate and reflect, so as to review how childhood development shapes
the character traits of a person. Furthermore, how to integrating the duality of life course
through Chan practice.
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This paper first describes the background of my parents including the turning points in
their lives. Second to provide a macro view of my personal life history including the
cultural and social background in which I had lived. Third, to do a micro-study of the
major event during the first grade of my primary education, as well as the letters of my
anthropologist father, to identify my parents’ educational style, work attitude and academic
enthusiasm. Finally, I reflect on how my childhood experiences, my father’s adherence to
the ideals of scholarship, and the perseverance of my mother in the face of difficulties have
contributed to my rich and diverse vision. This is a very precious resource in life, so that
through the life as a monastic, I have also persisted in the practice of Chinese Chan
Buddhism, and be filled with the motivation to face challenges and open up a bright future.

Key words: Childhood, Chan, Narrative Inquiry, Autoethnography, Duality
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Buddha Dharma and Corporate Financial Management

Chang Chan

This study explores the relationship between Corporate financial management and the
Buddha Dharma. Good financial management is the key to a well-run company; the well-
run company provides its employee’s job security; job security is the foundation of family
harmony; and family harmony is the mainstay of social stability. Therefore, how to
improve the financial management of a company is an important issue worth concerning.
This study discusses how to use the Dharma to promote good company financial
management. This paper describes three objectives which can be achieved when Buddha
Dharma is used in corporate. First, it will let the financial executives feel safe, peace.
Second, it will let the company’s operation stable and smooth. Third, it will protect the
rights of stakeholders to the firm, such as their stockholders, creditors, employees, suppliers,
customers, and the social mass. This article contains: 1, to describe Dharma financial
concept; 2, to make financial decision according to the Buddha Dharma can improve the
company’s whole interest in the long run and can be exempt from agency problems which
is derived from the split between ownership and the right to control the company; 3, to
analyze the relation between the four foundations (time value of money, the value of stock
and bond, the return and risk, and the efficiency of capital market) of a company’s financial
management and the Buddha Dharma; 4, to clarify the relation between the four major
financial decisions (investment, financing, payout, and working capital decision) of a
company and the Buddha Dharma, and how to practice the Buddha Dharma in the above
four decisions, to make the company’s finances more robust, operations more smoothly,
employees more secure, customers more loyal, while the company’s relationship with
suppliers and society more harmonious.

Key words: Buddha Dharma, Corporate Financial Management, Investment Decision,
Financing Decision, Payout Policy
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The Four Ways to Cultivating Blessings and
the Sustainable Development of Enterprises

Chun-Kuei Hsieh, Mei-Huei Yen

In recent years, SDGs (Sustainable Development Goals), CSR (Corporate Social
Responsibility), ESG (Environmental, Social, and Governance), and SRI (Socially
Responsible Investments; Sustainable and Responsible Investments) have been globally
emphasized. These topics that are aimed at pursuing the win-win-win of enterprises,
economy, society, and the environment are closely related to the four ways to cultivating
blessings, which is the proposition to promote well-being of the Fivefold Spiritual
Renaissance Campaign advocated by the Venerable Sheng Yen in 1998. SDGs ~ ESG -
CSR and SRI would be full-filled once co-prosperity among society, environment, and
various stakeholders becomes the main theme of enterprise development, while the four
ways to cultivating blessings that comprise recognizing blessings, cherishing blessings,
nurturing blessings, and sowing the seeds of blessings, could be the core concept and a
proper method for this co-prosperity. Assimilating the four ways to cultivating blessings
into corporate culture will help move every member of the enterprise from the inside out
and toward the sustainable development in a coordinated manner. In this paper, we will
link the four ways to cultivating blessings with SDGs, CSR, ESG, and SRI, and show how
Dharma helps enterprises become sustainable organizations that promote well-being.

Key words: Buddhism economics, Venerable Sheng Yen, four ways to cultivating
blessings, SDGs, CSR, ESG, SRI, sustainable development
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Buddhadharma and Happy Economy: An Empirical Study

Ching-yi Chiang

The purpose of this paper is to discover how to promote the socio-economic happiness/
subjective well-being for individuals from Buddhists’ point of view. The key would be
the right understanding of things, right attitude, and wholesome behavior. By integrating
the concepts of happiness both in philosophy and psychology, we use the happiness
regression model to find out the factors of happiness and examine some important economic
issues, such as the effects of income, materialism, inequality, and unemployment on
people’s subjective wellbeing. The data from the World Value Survey will be used.
Taiwan would be the target country for this study, however, for comparison, two countries
from the happiest group and the least happy group would also be studied. We will interpret
the estimated results in terms of Buddhadharma to illuminate the path to happiness. The
study will be concluded by designing a Happy Scale served as an action list to be happy.

Key words: buddhadharma, happiness research, happiness, subjective well-being
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Religiosity, Socio-Economic Factors, and Life Satisfaction:
Happiness in Buddhism Exposed

Yuan-Ho Hsu

The current study aims to explore the determinants of happiness in the worldly life,
with special interest on the association between religion and subjective life satisfaction.
This paper first makes empirical investigation on the determinants of secular life satisfaction
and tries to expose whether religion enhances life satisfaction. Given the empirical
findings, this paper then discusses the general conditions associate religion and happiness
and endeavors to illustrate the path to happiness in Buddhism.

On the empirical part of the study, this paper uses the data of 2012 East Asian Social
Survey (EASS 2012), conducted on the societies of China, Japan, Korea and Taiwan, to
investigate predictors of adult life satisfaction and employs the methodology of ordered
logistic regression (OLOGIT) in the empirical investigation. The empirical results
indicate that religious people tend to be happier than non-religious. Moreover, biological
characteristics of age, sex, and education attainment are not statistically significant
predictors. However, personally perceived biological and socio-economic factors, such as
self-placed social status, relative income compared with others, and self-rated health
condition, are significant predictors of subjective life satisfaction. Furthermore, personal
traits toward people and life correlate significantly with life satisfaction; that is, people who
trust in the goodness of human nature and/or are willing to contribute to the society tend to
be happier. With respect to employment status, unemployed persons tend to reveal lower
life satisfaction whereas employed persons with part-time jobs tend to be happier than those
who work full-time. Marital status also matters; married adults tend to be happier whereas
people who are divorced tend to reveal low score of life satisfaction.

The last part of this paper discusses why there is positive correlation between religious
belief and worldly life satisfaction, especially the efforts is to illustrate the Buddha’s
teaching on the path to happiness. For the Buddhist, the Five Precepts and Ten Virtues are
the foundation to secure worldly happiness; the Eightfold Noble Path and Six Paramitas is
the guideline for happy livelihood. The Ultimost Bliss in Buddhism is accomplished by
practicing cessation and clear observation (Samatha-vipasyana) to attain purification of
mind, so that “Pure Land on Earth” is realized in worldly life.

Key words: Happiness, Pure Land on Earth, Buddhism, East Asia
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Slef-Writing in Poetic Monk on Late Tang Dynasty:
On Behalf of Guan Xiu and Qi Ji

Hsiao-Feng Chung

This paper aims to disscuss the self-writing on Guan Xiu and Qi Ji’ poetry. As the
most famous potic monk on Late Tang Dynasty, they were fully aware of the image of
themself and liked to play different role of poetic monk. They not only created enormous
poetry about self description but also took the appropriate strategies. They built closer
literary relationships with other poets. Therefore their self-writing was a typical case to
research. For Guan Xiu and Qi Ji, poetry was not only means of representing the passing
down of literary tradetion, but also the expression of their self-image as a poet. For this
reason, they devoted themselves to poetic creation like poets had a serious attitude towards
poetry and consciously transcend the limits of identity. From the perspective of social
interaction, self is inherently social and the concept of self is constructed through activities
of recognition. So, this paper intends to explain the characteristics of poteic monk’s creation
from these angles. Finially, the poetic monk of Late Tang Dysasty of self writing also
helps us to think about the relationship between Zen and poetry.

Key words: Slef-writing, Poetic monk, Late Tang Dynasty, Guan Xiu, Qi Ji
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The Writing Features and Self-Image Descriptions of Monks’
Poems in Dunhuang Documents in 8" to 10 Century

Meiya Chang

At present, the number of poetry and poetry collections of Dunhuang manuscripts are
found and organized. There are large part of the poems related to Buddhism in the
literature of Dunhuang literature. These poems are wrote from the well-known Buddhist
monks from Central Plains, local monks in Dunhuang, and other poems lost the author’s
name. These poems from the Buddhist monks would be wrote in five words, seven words,
and communicative utterances. Under the metrics of writing ways, the poems might show
the Buddhist monks’ points of view with the existence of theirself life in a straightforward
way. Furthermore, the most poems writing by Dunhuang Buddhist monks focused on the
Buddhist monk's life experience of self-cultivation, the lives of daily life, such as eating and
drinking, and the experience of spiritual life. In the first section of this article, we discuss
the numbers, writing time, and the creators of Buddhist poetry in the Dunhuang literature.
In the second section, we will discusse the writing festures of the Buddhist monks’ poems,
such as writting in straightforward, focussed, and thematic terms. In the third section, we
will analyze the construction and types of the self-image of the Buddhist monks for the
creation of poems, and further analyze their inner mentality and purport with modern
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psychological theory. In the ending section, we will have a conclusion about the types of
Writing Features and the meaning of self- image.

Key words: Dunhuang manuscripts, Dunhuang Buddhist poems, Writing Features,
self- image
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Genealogy, Power, and Construction of the Ancestral
Receptacle: The Historical Writing of the Image of Chan
Master in the Middle Tang Dynasty

Wenging Chen

The century from the Sixth Patriarch Huineng (713) to the Baizhang Huaihai (814) is
the period when Bodhidharma's transmission of Indian Buddhism gradually merged into
Chinese culture and evolved into Chinese Chan. The era of Huaihai is also the historical
period in the result of the formation of Chinese Chan. The construction of the image of
the founder of Baizhang Huaihai reflects the contextualization of the history of Chinese
meditation. The establishment of the inheritance pedigree is a direct result of the game of
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sectarian power and the growth of power. The biographical information on Baizhang
Huaihai can be divided into three types according to the type of writing: Ta Ming, biography,
and Deng Lu, reflecting the different rights consciousness and Chan master's imagination
of various producers. In the rumors, the narrative focuses on the creation of the Qing rules,
and the teaching of teachers is directly ignored. In the Deng Lu system, Huaihai was
woven into the pedigree taught by Chan teachers. Huai Hai was in the Patriarchal System
of Hongzhou in Mazu. The context of inheritance has become more and more clear and
its status has become higher and higher. The writing of the Chan master image is directly
related to the development and growth of the lower ancestors, the WeiYang and Linji
ancestors. In other words, the writing about Huaihai's history serves the construction of
the genealogy of the Mazu-Baizhang-Weiyang / Linji patriarchal system. This article is
based on the interpretation of the history of the image of Chan masters in the Middle Tang
dynasty, combing the game process of the construction process of Chan ancestral ancestry
and the underlying sectarian power behind it, and seeing that Chinese meditation is
completed in the tense relationship between “ancestors and power”. A picture of the
development of Chan ideology.

Key words: Chan Master, Writing history, Genealogical construction
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Buddhist Kingship and the Chinese Buddhist Canon
in Tang Dynasty: Prefaces of Emperors as a Clue

Chih-Hung Li

This article discusses how and why the authority of Tang makes “prefaces of emperors”
and intervenes the production and circulation of the Chinese Buddhist Canon ~ & % to
construct and disseminate the role of Buddhist sacred kingship by inspecting both the
material and text of manuscripts of Dunhuang library cave. Through the investigation of
Dunhuang manuscripts, ancient Japanese manuscripts, stone inscriptions and historical
records, we could confirm the authority of Tang not only supports the activity of translations
of Buddhist scriptures but also makes the prefaces of emperors to participate the production
of Buddhist sacred scriptures to convey official political / religious discourses from the reign
of Emperor Taizong ~ % to Emperor Dezong 4t 7. It's worth noting that it is possible
that the authority of Tang set the prefaces of emperors at the first place of Buddhist scriptures
in order to shape the ideal Buddhist kingship and strengthen the authority of official
productions of Buddhist scriptures. Also, official production of Buddhist scriptures
supported and sponsored by emperors could imply the making of whole body of Buddha.
In Tang dynasty, for the readers of Buddhist scriptures, Buddhist manuscripts are not limited
to sacred and spiritual texts, but also regarded as knowledge for individual and outside
world. The prefaces of emperors could affect the perception and imagination of Tang
empire and its land in readers’ mind.

Key words: Buddhist Kingship, the Chinese Buddhist Canon, manuscripts, book
culture, prefaces of emperors
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Wu Zhijing and His Understanding of Hangzhou Buddhism
in the Monastic Gazetteer of Hangzhou

Philip Wei-li Hsu

Before Wu Zhijing passed the examination and started his career as a scholar official,
he was an ordinary literati who was preparing for examination, participating in literary
associations, and teaching essay writings in Hangzhou. Although Wu published several
works over the years, his one and only extant work was the Monastic Gazetteer of
Hangzhou, which was also later compiled into the notable Four Treasures of the Emperor
during the Qing. The book’s readers include not only the emperor but also literati. This
paper investigates Wu and his friends’ works and reconstructs Wu’s life, and looks into the
implications of the Monastic Gazetteer of Hangzhou. This book also succeeds two
traditions of local and monastic gazetteer writing; one succeeds the Hangzhou local
gazetteer writing, the other succeeds the writing format of Records of the Luoyang
Monasteries which focuses on Buddhist monasteries in a city. Based on a local literati’s
perspective, Wu Zhijing presents the history of the rise and decline of Hangzhou Buddhism
in categories such as Buddhist monasteries, dharma lineage, patronage, and local
development. From later records, readership and book catalogs, the readers widely
regarded Monastic Gazetteer of Hangzhou an authoritative work of Hangzhou Buddhism,
and a reliable travel guide of Hangzhou.

Key words: Wu Zhijing, Monastic Gazetteer of Hangzhou, Hangzhou, monastic
gazetteer, travel guide
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Rethinking the Compilation and Selection of “Ming Seng
Chuan Chao” and the Significance of Transcription

Hsien-Yi Hshieh

This paper tries to make a deeper invention on the copy of “Ming Seng Chuan Chao
(Z 1@ @ 4))”, based on the results of the previous research, expression of the following three

main aspects: The first, through the comparison between the “Ming Seng Chuan Chao” and
“Ch’u San-Tsang Chi Chi () = %3z ), in order to clarify the differences and the

similarities between Bao-Chang (# *8) and Seng-Yu (% 4+) in their works, including

inheritance and innovation. The second, through the reference of Bao-Chang's another work,
“Pi-Ch’iu-Ni Chuan (** ¥ R &)” based on this and deduce the intention of Bao-Chang's
essay collection “Ming Seng Chuan ( % 1 )7, the principle of inclusion and classification.
The third, exploring the related issues about transcript of “Ming Seng Chuan” by Zong-Xing

( %) , tries to interpret why he copied and even extended the issue of Buddhism

exchange between China and Japan. Hope to discuss through the above three items will be
further comments on “Ming Seng Chuan Chao”.

Key words: Ming Seng Chuan Chao, Bao-Chang, biography of monks, Zong-Xing
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How the Zang Yao to Be Compiled

Xugqing Ding

Scholars recognize that the Zang Yao (Compilation of the Tripitaka,1929-1940) is a
model for Chinese modern scholars to compile the Chinese Buddhist Tripitaka. From the
perspective of philology, the Zang Yao is not only includes correct errors, but also includes
punctuation, subparagraphs, and terminological translation and book synopses. The
materials and methods of the Zang Yao have gone far beyond the scope of Chinese classical
geography, is the initial establishment of Buddhist philology in the history of modern
Chinese scholarship. Summing up compiling experiences, Zang Yao still has practical
value for the compilation of contemporary Buddhist literature and Buddhist studies. In
addition to a small amount of Sanskrit and Pali literature, the main reference literature of
the Zang Yao is Tibetan Buddhist literature. Comparing The Chinese and Tibetan literature
has a cultural significance that surpasses the times.

Key words: Zang Yao, Chinese Buddhist Acdemic, Chinese Buddhist Tripitaka,
Buddhist philology
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Re-Examining the Idea of Tripitaka:
Exploring the Characteristic of the Jingshan Tripitaka
(Jingshanzang), and It’s Compilation

Fachuang Shih

This dissertation focuses on the Jingshan Tripitaka (Jingshanzang), also known as the
Jiaxing Tripitaka or the rectangular fascicles Tripitaka, carved and published between the
Wanli era in the late Ming dynasty and the Jiaqing era in the Qing dynasty. It, from the
viewpoint of historical development of the Tripitaka, explores how the compilation and
publication of the Tripitaka influences and contributes to the development of Buddhism in
China. It elaborates on the the chracteristics of of the Jingshan Tripitaka. 1t through
clarifying the compiling of previous editions of Tripitaka, re-examining the idea of
Tripitaka, the interaction between the text formation of the Tripikata and the historical
narrative is rendered clear. Research on the Jingshan Tripitaka would provide a more
insightful understanding on the development history of Chinese Tripitaka. It is hoped that
this dissertation would be able to provide some literature and reasoning for the compiling
of Tripikata or the propagation of Buddhist culture in the future.

Key words: Tripitaka, Jingshan Tripitaka, carving and publishing of the Tripitaka,
circulating the Dharma Jewels.
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Taixu and His Overseas Buddhist Students: The Story of China
and Ceylon Exchange Overseas Buddhist Students

Feng Wang

In the life of Taixu, the exchange Overseas Buddhist students between China and
Ceylon in 1946 was his last attempt to communicate the Southern Buddhism. It was
different from the past that dispatched Overseas Buddhist students only, this time also has
Ceylon's bhikkhus came to China. For all sorts of reasons, this effort was unsuccessful,
and Ceylon's bhikkhus returned early; but it was not a complete failure, Guangzong and
Liaocan continued to study in Ceylon. Although the conditions were difficult, but they
adhered to the last. Especially the Liaocan, and finally learned something.

Key words: Taixu, Overseas Buddhist Student, Ceylon, Guangzong, Liaocan
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The Construction of Buddhist History
Based on the General Buddhist Chronicles in Ancient China

Lin Guo

The general Buddhist chronicles in ancient China were unique literatures of Buddhism
Historical Records. With the chronological genre, they recorded the rise and fall of
Buddhism in China. They had extensive content and provided an overview of the historical
aspects of the mutual influence between Buddhism and secular society. Its distinctive
compilation style, rich and abundant sources of historical materials and the techniques of
cutting and reforming the literature, and the writing mode of emperor and scholar
bureaucrats were reflected in the construction of Buddhist history by the Buddhist
historians.

They focused on the the history of Buddhism and secular historical events. The
Buddha's birth was the starting point of Buddhist history, but with the later period, the later
general Buddhist chronicles gradually traced the narrative time to the agnostic long distance
to show the inexhaustible and endless of the Buddhism. They used chronicle to through the
rise and fall of Buddhism under the centralized politics.

The source of historical materials for the general Buddhist chronicles were very
extensive. In addition to Buddhist literature, they also referenced Confucian and Taoist
literature. Through cutting and transforming a large number of documents, Buddhist
historians demonstrated their skills.

In the general Buddhist chronicles, Cui Hao and Han Yu adopted different historical
writing modes, and all of them constructed a historical narrative conducive to Buddhism.
The emperor's worship and destruction of Buddhism were linked with the prosperity and
the decay of the country, and in order to exhort the rulers to worship Buddhism and seek the
way for the survival and development of Buddhism under the centralized politics.

Key words: The general Buddhist chronicles, Historical construction, Editing features,
Source of historical materials, Writing mode
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The Weretigers in Medieval China Revisited

Huaiyu Chen

In 1901, in volume four of his monumental work The Religious System of China, J. J.
M. de Groot devoted one section titled “tigroanthropy” to the study of weretigers in ancient
and medieval China, in light of the werewolf tradition in Europe. He mainly focuses on
describing numerous cases in traditional Chinese.  Ninety years later, Charles E
Hammond analyzed two collections on tigers for examining the symbolic uses of tigers in
traditional Chinese lore. Scholars who work on the weretigers in South Asia and Southeast
Asia published some significant studies in the past three decades. The scholarly interest
in the weretigers in Asia is virtually renewed. Given some new contemporary
development of Animals Studies, this paper attempts to revisit the weretigers in medieval
China, focusing on the transitional period when Buddhism was introduced and adapted into
China and met with Chinese traditions. Both traditional Chinese sources and Buddhist
sources provide some interesting cases on the transformations between tigers and humans.
These transformations should be analyzed from multiple perspectives. One of the
challenging questions would be what happened when the Buddhist reincarnation thought
and Buddhist concept of retribution encountered with the Chinese traditional correlative
thinking between nature and human world based on moral and ethical values.
Interestingly, tigers have appeared as humans, gods, ghosts, and demons in Buddhist sources
in medieval China. Another question is concerned with the locality and environment
change on the tigers and their relations with the changing development of the weretiger
stories in the medieval period. The third issue is the transnational perspective on the were-
tigers in both Chinese and Korean Buddhism, as some medieval Chinese sources manifest.

Key words: Weretiger, transformations of the tiger, reincarnation, retribution,
correlative thinking, environment
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Compare Master Sheng Yen’s Mindfulness of Buddha
with Master Tiantai Zhiyi’s

Xiuyou Shi

In Master Shengyen’s teaching system, he teaches about the mind numerously. When
Master Shengyen teaches Buddhism, he utilizes Master Tiantai Zhiyi’s material variously.
For example, Master Shengyen teaches the novices of meditators in modern language and
methods. The material is very similar to Master Zhiyi’s Xiaozhiguan -|- 1+ ..

In Master Sheng Yen Teaches the Pure Land Method, Master Shengyen thinks that
mindfulness of Buddha is one kind of meditation. This thesis will focus on the opinions of
mind in Master Shengyen’s works, and analyze these opinions, then Master Tiantai Zhiyi’s
opinion about mindfulness of Buddha will be discussed, later to ponder Master Shengyen’s
opinion about mindfulness of Buddha, finally compare Master Shengyen’s opinion about
mindfulness of Buddha to Master Tiantai Zhiyi’s.

The mind has many names, such as eight consciousnesses, Tathagatagarbha, Buddha
nature, dharmata, dharmadhdtu, bhiitatathata, Dharmakdaya, Emptiness, Reality, Middle
Way, etc. These names follow correspondent with their content.  First, the opinion of mind
and the eight consciousnesses will be discussed. In Master Shengyen’s book, Exploring the
Domain of Consciousness: A Study of Xuanzang’s Bashi guiju song {35 % 3 % ) , he argues
that the sentient beings’ transmigration or reincarnation are caused by the sixth
consciousness. The crucial point is in the eighth consciousness which provides the
opportunity to the sentient beings from the ordinary one into the enlightened one.  Second,
the relationship between mind and Emptiness, or Middle Way. In Master Shengyen’s
book, Master Sheng Yen Teaches Huatoa { ¥ B EF %3548 ) , he reasons that if one
understands the Dependent Origination, one understands the Dharma; one realizes the
Dharma, one realizes Emptiness; one perceives Emptiness, one perceives Buddha. He
points out how to exercise Emptiness or Middle Way in the real world. Third, in The
Treasure in Our Own Backyard, Master Shengyen claims that the thought of
Tathagatagarbha means that the sentient beings are the Buddha in the womb, have not been
born yet. This can encourage sentient beings to practice achieving Buddhahood. The
sentient beings are called 7athagatagarbha or Buddha-nature before becoming a Buddha.
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He persuades that the studies of Tathdgatagarbha will be popular in the future. It is
because the thoughts of Tathagatagarbha can satisfy the people who have the need of
philosophical thinking, or faith. In addition, it can connect to the Dependent Origination,
Reality, etc. According to Master Shengyen’s opinion and experience, the thought of
Tathdagatagarbha is most useful and popular. In the mind of sentient beings, there are the
august of Buddha. It is called Tathagatagarbha. When one meditates on Buddha, the
Buddha’s names, Buddha’s virtues, or Buddha’s images, one is in the Pure Land.
Therefore, it can be trusted when one is mindfulness Buddha’s name ten times can be reborn
into Pure Land.?

Furthermore, Master Tiantai Zhiyi’s opinion about mindfulness of Buddha will be
discussed. In Mohe Zhiguan Vol. 2, Master Tiantai Zhiyi deliberates four kinds of
samadhi, which are constantly sitting, constantly walking, part walking part sitting, and
neither walking nor sitting. In constantly sitting samadhi, he discourses that one can sit
and be mindfulness one Buddha’s name or ten direction’s Buddha’s names. Consistent
with Master Zhiyi’s other works or his memoirs, this one Buddha’s name is Amitabha
Buddha. In constantly walking samadhi (the pratyutpannasamddhi; in Chinese is
pronounced banzhou sanmei .4 = pf), the practitioner anticipates seeing the present

Buddhas in ten directions of the worlds standing in front of him. Consequently, constantly
walking samadhi is also called meditation of the Buddha's appearance # * = pk. During
the 90 days, Master Zhiyi gives instructions that the body should constantly walk without
rest; the mouth should stay shut, except for chanting Amitabha Buddha’s name without rest;
and the mind should remember Amitabha Buddha’s name without rest.

Moreover, Master Shengyen utilizes the analysis how sentient beings can practice
mindfulness of Buddha in a clear way. He points out that Buddha is neither mind nor form.
However, sentient beings attach Buddha through mind and form. Buddha is formless and
no appearance. How can sentient beings achieve the real Buddha, which is formless? The
only way is wisdom. Master Shengyen bases on the doctrine to analyze many kinds
methods of mindfulness of Buddha; in addition, he guides the sentient beings from the
practical way to get enlightenment step by step through mindfulness of Buddha. He
connects the meditation and mindfulness Buddha in a modern way.

Finally, I will compare Master Shengyen’s opinion about mindfulness of Buddha to
Master Tiantai Zhiyi’s. Master Tiantai Zhiyi compresses the complicated ideas in a small
capacity of a publication. For example, he explains both the constantly sitting and walking
samadhi in a very sophisticated way, which is very difficult for people of nowadays to
understand. On the other hand, Master Shengyen explicates the difficult doctrine of
mindfulness of Buddha in a transparent and uncomplicated way, which is easy to
comprehend.

Key words: mind, samadhi, meditation, mindfulness of Buddha, Master Shengyen,
Master Tiantai Zhiyi

2 Master Sheng Yen, The Treasure in Our Own Backyard: A Vernacular Translation of and Commentary on
the Tathagatagarbha Sutra { B2 &) The Complete Works of Master Sheng Yen—2005 Addenda,
Series VII, Vol. 10 (Taipei: Dharma Drum Corp., 2005), 5, 7, 21,59, and 67.

82



2018 S tEEEHHEEREBEREMNINE

B FRG T (1930-2009) 1k
;L:;ﬂw@ (1599-1655) % 2 % 2
:,?}rggpm;!’
BREERZ, AFFFAPOZ REMAK- R>o&E 21 <<]—ﬁ]§;>>ﬁi (% k4t
HEYLNFE o ARG ARA, B PR 0T —?réimﬁ'—_;ﬁ,ﬁ
e e LRBEIE. 3

I ”$m&ﬁﬁ'mﬁ;wkmwﬁwkﬁuiwiéiﬁ
2%t AP R E X SRR R

P

mAﬁmﬁixmmamﬁg’g%z@ﬁ%;&@&@m¢%’k%s§£
HEEA XS CER A ZI 2 IRRLEORE AP Ak ERN Y - B
ﬁgi&ﬁ%$%°?miﬁﬁéﬁﬁi%é<W%6W%$&ﬁ7pi>m#wﬁ
o BT RE T (TR G T IR H B R BT TR L e
(FBE 7 ) MR e g —HBEFZ L) - FREFH cF2 &
AR o

K R o X SHE IR ahx S8 7 lz:\lrﬁ £y #b e s 'i,‘”'PF
o ,]‘s-%i?f;m Gz AR AR kG AP E R EREL R R B
pee SiRpES e Lga 22 TR apms o ﬁm&ﬁ&@ﬁpﬂiﬁﬁxg;\
% SR R AR LA T - MR AR R0 % R KR
RBBEEFLES S0 X S22 XS EFRNERT DR ERED 0 Aoyt b
SAg e Wil  REBOFREREY > A ERBNIEE TS BRI F
+ ‘@fﬁ‘i‘é P T RACPE BN SR Ea B p 0 pe iz ¢ 28
TPAE D FRZFAZIEARPILECEI S EMEDTRY > 7 5 G ik

e

xR °

Migir 242 F AP SAHEFE  BREAFJo 2o

True Mind and Deluded Mind:
How the Chan Master Sheng Yen (1930-2009) Accepted
the Tiantai Buddhism by Ouyi Zhixu (1599-1655)?

Chao-Shun Kuo

Guifeng Zongmi (780-841) was a Buddhist scholar who deeply affected both Chan and
Huayan in Tang Dynasty; he was installed as fifth patriarch of Huayan School as well as a

patriarch of Heze school of Southern Chan Buddhism for his integrating Chan and Huayan
teaching.
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Zongmi’s True Mind Ontology has dominated follow interpretations of Chan
Buddhism including Yongming Yanshou (905-976) in Five Dynasties and though Yanshou
affecting Shanwai school of Tiantai Buddhism in Song Dynasty, until Ouyi Zhixu (1599-
1655). Zhixu accepted Yanshou’s integrating thoughts which integrates Tiantai, Huayan,
Chan, Pure Land and Secret Buddhism as one, Zhixu who was also one of the integrating
Buddhism scholar in Ming Dynasty, made a book to include basic thoughts of Tiantai
buddhism: Essence of Teaching and Meditation (Jiao Guan Gang Zong). Chan Master
Sheng Yen has made a commentary to it: The Key of Mind of Tiantai Buddhism: A Integrating
Commentary of Essence of Teaching and Meditation, Zhixu who was also the topic of Ph.D
dissertation of Chan Master Sheng Yen. We can find obviously affection of Zhixu by
different kinds of works of Sheng Yen.

Along the long periods of Chinese Buddhist philosophy of Mind, there are so many
complicate problems among Tiantai, Huayan, Chan, Pure Land, even Yanshou and Zhixu
had ever tried to solve them, but they really finish it? Thus, this paper want to ask and
answer two questions above: Why Sheng Yen accepted the Tiantai Buddhism from Zhixu in
his Fagu (Dharma Drumb) Chan Buddhism? Whether Sheng Yen agree with that: there is
without any contradiction between true and deluded mind in the practice of Chan, or not?

Key words: Guifeng Zongmi, Yongming Yanshou, Ouyi Zhixu, Chan Master Sheng
Yen, True Mind, Deluded Mind
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Adaptation or Critique? Master Sheng Yen’s Tiantai
Buddhism and Buddhist Modernism

Weijen Teng

This study aims to study Master Sheng Yen’s interpretation and teaching of Tiantai’s
thought in the context of “Buddhist Modernism”. Master Sheng Yen conceived of himself
not only a scholar of Buddhism but also a practitioner and promoter thereof, therefore, the
meaning and significance of his study of Tiantai Thought lie also in Tiantai’s realization and
education in the context of modernity. In particular, this study will examine Master Sheng
Yen'’s characterization of Tiantai’s thought and religious cultivation to evaluate if his Tiantai
teaching more a production of what David MacMahan calls “Buddhist modernism”, eg.,
scientism, Protestantism, romanticism, or more a challenge to it.

Key words: Master Sheng Yen, Tiantai, doctrine and contemplation, Buddhist
modernism
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The Intellectual Context of the Dasheng Zhiguan Famen Yanjiu:
The Foundation of Master Sheng Yen’s Tiantai Study

Pei-ying Lin

This paper analyzes Master Sheng Yen’s first book, the Dasheng zhiguan famen yanjiu,
and his encounter with the Japanese academia. This is a study of an important medieval
Tiantai scripture attributed to Master Huisi (515-577). Huisi was said to be the master of
Zhiyi (538-597), the alleged founder of Chinese Tiantai School. Being an early Tiantai work
on contemplation, this scripture is influential to meditation masters, whether from the Chan
schools or the Tiantai background. Huisi’s authorship, however, had been a topic for
question, and Sheng Yen treats this issue carefully in his book.

Master Sheng Yen deals with this work from two aspects: the historical question on the
authorship; and the doctrinal position. This approach combines the Japanese and western
scholarship, and is a result of his diligent study in Tokyo. It is particularly noteworthy to
mention that when young Sheng Yen was reading for his MA degree and chose this scripture
for his topic, he encountered only opposition and no encouragement from his Japanese
advisors for the potential difficulty. Under such an considerable pressure, he still decided
to work on this particular scripture and finished his thesis. It’s a proof of Master Sheng
Yen’s courage.

Through this work by him, we can have a glance of the foundation of Master Sheng
Yen’s Tiantai thought clearly. His academic learning did not stop after finishing his thesis;
rather, it was the starting point and provides insights to the trajectory of his Buddhist
learning. In this paper, I will discuss his approach to Tiantai Buddhism in general, to Huisi
in particular, and the background of his writing up, and the influence of the Japanese
scholarship.

Key words: Master Sheng Yen, Dasheng zhiguan famen, Huisi (515-577), Tiantai
Buddhism, contemplation, meditation
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Master Sheng Yen’s Meditation Approach and
His Interpretation and Direction of
“Assimilate Pure Land Practice by Chan Meditation”

Chien-Huang Chen

Mater Sheng Yen’s grand vow to “uplift the character of humanity and build a pure
land on earth” is correlated directly between Chan and Pure Land practice. This speech
aims to explore how the Master interpreted and assimilated Chan meditation by Pure Land
practice as the means and references of his advocation. Master Sheng Yen wrote many
books on Pure Land Buddhism and valued this practice highly, nonetheless, he deviced a
way to purify people’s minds and accomplish the goal of building Pure Land on Earth via
“Assimilate Chan Mediation by Pure Land Practice”. Therefore, the speech aims to share
the approach of how Master Sheng Yen implemented the fourth Patriarch of Chan
Buddhism, Daoxin’s method of chanting Buddha’s name to obtain the “samadhi of one
practice” as a possible way of practicing Chan and Pure Land traditions simultaneously and
how Chan Buddhists employ Buddha-name chanting method. Then, the Master based on
Yongming Yanzhou’s theory of “Single-minded Buddha-name chanting leads to
Buddhahood” (- 4 = ¥ 3#) unveiling relationship between the major practices of Chan
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supplemented with Buddha-name chanting. Last but not least, the Master inherited Yunqi
Zhuhong’s idea of “contemplating Buddha-chanting” that Buddha-name chanting is the
facilitating condition while Chan meditation is the ultimate practice. Hence, Master’s goal
of “Assimilate Chan Mediation by Pure Land practice” and his advocation of “uplifting the
character of humanity to build a Pure Land on Earth” is closely correlated. With the
concept of “one invocation resonates Buddhahood with Buddha-name chanting; countless
invocations resonate Buddhahood via Buddha-name chanting” (- £ 4p - & > 4 A 4p
& & & #), devotees can sense the meaning of “resonance” and experience “Pure Land” ,

which is in principle how Pure Land on Earth forms.

Key words: Master Sheng Yen, Assimilate Pure Land Practice by Chan Meditation,
Buddha-name chanting method, to build a pure land on earth
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Report on the Digital Archive Dedicated to Master Sheng Yen

Jen-jou Hung

Master Sheng Yen dedicated his life to sharing Buddhist teaching, writing, and giving
Dharma lectures. He left behind a large amount of authored publications, correspondence,
and manuscripts, which are a valuable source for the public to study Buddhism and a
significant reference for modern Chinese Buddhist history and practice.  All his
manuscripts and relevant historic materials have been digitized. In the process, the
manuscripts and materials were inventoried, scanned, and compiled into data files, while
the original materials have been professionally kept by using museum grade preservation
kits, in a temperature- and moisture- controlled environment. Badly damaged materials
with historic significance have also been repaired and restored. Also, digitized scanning
of the Master’s manuscripts is part of this project’s undertaking, to establish a permanent
archive. Meanwhile a website has been set up as a public interface for accessing the
images of Master Sheng Yen’s manuscripts. It features a detailed metadata including
physical data such as height and width information, preservation status, and attributes; as
well as abstract data such as category, source, and relation. In addition, users can instantly
review the texts on line, to gain a further understanding of Master Sheng Yen.

With a content of over one million Chinese characters, Chronicles of Master Sheng Yen
is a book that facilities the study and research of the Master’s life, practice, and teaching.
In this book readers can learn about how the Master dealt with challenges, as well as the
trials and tribulations in his life. It also gives us a glimpse of the development of his insight
that shone through his life. Now the Chronicles have been integrated with the Complete
Works of Master Sheng Yen in digital form, allowing people read the whole texts online,
with functions such as full text search, as well as citation and copy. As an alternative
interface, it presents a comprehensive introduction and illustration of Master Sheng Yen’s
life experiences and inspiring stories.
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Introduction to The Treasure of Tathagata: A Research of
Master Sheng Yen’s Thought on Tathagatagarbha

Kin-Tung Yit, Chang-Hui Shi, Yu-Chen Huang

Master Sheng Yen believed that the faith in Buddha-nature and Tathagatagarbha is
significant in promoting the endeavors for building a pure land on earth. Moreover, in
order to speak to various Buddhist traditions as practiced in different parts of the world in
the future, it is still necessary to put emphasis on the thought of Tathagatagarbha, which the
Master highly valued. However, there have continuously been varying arguments and
viewpoints regarding the thought of Tathagatagarbha in the Buddhist communities across
the world. For instance, Master Yin Shun presented his criticism of the idea of
Tathagatagarbha in his book, Research on Tathagatagarbha {4-k & 2_# 3 ) . Master

Sheng Yen once said that his thought in Buddhist study and research had been deeply
influenced by the thinking of Master Yin Shun. Nevertheless, the two masters have both
their shared and different views regarding their perspectives of Tathagatagarbha. What
they shared in common is that their thoughts were both based on the Buddhist doctrine of
emptiness, whereas Master Sheng Yen showed both affirmation and criticism of how Master
Yin Shun identified the stages of development in Indian Buddhism, as shown in his three-
system theory, and how he approached the history of Chan Buddhism in China. He affirmed
and recognized the objectivity and correctness of Master Yin Shun’s research on
Tathagatagarbha, particularly in presenting the factual materials. With his long-time
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personal practice and realization, as well as his experience in teaching and guiding Chan
practice, Master Sheng Yen proposed clarifications on doctrinal teachings by citing
Buddhist texts. Regarding the idea of virtuous function of Tathagatagarbha, the Master
proposed a rather different personal realization and interpretation, in responding to Master
Yin Shun’s criticism of Tathagatagarbha. In addition, he also proposed a solution by
presenting a unique approach to teach about the concept of Tathagatagarbha, serving as a
transformation and promotion of the faith in Tathagatagarbha. Despite their different
views on Tathagatagarbha, the two masters both showed a compassionate aspiration in
trying to provide antidotes to society’s ills of their times.

In his teachings on Tathagatagarbha and Chan practice, Master Sheng Yen established
a set of systematic and sequential methods, which require practitioners to cultivate their
mind, progressing from a scattered mind to a concentrated mind, then to a united mind, and
eventually to no-mind, by practicing the methods that help them to realize the idea of no-
self in the thought of Tathagatagarbha, which is not apart from the doctrines of dependent
co-arising and emptiness, with which one can release and resolve one’s attachment to
Tathagatagarbha as a bigger self, by applying the skill of no-self to realize the truth of no-
self. This illustrates why Master Sheng Yen had devoted his life to sharing and promoting
Chinese Buddhism, especially the Chan tradition, and why he went on to establish the
Dharma Drum Lineage of Chan Buddhism, with an aim to help people better understand the
unobstructed wisdom mind and immovable emptiness when realizing that all beings
originally possess the pure Buddha-mind, instead of trying to set up yet another Buddhist
school or sect. In addition to the realization of no-self Tathagatagarbha through Chan
meditation practice, the Master further infused the philosophy of Tathagatagarbha into the
Protecting the Spiritual Environment campaign he launched, to enable more people practice
the teaching of Tathagatagarbha, helping to realize the ideal of building a pure land on earth.

This book presents a systematic investigation of Master Sheng Yen’s insight on
Buddha-nature, exploring how he interpreted the concept of Buddha-nature in the
contemporary context, and how he incorporated the philosophy of Buddha-nature into his
teaching of building a pure land on earth. The research result of this book serves as an
explanation of the essence of Dharma Drum Mountain’s effort to advocate the building of
a pure land on earth, as well as a clarification of the commonly seen misconceptions
regarding Tathagatagarbha as a bigger self.

Key words: Master Sheng Yen, Buddha-nature, Tathagatagarbha, Dharma Drum
Mountain, pure land on earth
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Cinca the Malevolent: A Case Study in the Formation,
Evolution, and Transmission of the Chinese Buddhist Canon

Alan Wagner

This paper traces the history of two chapters of Dharmaraksa's % /% 3 (230?-316)
Lives of the Buddha (% ‘5., T154) from their early formation in India, through one stage of
translation and transmission into China, and then through another, some 16 centuries later,
to the modern West. These chapters (9 & 10) tell the story of Cifica-manavika the
Malevolent, who is well-known for slandering the Buddha by pretending to be pregnant and
accusing him of being the delinquent father. By comparing these materials to parallel texts
in Pali and Chinese, I show that they derive from at least two different channels: one the
product of a debate in India over the Buddha's bad karma, the other from the transmission
of a popular folk-tale.
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The versions of these texts preserved in the Lives of the Buddha present several striking
differences from those known elsewhere. These differences have remained hidden from
us until now, for when Edouard Chavannes (1865-1918) translated this collection into
French in the early 20th century, he selected only those portions which correspond to extant
Indian texts. The rest he finds "unintelligible... desperately obscure," leading him to
conclude either that the text is "defective," or that Dharmaraksa has "translated it poorly
into Chinese."

The history of these two chapters illustrates the complex evolutions that are preserved
in the early layers of the Chinese Buddhist Canon, and shows how collecting variant texts
from different regions and translating them into a common language can itself create new
forms of intertextuality and new demands for interpretation to reconcile their divergences.
It may also serve to inform the work of ongoing translation efforts, like those of the Sheng
Yen Education Foundation, by suggesting that this same process we see in medieval China
may now be repeating itself on a larger scale, as we gradually produce a new (primarily
English) pan-Buddhist "canon," bringing together traditions from across Asia into a single
linguistic sphere.

Key words: Cifica-manavika, Dharmaraksa, Edouard Chavannes, Lives of the
Buddha, Chinese Buddhist Canon
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Fathoming the Horizon of Biographical Interpretation — The
Biographies of Thaumaturge Monks (Shenseng Zhuan # % %)

Esther-Maria Guggenmos

This paper aims at inspiring a discussion about the aspirations that lie behind the
translation of Chinese Buddhist biographies. Working on the Biographies of Thaumaturge
Monks for several years, the author of this paper asked herself about the different approaches
and the methodological concepts that can be applied to biographical material and reflects
on the aspirations that drive us translating biographies.

Translating biographies is by no means a simple task and its complexity soon demands
for reflecting on the desired outcome of any such project. Chinese biographies have seen
an extensive development over the centuries as part of historiographical writing starting
with the very first dynastic history of Sima Qian & % & (ca. 145-90 BCE). Biographies
are compiled from various material such as eulogies, tomb inscriptions or family records.
Joining these kinds of material together is done with the intention to provide a faithful
preservation of the material securing the authenticity of the text. It goes without saying
that this kind of biographical writing is not intending to show the inner development of a
personality as other narrative literature does. In contrast, biographies mainly follow a
standardized form and are written with the aim to provide insight into the impact morally
good or bad behavior had upon historical developments (principle of baobian P p2.).
Buddhist biographical writing as it is preserved in the large corpora of Biographies of
Eminent Monks (Gaoseng zhuan % & &, Xu gaoseng zhuan ¥ % & &, Song gaoseng zhuan
* B @ &, etc.) was assembled in order to put up with the challenge of legitimizing
Buddhism as a tradition in its own right. At the same time, these biographies are a rich
source for understanding Buddhist social practice over the centuries.

This paper starts with the Biographies of Thaumaturge Monks. 1In 1417 CE, the third
emperor of the Ming dynasty, Zhu Di % 1% (1360-1424), assembled these biographies by
selecting passages of 208 biographies from the large corpus of Buddhist biographical
writings. Decisive for the choices the emperor made in his selection was whether he
considered the passages convincing to demonstrate the strength Buddhism through the
extraordinary abilities of wonder-working monks.

By introducing the corpus and going through selected examples, the paper sheds light
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on the complexity that is connected with translating Buddhist biographical works
(identifying and contextualizing people, places, times, social action, language style etc.).
In consequence, it asks which approaches can be taken in order to make sense of the
enormous effort put into the work of translation itself. How can we trace what actually
was central to the reading experience of contemporary and later readers? In how far does
our reconstructive work mirror (or even conceal?) what made these biographies a pleasant
read? The paper elucidates different approaches such as in-depth-translations of single
biographies, topic screening through the corpus, and ways of analysis that are informed by
concepts discussed in the context of debates around narrative cultures and religious
aesthetics/material religion.

Key words: Shenseng Zhuan, Biographies, divination, content analysis, narratology,
religious aesthetics, methodological reflections
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Transforming Symptom into Wisdom, My Personal Experience
as a Psychotherapist Turning to Buddhism

Peichao Zhang

This will be a personal narrative directly from his heart, about why and how does a
young psychotherapist turns to Buddhism as the resource to aware himself and others.

Key words: Psychotherapy, Psychoanalysis, Buddhism, Great Perfection, Transformation

95



2018 FtEEEHAARRTEERBMFTE

- X (A FRNEF) 2L L2 5

h- BAfhs s AP I RBEFAFL B e T 25454 F Bt A PR E
B P FF PRI TR0 A o % 1 14:00pm > 2 ¢ g 5] 5 i 2 f;(?fiﬁs% A ]
Pl i) #-E 1S d PR Y S (15:00pm 4 B k) s Bl
- T ARLERY C RALMBARS2-35 > AT R REFF A4 T
5E v !iﬁ:%ijfb-gﬁ—;"t Ra o Ry SRl LA B g d A s; ga
ARATBH gL - BIRAE BT GBS kAR A
WMF oI FI L AT A F T2 g g B FR AL
TEPRE o S LA - BERG BIRY B F<AS 3> F2 - 4
Sk AREFAT A L RFRL RS b F L ol R

—

A
s‘@s‘
?f
#E
=% B
e
i UK,

=

9
~m

TR FA 19:00pm PF o RARIIEESE RITRTE 0 BT L HY 0 1
iéii%ﬁr%mzéi P FEARRFAEEREL  XEFTEFL AT T L et E
AP B G 0T 2-3 % 0 R ARSI SRS T i“i%*é‘wih‘%ﬁif—’ *
ZE RN LT R FRATAR G B AEE NE R PR W £ S A
oo A_FE 7 eislf %Ursﬁyﬁim P - Feg 2 e BRFF 4 nER ot ol | 2
EAL AN g & TE A

Mot PRBIZIRE I HRFIR T KR EL LT R

Once Incredible Reality - Numinous Life Experience

Ta-Jen Chang

The time of spring afternoon, I followed my ordinary schedule to give supervision of
group psychotherapy for psychiatric residents at National Taiwan University Hospital.
When arriving at 14:00pm of the hospital, I took a rest in the car due to an hour earlier.
Two to three body shakes were sensed while I was sitting and napping on the car chair.
Nothing wrong came into my mind, and I thought it was from dream firstly at the time. 1
continued napping, but then I recollected leaving the car without any consciousness in my
tracing memory. Wondering what the scene was in front of me, and I moved forward to
see. A globe of bushy tree appeared ahead, and many small boards dispersed at the
intertwined branches. Each tiny board had a print name of deceased people. Then I
stopped watching because of regarding it would be unlucky and turned my face to the right.
A long and deep hallway came to my sight, and a big board with the words of “death room
(/L2 %)” hanged on the wood beam of roof. I walked without any hesitation along the

hallway, completed the supervision and went home. There was no time interruption
between walking along the hallway and doing supervision in my conscious memory.
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At the evening of same day around 19:00pm, I accidently received a call of my sister’s
family. They told me that my sister just passed away. All of a sudden, I awakened and
realized the afternoon experience soundly was a symbol message. But I was not sure it
was a “real or hallucinatory” incident. ~After sister’s funeral affairs was settled down, a
couple of days later, I returned the spot. There was certainly neither bushy tree, nor
hallway. So, what was it? It was a dream or pathology, hallucination or dissociation?
What was the difference between them? Or it was a “beyond” episode!

Key words: body shakes, bushy tree, many small boards, hallway, symbol message,
real or hallucinatory
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Hagiographic Narrative of Buddhism in Official Histories
(25-589) and Its Modern Interpretation

Tsintsin Peng

China has a well-developed tradition of historiography in premodern time; however,
Buddhism has always been marginalized in the traditional historical writings, especially in
the official histories. Although narratives of the Buddhist scriptures and figures are
scattered throughout the official histories, their significance had long been ignored by
historians.

Since modern times, the historicity of Buddhism has gradually been paid attention to
by researchers; the appeal of writing the history of Chinese Buddhism with modern
discourses is also increasingly strong. Under the stimulation of new materials and new
methods, Buddhist historiography gradually formed in the first half of the 20th century; the
history of Buddhism also became an important topic in the modern Chinese scholarship.
To the modern Buddhist historians, how to identify, select, interpret, and evaluate the
Buddhist historical texts is one of the crucial questions. This question, on the one hand,
reflects the understanding of the authenticity of history under the influence of modern
historical concepts; and on the other, it also reveals that how historians define the nature of
Chinese Buddhism and how they reconstruct its past in the modern context.

This article takes the Buddhist hagiographical narrative in the official histories of the
Han-Wei and Six Dynasties as an example to discuss the similarities and differences
between this narrative and hagiographical writings of the Buddhist historians, such as Seng
You and Hui Jiao. Further, this article will discuss the different attitudes of the modern
Buddhist historiography in treating these two kinds of historical writings by comparing the
viewpoints and ideas of Tang Yongxuan, Lii Cheng, and Chen Yuan. Through the above
investigation, this article seeks to further reflect on how the historical narrative in the
traditional Buddhism influences and limits the historians' imagination of the past of Chinese
Buddhism; and how historiographical concepts are indispensable for acquiring the
knowledge of Buddhism, from both epistemological and methodological perspectives.

Key words: Buddhism, hagiographic narrative, official histories, Buddhist
historiography
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The Content and Thought of Jinguangming Sutra
as well as Its Spread and Influence

Zhiyong Wen

Jinguangming Sutra is a very important Sutra in Mahayana Buddhism. It has a close
intrinsic connection with Prajna, Huayan Sutra, Agama, Tathagata-garbha, Fahua Sutra, etc.
Jinguangming Sutra has three translations in Tripitaka, its content increased with the time
passed. The increased content are the thought, Dharani and sadhana drubtab of Vajrayana.
But the main thought in the three translations are basically the same: Buddha taught
Jinguangming Sutra in Qidujue Hill in Rajgir, Buddha said the Jinguangming Sutra is the
king of all the Sutras, it has boundless merits; it is protected by Virudhaka, deities, evil spirit
and so on; confession and praise these two initial approaches to become a Buddhist believer
can eliminate people’s sorrow and bring them happiness; the people who help teaching,
spreading, hearing, reading, reciting, transcribing, accepting and maintaining faith, holding
this Sutra can achieve various wisdom and benefits. Because of the Sutra contains specific
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purport and promise like Dhammapala, protecting the country, protecting the world, confess
and be released from all sins, eliminate disasters, increase good fortune, it was widely
respected and believed by monks, monarchs and people, in this way it was widely spreaded
all over China, subsequent belief in Vaisravana and Sutra & Chog of Jinguangming are
developed based on it. In the last hundred years, pictures and literatures were found in
Jiangsu, Gansu, Xinjiang and Inner Mongolia, they are valuable in researching. There
were woodcut pictures in the beginning of the Sutra. We can divided the pictures into two
subjects. One of them are closely related to the contents of the Sutra, using visualized
pictures and inscriptions to highlight the purport of the Sutra, they are quite effective in
extending publicity and enhancing people’s understanding of the Sutra. Another are based
on story of confess and be released from all sins in miraculous stories. Zhang Judao went
to ghostdom for a trial because he slaughtered livestock. He transcribed and holding
Jinguangming Sutra, thanks to his kind behavior, he were pardoned by the judge in
ghostdom, and went back to the living world to enjoy his old age. People drew this story
into pictures in order to admonish people to do good works and not to kill.

This article are going to make a comparison between the three translations of
Jinguangming Sutra. Researching whether the increase and change of the contents makes
differences in the basic thought of the Sutra. Sorting the basic thought in the Sutra.
Briefly analyzing the translation style of each Sutra translators. Finding out the routes of
transmission and the influence of the Sutra by researching the Biography of Eminent Monks
and other date.

Key words: Jinguangming Sutra, Chinese translation, content, thought, spread,
influence
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Master Sheng Yen’s Utilization of the Commentaries from
the Edo Period for Composition of Jiaoguan Gangzong
Guanzhu #B.% 7 . 3L and Its Inspiration

Kaiting Chien

Jiaoguan Gangzong Guanzhu 3 B.% 7 J. 3L was written by Master Sheng Yen in his
70s and was awarded the Sun Yat Sen Academic and Cultural Foundation Academic
Publication Award. The incentive to start writing this book was founded on the dedication
of promotion of Chinese Buddhism, and to elicit further research by succeeding researchers.
In fact, Master Sheng Yen had proposed a cue to academic research, the acceptance and
proliferation of Ouyi Zhixu’s Jiaoguan Gangzong #@B.3% 7 and Jiaoguan Gangzong
Guanzhu Shiyi # B % 7 f# & in East Asia. During the composition of Jiaoguan
Gangzong Guanzhu $TB.4% 7. J. 31, copious commentaries on Jiaoguan Gangzong $cB. %
% from the Edo period served as references, notwithstanding their unobtrusiveness in the

academic circles until today. This paper discussed Master Sheng Yen’s utilization of the
literature and the inspiration of the literature on bolstering of related research on Ouyi Zhixu.

Key words: Master Sheng Yen, Ouyi Zhixu, the Edo Period, Jiaoguan Gangzong ¥ .
% 7, Jiaoguan Gangzong Guanzhu $B.% 7 7 3L
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Che Di Xian Xing--The Controversy over Nature in Late Ming
and Ouyi Zhixu’s “Da Fo Ding Jing Wen Ju”

Sheng Hsin Hsu

In initiating the researches on Buddhism in Late Ming, especially for the Master Ouyi
Zhixu (7§ # % 18), Master Sheng Yen's “The Study of Chinese Buddhism in Late Ming”,
published in Japan in 1975 as his dissertation of Rissho University, made unpreceded
contribution. Before then, this field has not received enough scholarly attention; while
after Maser Sheng Yen's series studies, it suddenly became popular and has endured till now.
Following the dissertation, Maser Sheng Yen wrote “the Study of Buddhism in Late Ming”.
In this book, he introduced the basic situation of Buddhism in late Ming as well as the
outline of critical documents by tabulation list, providing followers with great guidance to
research further. Under Maser Sheng Yen's direction, this project will focus on the
important debates in late Ming-- the interaction relationship between Leng Yan Miao Ding
(1% P> %) and Tian Tai $amatha-vipasyana (% 5 1k g), which is selected from Ouyi
Zhixu's works. On the one hand, this project attempts to clarify the usage of "human
nature" and "Buddha-nature" in intellectual history. On the other hand, it will explain the
significance of "Che Di Xian Xing" (fic & &g 12.), which Ouyi Zhixu emphasized in his “Da
Fo Ding Jing Wen Ju”( { * # 785~ &) ).

Key words: the theory of "human nature', Late Ming, Ouyi Zhixu, “Da Fo Ding Jing
Wen Ju”
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Master Shengyan’s Research on Late Ming Lay Buddhism

Xuan Li

This article contributes to the historiography of Late Ming Buddhism through
examinations of Master Shengyan’s research publications and following academic
publications after “Research on Late Ming Lay Buddhism” from 1981. Reviewing
Shengyan’s works, this article declared that he is the pioneer of this filed and made the
foundation with eight basic topics, providing scholars a quick grasp and a sight of future
picture. Thereafter, most research have been moving on in depth, but not discussed topics
beyond the eight aspects except Timothy Brook’s Praying for Power: Buddhism and the
Formation of Gentry Society in Late Ming. While evaluating Shengyan’s work, this article
offers some suggestions for future study as well, highlighting a few of unclear problems
such as the definition of identity of “Lay”.

Key words: Master Shengyan, Late Ming Lay Buddhism, Historiography of Late Ming
Buddhism, Documents of Late Ming Lay Buddhism
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Vulgar Interaction of Jiangnan Buddhism Group: Take the
Engraving Activities of Jiaxing Canon for Example

Qi Yuan Wang

The research of buddhism during Ming Dynasty, which start from Sheng Yen, which
was a successful beginning of academia. This study will examine the interaction between
the inner palace, the eminent monk and the literati in the late Ming Dynasty, especially focus
on the necessity of the eminent monk combining with the literati, whose faith life has an
impact on political life. Among them all, planning publishing Tripitaka in book style (= #

%%), also name as Jiaxing Tripitaka (& 2 &), was a successful cooperation between elite

doctors and eminent monks in late Ming Dynasty. The moment of publishing, carved by the
site selection, application and maintenance, and later younger connection etc. are vividly
depicted in late Ming Dynasty and the activity of communication.

Key words: Vulgar interaction, Jiaxing Canon, Feng Mengzhen, Revive of Buddhism
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The Concept of Buddhist Revival
in Master Sheng Yen’s Context

Ming Chien Hsu

Since Holmes Welch published The Buddhist Revival in China in 1968, the idea of
“Buddhist revival” has affected the relative scholarships. Even though Welch himself said
at the very beginning that what we conveniently call “revival” was merely Buddhists reacted
to the incidents they encountered, it is questionable whether these actions were followed by
a Buddhist decline.  Yet critical scholarships of nowadays still think “revival” a
problematic term, and so is “decline”. For Schicketanz, these are rhetoric terms for
Buddhist figures to justify the changes of practices they needed to adapt, especially in the
intellectual milieu of Chinese Buddhism. Thus the roles played by “revival” and “decline”
should be a focus of scholarly concern in the study of modern Chinese Buddhism.

Given this, this article inspects master Sheng Yen’s usage of “Han Buddhist revival”
and argues that the terms were adopted in a rather unique socio-religious context in
contemporary times. He might inherit the decline narrative from his predecessors, yet
especially after 2000, his “Han Buddhist revival” was on a large part related to other
Buddhist traditions in the world.  That is, in a global context in which Buddhist institutions
internationalized, Han Buddhism must find its own authority, characteristics and ways to
develop. In addition to contemplating on what Sheng Yen had meant by “revival,” this article
tends to borrow the existing theory of religious revival from socio-religious studies in order
to provide another perspective on the issue.

Key words: Master Sheng Yen, Buddhist decline narrative, Buddhist revival
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Master Bai Sheng and Malaysia Buddhism: Opening of
Malaysia-Taiwan's Chinese Buddhism towards Globalization

Ji Min Shi

Considering the modern era, Taiwanese Buddhism has gradually shined resplendently
on international platforms. The credit for all the success goes to a few prominent Buddhist
monks and learned scholars in the Buddhism circle who are known for their charismatic
personality. Among others, Master Bai Sheng is regarded as a very prominent Chinese
Mahayana Buddhist monk leading Taiwanese Buddhism to expand and extend externally to
have competed and bled on international arenas. This has paved the path by laying a firm
foundation to the successors in globalizing Taiwanese Buddhism.

Being featured with His utterly fearless and adopting aspirations of sages from the past
by shouldering such a heavy responsibility from generation to generation. In 1963, Master
Bai Sheng had set up a religious delegation to have visited Malaya since ever then.
Subsequently, His was offered to take over the office as the Abbot of Kek Lok Si Temple
and refurbish the temple. Simultaneously, Master provided assistance to help establish
Malaysian Buddhist Institute, organize mass ordinations and educate Buddhist talents. By
practising Master’s utmost for decades, the devotional ambition to promote Dharma of
Chinese Mahayana Buddhism by taking the prime lead in order to protect the Sangha
members, reorganize the orders and systems of Buddhism.
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Therefore, this article’s prime focus is talking about the hard work of Master Bai Sheng
in promoting Dharma preaching works among Malaysian Chinese. Going forward to
discuss about the impacts toward the Buddhist fellowship between Taiwan and Malaysia to
have paved a major factor encouraging Malaysian young talented monks to pursue tertiary
education in Taiwan.

Key words: Master Bai Sheng, Malaysian Chinese Buddhism, Kek Lok Si Temple,
Malaysian Buddhist Institute
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A Comparison of the Idea of Individuation in Jungian
Psychology and Self-Realization in Chan

Hongwei Ma

Individuation is the core of Jungian Psychology as enlightenment (% }%) is the core of
Chinese Chan Culture. They are the ultimate goals of both cultures towards the study and
accomplishment of individual life development. The dissemination of psychology from
the west to the east and that of Chinese culture from the east to the west seems like the yin
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and yang of Tai Ji, depicting the interactive process of the two influencing each other
dynamically. It also assembles the secret wrestle of consciousness and unconsciousness in
the sphere of the Self. The obscuration of humanity is called avidya (& F? ) in Chan vs.
resistance or shadow or unconsciousness in Jungian Psychology while the solution to this is
called enlightenment in Chan vs. individuation in Jungian Psychology. In Chinese context,
both enlightenment and individuation involves the term of the Self owning to translation
although they represent different meanings and the difference is even very big. Therefore,
to clarify the meaning of this concept in both academic systems is essential to effective
communication between these two systems and the exploration of psychic healing factors.
By understanding the Self, we could see the Self (the true nature) and finally achieve
individuation (enlightenment). Only on this base, we could discuss the effectiveness of
applying Chan culture to Jungian Psychology, and apply Chan’s ideas of “healing for the
whole life” and “healing for heart” into the contemporary psychotherapy.

Based on this, this paper starts from the theoretical study of the core concept of Jungian
Psychology - the theory of Jungian self - individuation and Chan’s enlightenment. This

method of literature analysis and text analysis attempts to deepen our knowledge and
realization of the two cultural thoughts through “contest of masters” so that our
understanding and command of the theory and practice could also be elevated, bridge Chan
and Jungian Psychology, and explore the way to improve the level of individuation of
people.

Key words: Chan Buddhism, the Self, Enlightenment, Individuation, Jung

Mp ey fALE L FEH RO

WEBYES PRI A S L F e - B2 LS HEBY 0 M
AL T i DR RN RS H LML o pow 0 R 0 R R ARE  dp JUR I o
FILE 5320 2 AR Y 22V €3 SR - FEZFT EFRE Y
dp AR TP R A E O EPVEE Y Mg e o § HabEF AR Lk
RRBAEE RS2 Cod AR frRFBMEZ > ZFLPENZHRLT G il
FAL R o AT B FRIZFF G MIELR F I A FRF A FREFEE AR
T eILfRfedtin 2 i o R T B FPEPERIL R LB R R T e o

Mot @ § SALg A2 R - i

108



2018 S tEEEHHEEREBEREMNINE

“Meditation Sickness” (Chanbing) and Modern Society:
Exploring Master Sheng Yen’s Understanding

Ngar-Sze Lau

Meditation, including vipassana and mindfulness, have recently become popular mind-
body-spirit practices in modern society. Possible mind-body problems developed from
meditation have also been alerted. Since pre-modern period many Chan masters have
pointed out the causes and solutions of ‘meditation sickness’ (Chanbing). Wrong
understanding and meditation practices can cause problems. Master Sheng Yen, who
received Chan meditation teachings from Master Lingyuan, had experienced a 6-year
intensive closed retreat. With his understanding of the role and application of Chan in
modern society, Sheng Yen set up a meditation centre and started teaching meditation to the
Westerners in the United States in the 1970s. He had also promoted Chan to Chinese
enthusiastically after establishing Dharma Drum Mountain. Through examining the
writings on Chan by Sheng Yen, this paper will explore the understanding of ‘meditation
sickness’ and solutions by Sheng Yen. Finally it will discuss the similarities and
differences of Sheng Yen’s understanding in the context of Chan lineage.

Key words: contemporary society, Chan, Chanbing, solutions
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The Development of Tendai Buddhism
in Heian Japan in Tendaizasuki

Pei-Chun Kuo

Tendaizasuki * 5 J& 2 3z which provides chronological records of Tendaizasu, the

leader of Japanese Tendai School, is an important source to realize the history of Japanese
Tendai Buddhism. With 7endaizasuki, not only the personal background of Tendaizasu,
but the incidents between them can be observed. Also, many daijoukancho = ¥z 4
(official letter sent by the great council of state) and senmyo 7 # (Emperor's order) were
preserved, and became remarkable statement of the management of temples in Heian Japan.
Along with the development of Tendai Buddhism in Japan, a proper management to control
this huge organization was required.  This article will focus on the management of temples,
through the analysis of Tendaizasu and Betto %] % , to illustrate the characteristic of

Enryaku-ji #f & %, and discuss the development of Tendai Buddhism in Heian Japan.

Japanese system of rankings for Buddhist clergy has been developed in Nara period, with
the transition of political background, it has been challenged by Tendai Buddhism in Heian
period. By means of the accounts of early Tendaizasu, the significance of this position,
and the contexts of its development will be clarified in this article.

Key words: Tendaizasuki, Tendai Buddhism, Tendaizasu, Betto, management of
temples
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The Tang Dynasty Temple Economy and the Provision of
“No Private Savings” in Regulations Relating to Daoist and
Buddhist Personnel

Zhizhuang Duan

The prosperity of temple economy in Tang Dynasty had been clearly defined, and the
government ruled that monks were given a certain field, which formed a strong contrast
with the provision of "no private savings" in Regulations relating to Daoist and Buddhist
Personnel. The reason is that the concept of property of temple and the property of monks
is interrelated and distinguished. No matter what regulations was, the original intention of
the legislation of the Tang Dynasty rulers is to suppress the excessive development of
Buddhism economy undoubtedly, which could be proven from the anti-Buddhist speech of
the ministers. But the development of temple economy makes the Buddhist monks’ private
property increasing inevitably, both of them not only have great differences in practice, but
also have different directions on the legal level.

Key words: Regulations relating to Daoist and Buddhist Personnel, Provision of '""no
private savings'", Temple economy
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Xuanzang and Kuiji’s Defense of Other Minds

Yufan Mao

The Chinese Yogacara scholars, such as Xuanzang and Kuiji, adopt a positive strategy
of cognition model to solve the problem of “other minds”. They consider other minds
indirect objects of our cognition. What we perceive directly in our consciousness is the
images of the archetypes (i.e., other minds). This cognition model is not contrary to the
doctrines of Yogacara school because other minds are not real material substances.
Moreover, Kuiji apply this cognition model to Buddha’s wisdom of other minds. He
explains that Buddha’s wisdom cognizes ordinary peoples’ minds as the images of non-
existence (“Wu”).  This explanation is understandable to ordinary people in the
conventional sense. However, Santaraksita negates the knowledge of other minds,
especially in the situation of Buddha’s Omniscience (sarvajiia). He denotes that Buddha’s
Omniscience cannot perceive ordinary people’s minds because they are conflict in nature.
Therefore, he defines Buddha’s Omniscience as the achievement of all benefits without any
real action in the ultimate sense.

Key words: other minds, Buddha’s wisdom, Xuanzang, Kui-ji, Santaraksita
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The Evolution of the Concept of Dharmakaya in Chinese and
Japanese Esoteric Buddhism: With Special Reference to
Amoghavajra and Kiikai

Xuanya Di

The spread of the Tang Esoteric Buddhism to Japan inevitably results in its doctrinal
variation, just as is seen between the different Tantric views of Dharmakaya held by
Amoghavajra and Kiikai. It is believed by most Chinese and Japanese scholars that
Amoghavajra employed the concept of Dharmakaya of Yogacara when he was translating
the Esoteric stitras. For example, in his translation, there are two specific connotations of
Vairocana, i.e. the Vairocana as the Dharmakaya and the Vairocana of the Diamond Mandala
as the Sambhogakaya. According to Amoghavajra, the latter one is the perfect
Sambhogakaya as the Buddha of self-enjoyment, which preaches esoteric teachings.
However, against this view, Kiikai holds that Vairocana is the svasambhogakaya as the
svabhava-kaya, i.e. the body of own-nature, the hierarch of the Esoteric Buddhism, the one
who preaches esoteric teachings from his own-nature—teaching from the Dharmakaya;
while other teachings are just exoteric teachings that are taught by the parasambhogakaya.
This is the prominent discrepancy between Amoghavajra and Kikai on the issue of the
nature of Vairocana. This paper aims to clarify the evolutionary process of the ideology of
Esoteric Buddhism from Amoghavajra to Kiukai, by examining primary sources with
reference to relevant researches of Chinese and Japanese scholars.

Key words: Esoteric Buddhism, Dharmakaya, Sambhogakaya, Amoghavajra, Kukai
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Esoteric Buddhism and Buddhism Mang-Ja in China
-------- Lighted on Tiandi Mingyang Shuilu Yiwen

Xiaoyun Dai

Tiandi Mingyang Shuilu Yiwen was writed in Southern Song Dynasty. It was the
deepest influential Shuilu Ritual Literature.  After introduced into China, Esoteric
Buddhism combined with funeral Ritual and Culture and Keep inside all the Time.

After Going through elitist Stage, Buddhism was Accepted by the Masses and Became
New Cultural Source. The literature has Esoteric tenet, Idera and Method.

Key words: Tiandi Mingyang Shuilu Yiwen, Bodhicitta Dharani, zhunti, mandala,
Miyu
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Daisegakisyuruibunge (+ *& 4% % & g 4 f%2) and Shishi (*¢ &
Ritual of Song and Yuan Dynasties

Hao Kang

The Segaki (Shishi, *5 4% %, feeding the hungry ghosts) ceremony is one of the most
popular Buddhist events in Japan today. During the Kamakura (#£ £ ) era of Japan, the
Segaki ceremony was introduced into Japan from China. In the records of Medieval Japan,
the meanings of “Segaki”, “Suirikue (Shui-Lu rites, -k ¢ )”, “Suirikusai (-k )" and
“Sejikie (*5 @ ¢ )” were the same.

This article uses the text of Daisegakisyuruibunge which was created in the Muromachi
(% v7) era as an entry point to analyze the source of the Segaki ceremony in Japan. There
are two versions of Daisegakisyuruibunge. Both are versions of the Edo period » but the
contents are quite different. = According to the analysis of the texts quoted in
Daisegakisyuruibunge, we know that in addition to Shishiyaolan (*s & & %), there are three
kinds of Segaki ritual texts that are most valued in Daisegakisyuruibunge at least.

The first and most important one is Shishishishixinfa (# = ¥ & < ;%) by Zheng Sixiao
(3% 2. 4"), which has a high reputation in Medieval Japan and is likely to be the primary
reference for the holding of the Segaki ceremony. Next is Zhongfeng Mingben (¥ '
*)'s Kaiganlumen (B 4 % ™) and Yan Bin (3g [ )'s ShiShikei (*s & k). About
ShiShikei, There is still a copy of the Muromachi era that has a high historical value.

In addition to Daisegakisyuruibunge, there are numerous texts about the Buddhist
rituals of the Segaki or Suirikue, which are kept in the quotations and diaries of the Zen sect
in Medieval Japan. Through these records, we can roughly know the status of the Segaki

held in Medieval Japan. These examples can provide a reference for our study of Buddhist
rituals in China.

Key words: Segaki, Zen sect in Medieval Japan, Shui-Lu rites, Chinese classics
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Research on the Colophons of the Stone Sutra Project at
Fangshan during the Liao and Jin Dynasty

Hui-Ping Chuang

The Cloud Dwelling Monastery Z 2 # is located about 75 kilometers (47 miles)

southwest of Beijing, in the district of Fangshan % ... Already during the Daye +~ ¥ era
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(605-617) of the Sui F§ dynasty (581-618) a monk named Jingwan # Z+ (d. 639) vowed to

chisel Buddhist scriptures into stone at this place, to save them from an apocalypse that he
feared was imminent.

The stone sutra project of the Cloud Dwelling Monastery lasted almost six centuries,
across four different dynasties: Sui, Tang & (618-907), Liao i (907-1125) and Jin %

(1115-1234). In the end, about 14,426 slabs of stones had been inscribed with 1,078
Buddhist scriptures, amounting to some 31 million characters. Today, this project is
regarded as probably the largest epigraphic project in world history. The fact that during
the process of the project two Buddhist canons — both lost today — were used as source,
namely the Kaiyuan Canon B - & and, in the Liao and Jin dynasties, the Khitan Canon
% 4 &, adds to the significance of the Fangshan stone sutras within the history of the
Chinese Buddhist canon. Especially since the Tang dynasty we can find numerous
colophons on the slabs, revealing information on the reasons for carving the texts, how the
project was organized, when the texts were carved, and who participated in the process,
including the names and some personal details of the officials in charge as well as of donors,
chiselers, calligraphers and collators. These colophons are thus an excellent source for
research on various aspects of society, religion and politics at the time.

In 95 years during the Liao dynasty, from the restart of carving the sutras in 1027 until
1121, 6,850 stone slabs were produced, about 47% of the total amount. This period is also
important, because it is a turning point in the project's history from the Tang dynasty and
then on into the Jin dynasty.

This presentation is based on my Ph.D. research on the colophons of the stone sutra
project at the Cloud Dwelling Monastery during the Liao Dynasty ("Das
Steininschriftenprojekt des Wolkenheimklosters wihrend der Liao-Dynastie 907-1125").
Along the contents of the sutras and the changing political environment the project during
that time was divided into four distinct periods, each with its special characteristics. Under
this framework the colophons were analyzed in combination with historical records and
recently excavated inscriptions on tombs and narrative steles from that era. The changes
and continuities during these four periods offer a detailed picture of the development of the
Fangshan stone sutra project during the Liao.

The Jin dynasty is another important period in the course of the Fangshan stone sutra
project. From 1132 to about 1192, 74 bundles of sutras were carved on close to 5,000 slabs
of stone, representing about one third of the project's total output. In contrast to the Liao,
narrative steles from the Jin dynasty that tell us about the process and the motives of the
project during that time are extremely rare.  For this reason, the colophons from Jin dynasty
are even more important. This report will close with a discussion of how the stone sutra
project during the Jin was indebted to the Liao, but will also shed some light on the
differences that appear in the colophons from that time.

Key words: Cloud Dwelling Monastery, Fangshan stone sutra project, colophons,
Kaiyuan Canon, Khitan Canon, Liao dynasty, Jin dynasty
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A Research to Longchuan Master,
a Former Monk of Jin Dynasty

Hongfen Cui

Jin dynasty and the Southern Song Dynasty, the Western Xia regime exist for more
than a hundred years. Influenced by various cultures, Buddhism flourished in Jin Dynasty,
and there were many monks at thattime. There was a certain development of Huayan Sect,
Zen, Pure Land Sect, Tantra, and the Vinaya School, etc. = With the Mongolia army
destroying Jin dynasty, the Western Xia and the Southern Song Dynasty, it provided a good
opportunity for the spread of Buddhist culture and communication among monks. Many
of the former monks continued to engage in Buddhist activities, promoting Buddhism.
And this kind of activity promoted the development of Buddhism in Mongolia and Yuan
Dynasty. Longchuan Master was one of them. This article did a research to the activities
of Longchuan Master of Jin Dynasty in Mengyuan Dynasty based on “The Records of
Longchuan”, “The Monument of Longchuan”, “The Merit Stele for Bestowing Land to the
Reconstrustion of Shiyuan Baima Temple in Yuan Dynasyt”, “The Monument of Zongmi
Yuanrong Master”, “The Documentary of Fu zonghongjiao Repairing the BaumaTemple”,
“The Monument of Qingliangguoshimiaojue” in “Chinese Ancient Stone Rubbings
Compilation” in the National Library Collection and other materials, combined with the
literature handed down.

Key words: Former monk of Jin Dynasty, Longchuan, Fuzonghongjiao master, The
inheritance of Huayan Sect
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Bodhisattva Practice:
Life Narrative, Sense of Identity and Thoughts

Shu-Yuan Lin

Using life narrative as research method, the following is a discussion of Master Taixu’s
life narrative, sense of identity and thoughts.

Life narrative involves an individual or group’s sense of identity, spatial migration
experience, cultural conflict and adjustment, and the narrator’s conversation with himself.
As a written record of the author’s own life experience, the autobiography reveals the
author’s stories of growing up, and his psychological changes, character shaping and
establishment of the meaning of life. The writing is not only meant to re-create past
memories but also to re-interpret the meaning of one’s life, involving the value of
constructing the meaning of life and one’s sense of identity.

Master Taixu is the most important representative of modern Chinese Buddhism’s
reform. The study of his autobiography enables deeper understanding of changes in his
thinking and his personality traits. It also provides the foundation for study of the
autobiographies of monks in modern Chinese Buddhism. The Buddhist monks’ narration
of their life experiences, including before and after they become monks, their inner
cultivation and spreading of their teachings, and changes in monastery and social
environment, reveals their sense of identity and religious concern.
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Key words: life narrative, Master Taixu autobiography, Bodhisattva Practice
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Pursuit and Transcendence:
Reconstruction and Reverberation of “Boyi and Shuqi” in the
“Zen Escapism” Group during Ming and Qing Dynasties

Guozhu Sun

It is a usual style of expression to use anecdotes of the past to allude to the present as
well as to give contrast to the present. This paper takes the spiritual example of “Zen
Escapism” Groups in Ming and Qing Dynasties as the main object of study, and the specific
characters selected is Boyi and Shuqi. The reason is that Boyi and Shugqi are the originators
of adherents, and are the origins of seclusion. From the study of Cai Weizi, Chen Zuocai,
Dong Shuo and Xu Fang, we can see that the spirit of YiQi, as the spiritual example of “Zen
Escapism” Group, can not only provide justification for the act of “Zen Escapism”, but also
can set up a kind of high personality paradigm. Although the spirit of YiQi has been
deformed in the exposition of the Ming and Qing Dynasties, the immortal significance of
YiQi spirit is confirmed from the opposite side, which is also the value source of the
inexhaustible independent spirit of the Chinese literati throughout the dynasties.

Key words: Boyi and Shuqi, the period between the Ming and Qing dynasties, “Zen
Escapism”
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Diaspora’s Dharma: Buddhist Networks across
the South China Sea, 19" Century-1949

Jack Meng-Tat Chia

The restoration of Nanputuo Monastery (% ¥4 % %) and the resurgence of the Sino-
Southeast Asia Buddhist networks in the recent decades are significant factors in the
religion’s revival in Southeast China since the reform and open-door period. Previous
studies on Xiamen (& F* ) have pointed out the economic vibrancy of this city and its trading
networks, as well as the vital connections between the overseas Chinese migrants and their
ancestral villages (giaoxiang % 5%). While current literature has shed much light on the
commercial and remittance networks, these works have neglected Xiamen’s Buddhist
networks across the South China Sea. Given the strategic location of the Nanputuo
Monastery in the port city of Xiamen, which was a nodal point of the maritime trading
networks and epicenter of Chinese migration, this study reconsiders the religious networks
that connected the port city and the Chinese in Southeast Asia.

In this paper, I explore the transregional Buddhist networks connecting Southeast
China and the Chinese diaspora from the nineteenth century to 1949. I argue that new
patterns of Buddhist mobility contributed to the circulation of people, ideas, and resources
across the South China Sea. I show that, on the one hand, Buddhist monks and religious
knowledge moved along these networks from China to Southeast Asia, while money from
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wealthy overseas Chinese was channeled along the networks for temple building in China;
on the other hand, Buddhist monks relied on the networks to support China’s war effort and
facilitate relocation to Southeast Asia during the Sino-Japanese War.

Key words: Nanputuo Monastery, Xiamen, Buddhist Networks, Overseas Chinese,
Southeast Asia
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Mapping the Contemporary Buddha-Land:
Taiwanese Buddhist Monastic Pilgrimage Literature

Yu-Chen Li

Pilgrimage marks the moving borders of a religion; flocking to the sacred center of a
religion are followers from locations to which the religion has spread. On the other hand,
the recognition of sacred sites, as well as the increase and decrease of their number, reflect
the construction of the “homeland” of a religion in pilgrims’ minds. Chinese Buddhists
since the Song Dynasty have mostly been making pilgrimages to sacred sites in China. In
post-war Taiwan, however, there has been a trend among Buddhists to make pilgrimages to
India. Quite a few well-known Buddhist masters made such trips and recorded their
experiences, such as Hiuwan 8% Z , Xingyun % 2, Daozheng if #, Sheng Yen ¥ §&, Wuyin
1% %], Jingyao /% %, and Haitao ;% ;j&. Drawing from their writings about their pilgrimages,
I will analyze the implications of pilgrimages to India for Taiwanese Buddhists in the global
context.
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To understand the borders of the Buddha-land as drawn by pilgrimages and the position
of Taiwanese Buddhism in it, this paper will be divided into four parts: (1) Buddhist
concepts of pilgrimage and the construction of sacred sites; (2) the trend of pilgrimages to
India in post-war Taiwan; (3) the motivations and narratives of Taiwanese Buddhists who
made such pilgrimages; and (4) the new identity constructed among Taiwanese Buddhists
after their pilgrimages.

Key words: Buddhist Pilgrimage, Taiwan Buddhist Monastic Pilgrimage Literature on
India, Contemporary Spread of Buddhism, Globalization of Buddhism,
Religious Travels

TR B R AT E
=S

e e Tt S L RE A S AR R
B EAE T E LA PRERL: Bl £ BB RE Ak
A EL LR F AL T 22 AR ERERALASR b BT R Mo
o TR £ TR TR AL R s o kR ReiE B LRI L A
Z R AT R et g o

AL q BT CAREY T E R RE 2 X RE R T
WIS R W R ST R R 2R ERL 0
frdad T 0T E S 2 TIREA RS - HFE > (RE 2 AL EER R AT
e

Met A Fcd R VBAEE S RiRp RE BRI

Master Sheng Yen’s Social Movement
for Funeral & Burial Innovation

Jou-Han Chou

With the growing environmental-consciousness during the last ten to twenty years,
local governments have been promoting eco-friendly natural burial, which has gradually
been accepted by the public.  For thousands of years, placing the dead body into the ground
has been the dominant burial practice in Chinese society. To change the long-held burial
customs is not an easy task and the crucial part is to set up proper funeral and burial
perception.  Although the revision of government policy will definitely play a promoting
role, the advocacy of the government alone still has its limitations. It also depends on
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religious groups and civil society organizations to help promote and publicize.

The purpose of this study is first to explore the reasons and opportunities for the great
conversion of Taiwan funeral and burial culture from conventional burial to ecofriendly
natural burial, secondly to examine the shifts in the funeral management policy of Taiwan
during the last hundred years, thirdly to look at the funeral and burial perception proposed
by Master Sheng Yen and further discuss the process and contributions of his two social
movements for funeral and burial reform: Buddhist combined funeral ritual and ecofriendly
natural burial.

Key words: Funeral & Burial Reform, Buddhist combined funeral ritual, Ecofriendly
natural burial, Master Sheng Yen
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Positivism, Self-interest, and Physicalism—A Study of Master
Tai Xu’s Critique and Assimilation of Modernity

Wei Wu Tan

Among the eminent Chinese monks in the modern era, Master Tai Xu was perhaps the
one most well-versed in secular thoughts. Engaging with a broad range of contemporary
topics, he was known for his critique and assimilation of secular thoughts using Chinese
Buddhist doctrines. The present work investigates the issues of modernity in Master Tai
Xu works, primarily from the perspectives laid out in the article Mahayana and Two Types
of Human Cultures. 1t is shown that the three characteristics of what he called “the second
type of culture” of which science is a typical example — the pursuit of knowledge through
phenomena, the rampage of self-interest, and the abandonment of the transcendence —
correspond to three main characteristics of modernity.  This perspective forms the
fundamental framework in his critique and assimilation of secular thoughts and modernity.
In particular, the rampage of self-interest — whether of an individual, a group, a society, or
a nation — is a critical theme he repeatedly used in his writings. The present work analyzes
the typical methodology in his attempts to assimilation secular thoughts and discusses its
shortcomings. It concludes with a brief discussion on the lessons that practitioners of
humanistic Buddhism may learn from his approach in order to engage more profoundly in
the dialogues on the crisis of modernity.

Key words: Master Tai Xu, modernity, Humanistic Buddhism
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The Body-Mind and Family-Country Elements in Mahayana
Buddhist Autobiographic Writings

Chao-heng Liao

Autobiographic writings have caught more attention in academic research in Chinese
literature recently. However, the large body of autobiographic texts in the Buddhist circle
such as zishuo xingshi (p # {77 ), autobiographic inscriptions and eulogies (p 4% p ;FE ),
repentances and vows, and autobiographic poems which contain important research
materials have not received enough attention from scholars so far. As a result, not much
material in this genre has been explored. During the Ming and Qing Dynasties, there had
been a new development in autobiographic writings by the monastics in terms of subject,
style, and format. Therefore, other than studying monks' biographies, chan poetry and
novels of realization, researches on this genre will provide a more comprehensive
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understanding of how the monastics perceive value pursuit of the self. Second of all, these
autobiographic accounts written by monastics at the late Ming and early Qing Dynasties
reveal the zeitgeist and nuances of dharma gates of the specific period. For example,
Jianyue Duti’s & * :# % Random Utterance of One Dream (- # £ 7 )isinfluential even
at present days. Third of all, as the monastics were skilled in writing, these texts are highly
valued as important materials when researching the rhetoric and narrative elements in the
history of Chinese Literature which are virtually empty hitherto. In short, exploring in
monastic biographical writings is pioneer researches in fields of religion, history, and
literature. In the modern period, autobiographies of various high monks including the
founding master of the Dharma Drum Mountain, Sheng Yen, created a new era of brilliant
biographic writing in Mahayana Buddhism.

The relationship between “practice of the body and mind”, and the “ideology of the
family and country” is an important issue in monastic biographic writings that related to
many other elements. I hope to explore with brand new research perspectives to shed
lights on the history of Chinese autobiography, Buddhist literature in the late Ming and early
Qing Dynasties, and history of monastic biography.

Key words: autobiography, Biography of the Eminent Monks, the Sixth Patriarch Hui-
neng, Zhongfeng Mingben, Jianyue Duti, Random Utterance of One Dream
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Karma, Community, and Charisma: Karmic Storytelling in
a Blue-Collar Taiwanese Buddhist Community

Justin R. Ritzinger

This ethnographic study investigates the Maitreya Lay Buddhist Lodge % = 2 £ 4k,

a small working class Taiwanese lay organization inspired by the Humanistic Buddhlsm of
Yinshun. Though small, the group is impressive for its strong sense of community and the
youth of its membership. What accounts for its success? Several factors are at play, but
my paper identifies the group’s karmic storytelling practices as one key element. This
storytelling often takes the form of personal testimonials of lives transformed. The sources
of woe may be profound or quotidian. The turning point of the story, however, is always
the same: an encounter with the Dharma through the Lodge’s lay preacher Zhong
Mengzheng. Zhong helps them to identify the true source of their woe in karmic debts and
shows them how to resolve these debts through repentance, merit-making, and appeal to the
saving power of the Buddhas and bodhisattvas. Such testimonials appear on the Lodge’s
website, are told frequently in conversation, and most importantly, are retold by Zhong,
whose preaching relies heavily on karmic narratives. Based on ongoing fieldwork begun
in the fall of 2016, I argue that these practices serve to testify to the power of the Dharma,
offer social validation to the tellers, and constitute an important source of the founder’s
charisma as a preacher.

Key words: Humanistic Buddhism, karma, narrative, Taiwan, lay Buddhism, working
class
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Ordinariness as a Frame for Buddhist “Yin Yuan” :
A Reading of Master Yin Shun’s Autobiography

Amy Wai Sum Lee

In the most common understanding, an autobiography is a narrative of one’s own life
written by a person, to present a coherent and true picture of the life experiences one has
gone through. As a literary genre, it has a post-Renaissance popularity, although scattered
examples of intimate first person narratives can be found long before that. Religious
figures, however, have presented quite a number of personal experiences in words
throughout the Western culture, partly as record of life, and more importantly as a
celebration of grace and used as a tool to spread the religious teachings to the reading public.

In the context of Buddhist Studies in the Chinese world, however, an autobiography
occupies an interesting position. While Buddhist teachings include the concept of “not-
self”, an autobiography (which is a narrative defined by the identity of the name on the cover
and the subject recorded between the covers) may be seen as the ultimate narrative of a self.
How does an autobiography of the monastics interact with the readers in terms of its role as
a tool to spread Buddhist teachings (as its counterpart in the Christian religion)? This
presentation reads Master Yin Shun’s autobiography as such an example to investigate how
a Chinese monastic has employed this literary form and turned it into a medium for
spreading Buddhist teachings. Special attention is paid to how the narrative constructs a
relationship with the readers.

Key words: Master Yin Shun’s autobiography, narrative voice of “ordinariness”,
reader construction, the self of not-self, “Yin Yuan” as guidance
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Buddhism and Medicine

Guo-Jing Shih

Development of modern medicine and issues in ethics and morality has received a lot
of attention and stirred discussion from various groups of people. Here are some of the
Buddhist points of view:

1. On human organ donation:

For most people died of natural causes, their consciousnesses remained with their
bodies and hence the bodies can still perceive physical sensations. From a Buddhist point
of view, those had been pronounced dead medically were not necessarily dead for real. If
one stated in one's will to donate his/her organs ahead of time clearly out of his/her wish to
save people's lives, then there shall not be any problem for altruistic Bodhisattvas to undergo
organ transplants. However, if organs are transplanted without consents of the deceased
when they were alive, then their family members or monastics shall be explained next to the
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ears of the deceased so that they would not be attached to their bodies out of greed and
attachment. Afterward, it shall be fine to perform organ transplant because this is a
manifestation of compassion and also an opportunity to sow the seeds of blessings.

2. On organs transplanted from other species:

Modern biotechnology has been able to cultivate human organs from some genetically
engineered pigs and then transplant into human beings. Even though the intention is to
save more people, respect all lives is the unchanged principle in Buddhism. Regardless
higher or lower animals all beings are equal, it is not right to save humans by manipulating
lives or involuntarily.

3. Cloning human beings:

From a Buddhist point of view, is creating human organs or cloning any human being
with the intention to help human beings, then this is fine. However, if one does it out of
commercial intensives or curiosity, then it shall not be approved. The prerequisite from a
Buddhist standpoint is to minimize possible side effects and take ethics and morality into
consideration.  Therefore, an international law shall be drafted and implemented
effectively.

4. On euthanasia

From a humanistic standpoint, no one can deprive another human being’s life, not even
the family members can decide the life of anyone in the vegetative state. Religious
speaking, all religions are against killing or leaving anyone to die without any medical
treatment or care.  If the family could not afford the medical bill, then the society shall pick
up the expense. From a scientific standpoint, if one could not perceive anything and relies
on machines to breathe and intake food, then one lives in a tranquilized sleep without fear
nor death and had lost the humane dignity. Therefore, if one can set up a will while one is
healthy to express one's wish not wanting to stay alive relying on the machines and will
accept natural death by unplugging all machines, then this kind of euthanasia is acceptable.
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Some Issues on Master Shen-Yen’s
Transmission from the Caodong Lineage

Guo-Shing Shi, Chi-Hsien Lin

Master Shen-yen carries the Dharma transmission from the Linji and Caodong lineages
of the Chan tradition. Then in his late life, he integrated these two and established the
“Dharma Drum Lineage”.

Nonetheless, for the transmission of the Jiao-san line of the Caodong lineage, which
he received the transmission from Ven. Master Dong-chu, did that originally stem from
the Yun-men or Gu-shan line? Which generation he is in this lineage? Master Shen-yen
stated differently in his Dharma lineage transmission record and books. Nevertheless,
which one would be correct? This is the main issue to settle in this paper.

To confirm the generation that the Master carries would certainly clear up the pedigree
of " Dharma Drum Lineage ; in the Caodong lineage chart. Therefore, the writer tries to
clarify the relationship of Dharma lineage between the Gu-shan and Jiao-san lines at the
beginning of Ching Dynasty, and to further investigate the ambiguity among various lines
in the Caodong lineage at the end of Ming Dynasty. After some examination, the writer
suggests firstly looking into the Caodong lineage stated in the Gu-shan Dharma lineage
record , the {Edited Starry Lamp Record) , then the (Jiao-san Zhi) , published by Master
Ming-shan, as the core evidence for the discussion on the issue of the Caodong Dharma
lineage transmission received by Master Yun-men Yuan-cheng of the Ding-hui Monastery
at Jiao-san.

In addition, the Gui-yuan Chan Monastery, which stems from the same dharma lineage
origin with the Jiao-san line, has recently published the { Gui-yuan Monastery Zhi) ,
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providing quite some clues as well.

Furthermore, in the writer’s previous paper ( Looking into the " Dharma Name | system
instructed by Master Shen-yen to Dharma heirs as lay people for the lineage transmission ) ,
the method of “confirming the relationship of transmission by Dharma names (Chinese :
Fa-ming) and Dharma first name (Chinese: Fa-hao)” is to prevent from mixing up the
tenures of the abbots with the generation of Dharma lineage transmission. This approach
is evidently feasible and could also be considered as an important method for the survey on
the ordinal number of the transmitted generation.

By analyzing the Caodong lineage transmission in the period from end of Ming
Dynasty to the beginning of Chin Dynasty, clarifying the historical causes and conditions
on the transmission of Jiao-san line, and collating their Dharma origin and variances, to
verify Master Shen-yen’s statements, one may realize the Master’s expression with flaws
due to the lack of original information about the transmission from the Jiao-san line of
Caodong lineage. The Master has to frequently mentioned for the Dharma lineage
transmission on the " Dharma transmission record ; or the documents during his dedicating
to the globalization of Chan Buddhism.  Thereby, whenever different historical
information has been discovered, different statements in the { Complete Collection of
Dharma Drum}) as well as the " Dharma lineage transmission record of the Dharma Drum
lineage | would be presented. As such, we would be able to comprehend the caution and
difficulty of the Master’s during his establishing the " Dharma Drum lineage ; , along with
the evolution processing.

Key words: Jiao-san line, Dharma Drum lineage, Master Dong-chu, Master Ming-
shan, Master Yun-men Yuan-cheng
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Chanmen Xiuzheng Zhiyao and the Chan School during
the Ming and Qing Dynasties

Chao-heng Liao

Chanmen xiuzheng zhiyao (The Essentials of Practice and Attainment within the Gate
of Chan) is a collection of the important material that Master Sheng Yen compiled from the
Taisho Tripitaka and Xuzangjing / Zokuzokyo. As essential meditation practice reference,
it is both a monumental historic Chan school of thoughts and crucial guidebook in
meditation practice. In this book, some of the material is extremely valuable in lineage
(such as Xinsin ming) and some are original and innovated thoughts created by Master
Sheng yen, especially those during the Ming and Qing sections.

Master Sheng Yen has always considered himself as a Ming specialist. Other than
picking Ouyi Zhixu as his dissertation topic, the content of Chanmen xiuzheng zhiyao also
reveals his broad and profound knowledge in Ming meditation texts. The important
meditation-related texts written during the Ming and Qing Dynasties include books written
by the following four masters: Changuan cejin by Yunqi Zhuhong, Guanxin ming and
Chuxin xiuwu fayao by Hanshan Deqing, Boshan canchan jingyu by Wuyi Yuanlai, and
Chanmen duanlianshuo by Huishan Jiexian. Two out of the three eminent monks of the
Wanli period are included: Wuyi Yuanlai belongs to the Shouchang school of the Caodong
lineage while Huishan Jiexian belongs to the Sanfeng School of the Caodong lineage.
Among the books named above, Changuan cejin and Boshan canchan jingyu were popular
in Edo Japan and there were several different printing editions and commentaries at that
time. Even though there were many yu/u written by Huishan Jiexian circulating while he
was the Abbott of Lingyin Temple at Hangzhou, only Xianguo suilu and Chanmen
duanlianshuo made into the Xuzangjing / Zokuzokyo. 1t is Master Sheng Yen’s ingenuity
to raise Chanmen duanlianshuo as a tool book in meditation practice. One will understand
more about how Master Sheng Yen perceived the Chan school during the Ming and Qing
Dynasty from the selection of accounts in the Chanmen xiuzheng zhiyao.

Key words: Ming Buddhism, Chanmen xiuzheng zhiayo, Yunqi Zhuhong, Hanshan
Deqing, Wuyi Yuanlai, Huishan Jiexian
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Authority, History, and Expedience: Some Remarks on the
Hidden Ideas behind the Chanmen Xiuzheng Zhiyao

Dewei Zhang

On the basis of twenty-four significant pieces of Chan texts, Master Shengyan
complied the Chanmen xiuzheng zhiyao as a direction of Chan practice for him and other
people. The book is alleged completed by following the rule of “passing on the ancient
culture without adding anything new”, but its choice, explanation, and evaluation of those
texts reflect some important ideas about Chan itself as well as its practice and history. This
paper aims at disclosing those unspoken ideas between lines, tensions between them, and
the solution by Master Shengyan, consciously or not, and the problems left unsolved. Like
the Changuan cejin A B } i& with a similar nature by Yunqi Zhuhong (1535-1615), the
Chanmen xiuzheng zhiyao highlights the comparative advantage of Chan practice compared
with other Buddhist practices, and reconfirms the transcendence, supremacy, and
authenticity of the awakening deriving from Chan practice. But it distinguishes itself from
the latter by stressing the historical nature of ideas about Chan and its ways of practice and
displaying their historical development and transformations. This new feature of
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acknowledging historicity embodies the admirable consciousness and courage of Master
Shengyan as an eminent monk deeply affected by modern academic trainings and with a
wide international view, but it unavoidably sparks a profound tension with the perceived
unchangeable nature of Chan, which has been best demonstrated by the value-and-history
debates between Hu Shi (1891-1962) and Suzuki Daisetz (1870-1966). Master Shengyan
had no intention to get involved in the debates, but when he justified those texts with
historicity by regarding them as “useful” according to his own experiences as an advanced
Chan master, he actually presented his own answer to the debate. Chan practice is
essentially a private business and the state of awakening is essentially unspeakable. But
encouraged by the Mahayana Buddhism spirit characteristic of “saving the sentient beings”,
these private matters have to enter the public field by means of language. Full aware both
of the necessity and the potential danger, Master Shengyan repeatedly stressed the
expedience nature of any texts and the super importance of practice in expunging the
complications, but not unlike former monks’ efforts, his endeavors finally led to an
additional layer of complication.

Key words: Chanmen xiuzheng zhiyao, hidden ideas, historicity and transcendence,
conflicts and solution
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Furnace and the Art of War—Study of Two Conceptual
Metaphors of Hui Shan “The Book of Zen Exercise”

Wen-Kuan Chou

This paper uses the metaphors perspective to discuss the metaphorical characteristics
of the “the Book of Zen Exercise” in the Ming and Qing Dynasties. In the "Buddhist
Studies of the Late Ming Dynasty," Master Sheng Yen pointed out that at the end of the
Ming Dynasty, Zen monks not only emphasized the exercise methods, but also devoted to
write books. The writings received from the "Zen Practice and Validation" are also written
in this category. It is shown that an important academic issue in the late Ming Dynasty is
the thinking and reconstruction of Zen practicing methods. The older scholars also paid
more attention to this phenomenon and discussed many aspects of the writings of Zen
masters in the late Ming Dynasty. This paper tries to revisit the metaphors of Hui Shan's
theory of Zen exercise and its thinking characteristics. The Zen Masters’ metaphors are
not merely rhetorical words, but rather that it highlights the specific aspect of Zen exercise
through the formation of a cognitive framework of metaphors. The goal is to digest the
old saying on the one hand, and highlight new ideas. On the other hand, through the use
and competition of metaphorical strategies, it highlights the merits and demerits of other
schools, and implements them as concrete metaphorical actions.

Key words: Zen exercise, conceptual metaphor, metaphorical competition,
metaphorical action
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Changlu Zongze’s “Principles of Seated Meditation” and the
Recovered Tracts Encouraging Transformation Booklet of 1104

Jason Avi Protass

This essay analyzes the structure and contents of the booklet referred to as Quan hua
ji ¥ it &, also known as Quan hua wen ¥ it = (“Tracts Encouraging Transformation”),
a compilation containing fifteen texts attributed to the Chan master Changlu Zongze & ji
7 ¥ (d. 1106), including the earliest known version of Zongze’s Zuo chan yi ¥ & ik
(“Principles of Seated Meditation”).  This rare book with preface dated 1104 was
recovered in the early 20" century together with a cache of Tangut documents preserved
outside the city walls of Khara-Khoto. This codex predates by over a century the
appending of Zuo chan yi to a later 1202 edition of Zongze’s opus Chanyuan ginggui & 3=
7#* (“Rules of Purity for Chan Monasteries”), which heretofore was the main object of
pertinent scholarly inquiry. This paper considers the significance of the inclusion of Zuo
chan yi in the Quan hua ji booklet, which I argue was a collection for lay readers. The
Quan hua ji compilers placed the Zuo chan yi alongside instructions for reciting Pure Land
hymns, repentance rites, admonitions to abstinence from meat and alcohol, and exercises to
generate bodhicitta. Finally, this paper draws this evidence together to corroborate and
nuance the earlier scholarly insights by Master Sheng Yen and by my teacher Prof. Carl
Bielefeldt. It is hoped this initial inquiry will be a foundation for further study of Yunmen
masters and their place in the broader religious culture of the late Northern Song.

Key words: Zuo chan yi (“Principles of Seat Meditation”), Quan hua ji (“Writs of
Admonition and Transformation”), Changlu Zongze, Yunmen Sect
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The Elements of Silla in Dunhuang Literature

Roe Kwak

The “Wutai Mountain Map” of cave 61 in Mogao Grottoes in Dunhuang and the “Wautai
Shan zan” found in the Tripitaka Cave are precious historical materials for the study of
ancient Buddhism in Korea. Chinese and Korean academia generally believe that the Silla
King Tower is to commemorate the Silla monk Jajang. Because Jajang had gone to
Chang’an to study Dharma and visited Wutai Mountain.

From the background of Jajang’s origin and the process of his entry into the Tang
Dynasty, he is the “Silla prince” often found in Dunhuang literature. However, according
to the author's investigation, Jajang did not visit Wutai Mountain. He has no direct
connection with the Wutaishan Manjusri belief. Therefore, there is no direct connection
between the “Silla Prince” and Jajang. The “Silla” elements appearing in the Dunhuang
literature have no problems in themselves. It proves the frequent Buddhist exchanges
between the Silla and the Tang in the 7th and 8th centuries.

However, there are many problems with considering the “Silla prince” as Jajang,
because many Silla monks visited Wutai Mountain. In Silla's hierarchy at that time, the
status of these monks was born to be distinguished, so the “Silla Prince” may be a vague
reference to the Buddhist monks from Silla. It is also a cognition phenomenon that the
spread of Jajang and Wutai Mountain beliefs spread in the Korean Peninsula was reversed
to Dunhuang.

Key words: Mountain Wutai Map, Silla King Tower, Silla prince, Jajang, Wutaishan
Manjusri belief
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The Investigation and Analysis of Lu'er Temple Cave in
She Xian of Hebei Province

Jixiang Zhu

On the basis of field research, this essay reveals the detailed contents of Lu'er temple
cave in She Xian of Hebei Province for the first time. It points out that the prototype of
the images in the cave is closely related to the composite Buddhist hall-shaped pagodas
engraved with figures. The latter were popular in North Henan and South Hebei. It is
supposed that this cave was carved in High Tang. The practice of carving the images of
Buddhist pagodas on caves’ faces were rare in Tang Dynasty, which is valuable for
understanding the development of composite Buddhist hall-shaped pagodas that engrave
figures.

Key words: Lu'er Temple Cave, Shexian in Hebei Province, Tang Dynasty, Composite
Buddhist Hall-shaped, Figure-engraved Pagodas
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Murals of the Sixteen Arhats in Avalokitesvara Pavilion of
Dule Temple in Ji County

Lina Fan

Apart from the mainstream view of past academic studies, this paper holds that the
murals in Avalokitesvara Pavilion of Dule temple in Ji County were first painted during the
Liao and Jin dynasties in all likelihood. The painters have drawn their inspiration from the
Disciple Portraits, and create large side-view walking Arhat figures in order to represent the
function of enlightening the populace of the Buddhist disciples. The Two Vidya-rajas, the
Xianglong (defeating dragon) Arhat and the Fuhu (taming tiger) Arhat serve as guards
beside it. Its repainting took place generally between the Yuan and Ming period, and the
painters modified the large figures and add personal figures underneath for deepening their
educational function in physical life due to the influence of unifying three-religion thought.
The composition similar to a long scroll with depiction of unbroken water, and the elements
of Sakyamuni’s Kasaya and Dharma, represents a very long history of Arhats’ disseminating
the Sakyamuni’s Dharma. In the third painting the interior was basically drawn; through
other alterations the picture became what we can see now, which generally represents the
subject of enlightenment and Dharma-spread of the Sixteen Arhats.

Key words: Murals of Dule Temple in Ji County, the Sixteen Arhats, Enlightenment,
Dharma-spread
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Revisiting the Northern Liang Caves of Dunhuang from
the Perspective of Meditation

Yun-Ju Huang

Since 1900 when the elites in Beijing heard about the Dunhuang Caves, not only the
Chinese officials were overwhelmed by this finding, many international sinologists rushed
there to excavate further. In addition to documents on a vast spectrum of fields were stored
there, the religious images built since the 4" Century by the Han and many other
nationalities who might have been living there are such a treasure reservoir for historians of
almost all disciplines.  As it had been the gateway between China and the Central Asia for
millennia, the complexity of multiple languages, religions and nationalities as well as lack
of historical records due to its peripheral location made it even more difficult to make a
comprehensive viewpoint. Numerous scholars spent all their effort researching in the
Dunhuang Academy since its founding in 1944. With the help of abundant research on
history and geography, this paper intend to combine the research so far with Buddhist studies
and meditation practice, to revisit the oldest three caves built in Dunhuang after the year
366 in hope to possibly figure out what the monks might have been practicing in those caves.
One of the most influential monk, Kumarajiva (344-413), lived in the now Xinjiang area
between 363 and 401 and he wrote a monumental article on methods in meditation upon
arriving at Chang’an on 402. Therefore, this paper will view the imagery in the three
earliest Dunhuang caves in the light of Kumarajiva’s Zuochan sanmeijing.

Key words: Dunhuang, Northern Liang Dynasty, Kumarajiva, Zuochan sanmeijing
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The Modern Narration and Dissemination of Han Buddhism
from the Perspective of “Protecting the Spiritual Environment”
Thought and Movement

Yang Yang

The technology production of modern civilization brings huge material richness to
human beings, and also brings spiritual emptiness. Since 1991, Master Sheng Yen has
actively advocated "Protecting the Spiritual Environment”, while advocating material
environmental protection, environmental protection, environmental protection, etiquette
and environmental protection, social environmental protection. "Protecting the Spiritual
Environment" is the implementation of the global movement initiated by Sheng, is the core
of Buddhism thought of him. The "Protecting the Spiritual Environment" advocated is
aimed at building the pure land of the human race, which is consistent with the basic
doctrines of Buddhism and adapted to the theoretical creation of the times and breaks
through the traditional narrative mode based on the value concept of causality in Han
Buddhism, which not only integrates the modern "ecology" and "Protecting the Spiritual
Environment" narrative elements, but also highlights the "Humanistic" value of the Han
Buddhism, and is adapted to the modern people's root organ, which is beneficial to the wide
spread. Is the bridge of traditional narrative of Chinese Buddhism and modern narrative.
In other words, because of the creative narration of "Protecting the Spiritual Environment
", there is no separation and break of belief between tradition and modernity.

Now he has died for nine years, "Protecting the Spiritual Environment" is put forward
in recent twenty years. The movement and thought of "Protecting the Spiritual
Environment" did have a great impact on Taiwan society and even the whole world. But
we also saw some negative evaluations. For example, some scholars regard it as "the
romantic route" and "the environmental protection movement of the Yi Road" and think that
there is an unreasonable place in the explanation of the extrication of the outer world and
the inner world. Faced with these questions, combined with the new era of change in
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recent 20 (such as artificial intelligence, big data, Internet plus etc.), it is necessary to
"Protecting the Spiritual Environment" of the modern narrative and the path to be re-
thinking. First, we need to go back to the era of "environmental protection" advocated by
the holy master, and inspect the theory of " mind and environment" based on the principles
of Buddhism. Second, we need to point out the new situation and new changes in the last
twenty years after the "Protecting the Spiritual Environment" has been put forward, and

further expand the investigation and theoretical advance from the two aspects of model
innovation and path innovation.

Key words: Protecting the Spiritual Environment, Chinese Buddhism, narrative,
spread
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Master Sheng Yen’s Teachings on Gender Equality

Ming Shu Lee

In this paper I discuss Master Shengyan’s (Shengyen) views on gender and gender
equality. In Shengyan’s written works he makes a point of emphasizing that Buddhism
exhibits gender equality in such areas as monastic discipline and social relations. The two
areas I focus on in this paper are monastic practice and the relative status of men and women.
In terms of monastic practice, in his interpretation of the “eight items of respect” Shengyan
emphasizes the principles of basic equality and mutual respect, rather than power struggles
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between monks and nuns.  In terms of the relative status of men and women, he argues that
the common misconception of gender inequality in Buddhism stems from adhering to a
limited perspective. Thus, by using a broad-based perspective to correct widespread
misconceptions, Shengyan’s teachings on gender equality in Buddhism can serve as an
informed basis for engaging in contemporary and future discussions on gender equality.

Key words: Master Sheng Yen, gender, gender equality, eight items of respect
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